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1. bas�c Pr�nc�ples
Ephesians 5:22-33

We come now To whaT i have been descr�b�ng as the prac-
t�cal appl�cat�on of the pr�nc�ple wh�ch the apostle la�d 

down �n the twenty-first verse, ‘subm�tt�ng yourselves one to 
another �n the fear of chr�st’. there was the general pr�nc�ple, 
and now, as �s h�s �nvar�able custom, he comes to �ts part�cular 
appl�cat�on. 

there can be no quest�on at all that that �s what the apostle �s 
do�ng. We can prove �t �n three d�fferent ways. the first �s, the 
word ‘subm�t’ wh�ch �s found �n the author�zed or K�ng James 
Vers�on, and also �n other vers�ons. ‘W�ves, subm�t yourselves 
unto your own husbands’. actually �n the or�g�nal the word 
‘subm�t’ �s not there at all, �t �s just ‘W�ves, unto your own hus-
bands, as unto the Lord’. how do we expla�n the om�ss�on of 
the word? it means that the apostle �s carry�ng over the �njunc-
t�on about ‘subm�tt�ng’ from verse 21 �nto verse 22. the very 
fact that the word �s not actually repeated �s therefore a proof 
that verse 22 �s a cont�nuat�on of verse 21, and that he �s st�ll 
deal�ng w�th the same theme, the general pr�nc�ple of subm�s-
s�on. he knows that that w�ll be �n the m�nds of h�s readers, 
and therefore he says: ‘W�ves (�n th�s matter of subm�ss�on) 
unto your own husbands’. so the mere absence of the word 
‘subm�t’ �n the or�g�nal �s a proof �n and of �tself that that �s 
what the apostle �s do�ng here. 

but there �s a second proof. it �s found �n the fact that he 
ment�ons the w�ves before the husbands. that �s not acc�dental; 
ne�ther �s �t done merely out of pol�teness or on the pr�nc�ple of 
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‘lad�es first’. the b�ble never does that. the b�ble, as we shall 
see, and as the apostle expounds, �nvar�ably uses the other 
order. indeed the law of the land does so, and we all do so �n 
general parlance. We do not say Mrs and Mr so-and-so; we 
say Mr and Mrs—, and so on. so when the apostle puts the 
w�ves first �n h�s cons�derat�on of the relat�onsh�p of husbands 
and w�ves he has a very good reason for do�ng so. the reason 
�s that he �s part�cularly concerned about th�s quest�on of sub-
m�ss�on—‘subm�tt�ng’. that �s the pr�nc�ple wh�ch he has out-
l�ned �n verse 21. now �n the marr�ed relat�onsh�p the aspect 
of subm�ss�on, as he shows, appl�es part�cularly to the w�ves. 
there �s another aspect that appl�es to the husbands—and he 
deals w�th that, because h�s statement �s a full one and a bal-
anced one—but as he �s pr�mar�ly concerned about the ques-
t�on of subm�ss�on, he �nev�tably and qu�te naturally puts the 
w�ves first. so there we have a second proof of the cla�m that 
what we are deal�ng w�th here �s an outwork�ng of the general 
pr�nc�ple la�d down �n verse 21. 

another, and a th�rd, argument for th�s �s, that he uses the 
express�on ‘unto your own husbands’. note the emphas�s, 
‘W�ves, subm�t yourselves unto your own husbands’. in verse 
21 he has la�d down the general pr�nc�ple of subm�ss�on on 
the part of all chr�st�ans to others—‘subm�tt�ng yourselves 
one to another’. the argument, then, �s th�s: if you do that �n 
general, �f you do that to everybody as �t were, how much more 
so should w�ves do �t to the�r own husbands �n th�s pecul�ar 
relat�onsh�p wh�ch has been defined so adequately �n the old 
testament. 

i am tak�ng the trouble to emphas�ze th�s, because �f we are 
not clear that verse 21 really �s the controll�ng pr�nc�ple, we 
cannot poss�bly understand h�s deta�led teach�ng correctly. 
hav�ng cleared that po�nt, let us now proceed. 

before we come to th�s v�tal and most �mportant subject—
espec�ally so �n these present days—�t �s most �mportant that 
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we should first of all look at the apostle’s statement �n general. 
Let us observe h�s method. i have many reasons for do�ng th�s. 
What the apostle does here we shall find h�m do�ng also �n 
the case of ‘ch�ldren and parents’ and ‘servants and masters’. 
You not�ce the order �n each case. the ch�ldren come before 
the parents. Why? because he �s concerned about subm�ss�on. 
ch�ldren do not come before parents; but �n th�s matter they 
do, because �t �s a quest�on of subm�ss�on. the servants come 
before the masters, aga�n for the same reason. i am argu�ng 
that when we study a port�on of scr�pture such as th�s—and as 
i have sa�d, i am concerned at the moment to treat the matter 
�n general—we shall find that the apostle employs h�s custom-
ary method; and �f we succeed �n grasp�ng h�s method �n one 
part�cular �nstance we shall find a key to the understand�ng of 
h�s other wr�t�ngs. not only that; �f we study exactly how the 
apostle deals w�th any one problem, �f we really have d�scov-
ered h�s method, then when we are confronted by a problem 
we shall find that all we need to do �s to apply the method, 
and as we apply the method we shall be able to d�scover the 
answer. What we are do�ng then, pr�mar�ly at the moment, �s 
to study the apostle’s method. hav�ng done that we shall come 
to the part�cular subject w�th wh�ch he �s deal�ng. 

there are certa�n th�ngs wh�ch stand out very clearly �n th�s 
part�cular paragraph wh�ch �llustrate the apostle’s method. 
here �s the first: the fact that we have become chr�st�ans does 
not mean that we shall be automat�cally r�ght �n all we th�nk 
and �n all we do. there are some people who seem to th�nk 
that that �s the case. the moment a man becomes a chr�s-
t�an, accord�ng to them, everyth�ng �s perfectly pla�n and clear. 
evangel�sts are often respons�ble for that, because �n the�r anx�-
ety to get results, they make extravagant statements, and they 
thereby leave many, many problems for pastors and teach-
ers. the �mpress�on �s g�ven that you enter �nto some mag�cal 
atmosphere; noth�ng �s the same, everyth�ng �s d�fferent, no 
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problems, no d�fficult�es! all you have to do �s to take your 
dec�s�on, and the story w�ll be, ‘they all l�ved happ�ly ever 
afterwards’—there w�ll never be any problem or d�ff�culty. 
of course that �s qu�te wrong. if that were true there would 
never have been a s�ngle ep�stle �n the new testament. the fact 
that we have become chr�st�ans, that the bas�c matter of our 
relat�onsh�p to god has been put r�ght, does not mean that we 
are now automat�cally r�ght everywhere �n all we th�nk, and 
�n all we say and do. the very paragraph we are look�ng at �s 
proof, �n and of �tself, that we need �nstruct�on about part�cular  
matters. 

the second pr�nc�ple of th�s: not only �s �t true, as i have 
been say�ng, that the chr�st�an �s not automat�cally r�ght about 
everyth�ng, because he �s a chr�st�an; we can even say that the 
fact that a man has become a chr�st�an w�ll probably ra�se for 
h�m new problems wh�ch he has never had to confront before. 
or �f �t does not do that, �t w�ll certa�nly present to h�m prob-
lems that he has never faced before �n th�s way. he now sees 
s�tuat�ons as he has never seen them before. Whereas he d�d 
not really th�nk before, he �s now compelled to th�nk. and the 
moment he th�nks, and because he th�nks, he �s confronted by 
new problems. 

th�s was very much the case �n the early church. it worked l�ke 
th�s. take the case of a w�fe. a husband and w�fe had been l�v�ng 
together as pagans. ne�ther be�ng chr�st�ans, they l�ved the�r mar-
r�ed l�fe as pagans d�d at that t�me. We shall have to refer to that 
later. but now the w�fe becomes converted and becomes a chr�s-
t�an. the temptat�on that �mmed�ately confronted such a w�fe 
was to say, ‘Well now of course i am free. i understand th�ngs as i 
never understood them before. the gospel has told me that “there 
�s ne�ther barbar�an, scyth�an, male nor female, bond nor free.” 
therefore i do not cont�nue to l�ve now as i used to do. i have 
an understand�ng wh�ch my husband has not got’. the danger 
was for the w�fe to m�s�nterpret her new l�fe �n such a way as to 
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upset the marr�age relat�onsh�p. it was the same w�th ch�ldren 
and parents, and �t st�ll tends to be the same. Very often when 
ch�ldren are converted, and the�r parents are not, and have an 
understand�ng wh�ch the�r parents have not got, they m�s�nterpret 
the new s�tuat�on, and are led by the dev�l to m�suse and abuse �t. 
so �n the end they are to be found break�ng the commandment of 
god wh�ch tells the ch�ldren to honour the�r parents. thus, almost 
�nev�tably, w�th the enl�ghtenment that comes w�th chr�st�an�ty, 
new problems ar�se wh�ch had never to be faced before. so we 
gather from th�s passage that the great change wh�ch takes place 
�n regenerat�on has a tendency to ra�se new problems. the result 
�s that we have to th�nk very carefully, to d�scover exactly what �s 
r�ght �n th�s new l�fe, and how we are to apply th�s new teach�ng 
to the new s�tuat�on �n wh�ch we find ourselves. 

the th�rd pr�nc�ple �s th�s: chr�st�an�ty has someth�ng to say 
about the whole of our l�fe. there �s no aspect of l�fe wh�ch �t does 
not cons�der, and wh�ch �t does not govern. there must be no com-
partments �n our chr�st�an l�fe. Very often, as you know, there 
are. the danger to these early chr�st�ans was, that these persons—
husband and w�fe, or ch�ldren or parents—on be�ng converted, 
and becom�ng chr�st�ans, should say to themselves, as �t were: 
‘Well of course, th�s �s someth�ng that apperta�ns to my rel�g�ous 
l�fe only, to the element of worsh�p �n my l�fe; �t has noth�ng to do 
w�th my marr�age, �t has noth�ng to do w�th my work, �t has noth-
�ng to do w�th my relat�onsh�p w�th my parents—and so on’. now 
that �s qu�te wrong accord�ng to th�s teach�ng. there �s noth�ng so 
wrong and noth�ng so fatal, as to be l�v�ng a l�fe �n compartments. 
sunday morn�ng comes and i say, ‘ah, i am a rel�g�ous man’. so 
i take up my rel�g�ous bag. then Monday morn�ng comes and i 
say to myself, ‘i am now a bus�nessman, or someth�ng else’, and i 
take up another bag. so i am l�v�ng my l�fe �n compartments; and 
�t �s d�fficult to tell on Monday that i am a chr�st�an at all. of 
course i showed �t on sunday when i went to a place of worsh�p. 
th�s concept�on �s ent�rely wrong. the chr�st�an l�fe �s a whole; 
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the chr�st�an fa�th has someth�ng to say about every realm and 
department of l�fe. 

every one of these po�nts �s most �mportant and could be 
greatly elaborated. there are those who say—and up to a cer-
ta�n po�nt i am prepared to agree w�th them—that the present 
state of our churches, and of chr�st�an�ty, �s very largely due to 
the fact that many of our V�ctor�an grandfathers were exces-
s�vely gu�lty of the part�cular fa�lure to real�ze that chr�st�an�ty 
governs the whole of a man’s l�fe, and not only a part of �t. 
Many of them were very rel�g�ous people; some of them had 
prayers �n the�r works or �n the�r office �n the morn�ng, and 
then, hav�ng had the prayers, they became hard and grasp�ng 
and unk�nd and unfa�r and legal�st�c. undoubtedly they antag-
on�zed many aga�nst the chr�st�an fa�th, because, so often, 
there was th�s k�nd of d�chotomy, th�s fa�lure to real�ze the 
wholeness of the chr�st�an l�fe, and that the chr�st�an must 
never l�ve a l�fe �n compartments. My chr�st�an�ty must enter 
�nto my marr�ed l�fe, �nto my relat�onsh�p to parents, �nto my 
work, �nto everyth�ng i am, and �nto everyth�ng i do. 

i come now to a fourth pr�nc�ple, wh�ch �s aga�n a most 
�mportant one from the standpo�nt of doctr�ne and theology, 
and because of that, �n ord�nary l�fe also. chr�st�an teach�ng 
never contrad�cts or undoes fundamental b�bl�cal teach�ng 
w�th respect to l�fe and l�v�ng. i mean that there �s no contra-
d�ct�on between the new testament and the old testament. 
th�s needs to be emphas�zed at the present t�me because of 
the common att�tude towards the old testament. People say 
gl�bly and superfic�ally, ‘ah well, of course, we are not �nter-
ested any longer �n anyth�ng sa�d �n the old testament; we are 
new testament people’. some are fool�sh enough to say that 
they do not bel�eve �n the god of the old testament. they 
say, ‘i bel�eve �n the god and father of our Lord Jesus chr�st’. 
chr�st�an preachers, so-called, say from the�r pulp�ts, and �t �s 
applauded, that they do not bel�eve �n the god of s�na�, the 
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god of the ten commandments and the moral law. they 
d�sm�ss the old testament teach�ng and say that we must be 
gu�ded by the new testament teach�ng only. some of them 
even go further than that, and say that we are not even to be 
governed by the new testament, because we know so much 
more by now. 

there �s th�s tendency to d�sm�ss the whole of the b�bl�cal 
teach�ng. My answer �s th�s: that the new testament, the spe-
c�fically chr�st�an teach�ng, never contrad�cts, never sets as�de 
the fundamental b�bl�cal teach�ng w�th regard to human rela-
t�onsh�ps and the orders of l�fe. i am referr�ng, of course, to 
subjects l�ke marr�age, as we shall see here. the apostle’s argu-
ment �s based partly upon what �s taught �n the old testament, 
even �n the book of genes�s. it �s the same w�th regard to the 
fam�ly, �t �s the same w�th all these fundamental orders �n l�fe. 
the fact that you become a chr�st�an does not touch those at 
all. What �t actually does �s to supplement the old testament, 
to open �t out, to g�ve us a larger v�ew of �t, to help us to see the 
sp�r�t beh�nd the or�g�nal �njunct�on. but �t never contrad�cts 
�t. 

th�s �s a most �mportant and v�tal pr�nc�ple. i am empha-
s�z�ng �t because as a pastor i have so often had to deal w�th 
�t. People somehow get hold of the not�on that, because they 
are new be�ngs �n chr�st, the old fundamental pr�nc�ples no 
longer hold. the answer of the new testament �s that they do. 
not�ce how the apostle quotes the old testament �n all these 
�nstances, �n order to show that the or�g�nal teach�ng came 
from god, and that �t must always be observed, however much 
�t may be supplemented by th�s newer teach�ng. 

Let us go on to the fifth pr�nc�ple. the new testament always 
g�ves us reasons for �ts teach�ng. it always g�ves us arguments 
 and there �s noth�ng about �t that i rejo�ce �n so much as just 
that. the new testament does not merely throw a number of 
rules and regulat�ons at us and say, now then, keep those. no! 
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it always expla�ns, �t always g�ves us an argument, �t always 
g�ves us a reason. the k�nd of chr�st�an�ty that s�mply �mposes 
rules and regulat�ons on people �s a departure from the new 
testament teach�ng; �t �s to treat us as ch�ldren. alas, there 
are such types of chr�st�an�ty! it becomes a putt�ng on of a 
un�form; and all chr�st�ans are ‘l�ke peas �n a pod’. there they 
are, just go�ng through the�r ‘dr�ll’. that �s not chr�st�an�ty! 
We should always know why we are behav�ng �n th�s way; 
we should always understand the reason for �t. We should be 
clear and happy about �t; and therefore there should be no 
contrad�ct�on, there should be no ‘k�ck�ng aga�nst the pr�cks’, 
or work�ng aga�nst the gra�n, or feel�ng that i have to do �t but 
w�sh i had not to do �t, but rather w�sh�ng to get as far away as 
i can from �t. that �s not chr�st�an�ty. the chr�st�an �s a man 
who rejo�ces �n the way he �s l�v�ng. he sees �t clearly, he does 
not want anyth�ng else; �t �s �nev�table, h�s m�nd �s sat�sfied. 

that �s why i say that a man who �s not a chr�st�an does not 
know truly what �t �s to be a man. there �s no teach�ng �n the 
world that pays us such a compl�ment as th�s Word of god. it 
does not treat us as ch�ldren and govern us by rules and regula-
t�ons. it puts �t to your reason, puts �t to your understand�ng. 
that �s true hol�ness teach�ng—not someth�ng you rece�ve �n 
a packet, not someth�ng that comes when you are more or 
less pass�ve and unconsc�ous. it �s reason�ng out the teach�ng, 
tak�ng a pr�nc�ple and work�ng �t out, as the apostle does here. 
that �s the new testament method of hol�ness and sanct�fica-
t�on. thank god for �t! 

the s�xth pr�nc�ple wh�ch i observe here �s a most glor�ous 
one. how wonderful �s th�s scr�pture! to me �t �s amaz�ng that 
as you look at th�s teach�ng you th�nk at first, o well, that �s of 
course merely teach�ng about marr�age, husbands and w�ves. 
but then you beg�n to d�scover the treasures that are here; you 
go from room to room and �t becomes more wonderful as you 
go on. have you not�ced, as you have read th�s passage, the 



9 

�nt�mate relat�onsh�p between doctr�ne and pract�ce? Doctr�ne 
and pract�ce must never be separated, because each helps the 
other and each �llustrates the other. there are certa�n respects 
�n wh�ch th�s passage we are look�ng at �s, to me, one of the 
most astound�ng �n the whole of the b�ble. i am not say�ng �t �s 
the greatest, but i say �t �s one of the most astound�ng. here we 
are �n th�s ep�stle to the ephes�ans �n chapter 5, and towards 
the end of the chapter. What �s happen�ng �n th�s part of the 
ep�stle? Well, says everybody, you are now �n the pract�cal sec-
t�on of the ep�stle. the great doctr�nal sect�on, of course, was 
chapters 1, 2 and 3. a l�ttle came �nto chapter 4, but now we 
have come down �nto the realm of pract�cal�t�es and ord�nary 
relat�onsh�ps, and most ord�nary matters. never was the apostle 
more pract�cal than he �s �n your sect�on—w�ves and husbands, 
ch�ldren and parents, servants and masters—a purely pract�cal 
sect�on of h�s ep�stle. Yet you not�ce—and have not you always 
been amazed at th�s when you have read �t for yourself, or when 
you have happened to be �n a marr�age serv�ce and th�s sec-
t�on of scr�pture has been read—have not you been astounded 
and thr�lled to the very marrow of your be�ng as you find that 
the apostle �n deal�ng w�th th�s most pract�cal matter suddenly 
�ntroduces us to the most exalted doctr�ne? in tell�ng w�ves and 
husbands how to behave towards one another he �ntroduces the 
doctr�ne of the nature of the church and the relat�onsh�p of the 
church to chr�st. indeed i must go further. in th�s very sect�on 
the apostle g�ves us h�s most exalted teach�ng of all about the 
nature of the church and the relat�onsh�p of the church to chr�st. 
th�s �s someth�ng that we should never lose s�ght of. When you 
are read�ng th�s ep�stle be prepared for surpr�ses. Do not say to 
yourself, ‘oh well, i need not pay much attent�on to th�s, th�s �s 
of course pract�cal and s�mple and d�rect’. suddenly, when you 
are least expect�ng �t, he w�ll open a door, and there you w�ll be 
confronted by the most magn�ficent and glor�ous doctr�ne you 
have ever met w�th �n your l�fe. 
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that leads me to make th�s pract�cal comment. beware of 
superfic�al analyses of scr�pture. You know the type of person 
who says ‘chapter 1—th�s; chapter 2—that. all so perfect and 
neat and t�dy!’ if you try to do that w�th th�s chapter of the 
ep�stle to the ephes�ans you w�ll find yourself bew�ldered, and 
your l�ttle scheme upset. here, �n th�s most pract�cal of sec-
t�ons, Paul suddenly �ntroduces th�s tremendous doctr�ne of the 
nature of the church, and the relat�onsh�p of the church to the 
Lord Jesus chr�st. but what we must bear �n m�nd—because �t 
comes out of all that—�s that doctr�ne and pract�ce are so �nt�-
mately related that they cannot be separated. anyone, there-
fore, who says, ‘i am only �nterested �n the pract�cal’, �s really 
deny�ng the essence of the chr�st�an message. th�s great pas-
sage demonstrates that �n a perfect manner. 

hav�ng sa�d those s�x th�ngs, i say �n the seventh place: obv�-
ously �n the l�ght of all th�s, when you are confronted by any 
problem, never approach �t d�rectly, never start by cons�der-
�ng the th�ng per se, �n and of �tself. that �s what we all tend 
to do. how often have i found th�s �n d�scuss�on groups and 
meet�ngs! a quest�on �s put forward—a pract�cal problem �n 
somebody’s da�ly l�fe and l�v�ng and i put �t to the meet�ng. the 
tendency �s for people to get up at once and to speak d�rectly 
on the quest�on, and to g�ve the�r op�n�ons on �t. and for that 
reason, of course, they are generally wrong; because that �s not 
the way to approach a problem. 

the apostle does not approach th�s problem of husbands and 
w�ves, and w�ves and husbands d�rectly, �mmed�ately per se, as 
�f �t were an �solated quest�on. h�s method �s th�s—you must 
always approach �t �nd�rectly. it �s, once more, ‘the strategy of 
the �nd�rect approach’. When i am confronted by a part�cular 
quest�on i must not �mmed�ately apply my m�nd d�rectly to �t. 
i must first ask the quest�on, is there any pr�nc�ple, �s there any 
doctr�ne �n the scr�pture, that governs th�s k�nd of problem? 
in other words, before you beg�n to deal w�th the �nd�v�dual 
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problem, as �t were, that �s �n front of you, you say: Well, what 
fam�ly does he belong to? You m�ght go even w�der and say: 
What nat�on does he belong to? get hold of a b�g class�ficat�on, 
and hav�ng d�scovered the truth about the group or the class 
or the great company, you then proceed from that to apply 
the pr�nc�ple to that part�cular �nstance or example. that �s 
what the apostle does here. he starts w�th the general and then 
comes to the part�cular. 

i have often used the follow�ng �llustrat�on. anyone who has 
ever done any chem�stry and who has been asked to �dent�fy 
a substance w�ll at once recogn�ze the method. how does he 
proceed? he does the very th�ng i have just been say�ng. he 
starts w�th the most general tests, the b�g group tests. thus he 
can exclude certa�n groups; and he narrows �t down to one 
group. then he has to d�v�de �t up �nto d�v�s�ons, the subd�v�-
s�ons of the group; and then narrows �t down and down and at 
last he comes to the part�cular �nd�v�dual substance. that �s the 
apostle’s method here as �t �s �ndeed h�s method everywhere. it 
�s ‘the strategy of the �nd�rect approach’, the movement from 
the general to the part�cular. never jump at a problem, never 
tackle �t �n and of �tself; get hold of the great pr�nc�ple or gov-
ern�ng doctr�ne. 

the last po�nt i make �s th�s, and aga�n �t �s a very pract�-
cal one. i deduce �t from all that has gone before. not�ce the 
sp�r�t �n wh�ch the apostle conducts the d�scuss�on. here he 
�s tak�ng up the problem of the relat�onsh�p of w�ves and 
husbands, and husbands and w�ves; but not�ce h�s method, 
not�ce the sp�r�t �n wh�ch he does �t. th�s subject �s one of 
the stand�ng jokes of the world �s �t not? th�s �s someth�ng 
that can always ra�se a laugh. the poorest comed�an tr�es to 
make someth�ng of th�s when he has noth�ng else—marr�age 
relat�onsh�ps, husbands and w�ves. i need not po�nt out that 
the apostle does not handle �t �n th�s way. You cannot handle 
any chr�st�an problem l�ke that. 
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but there are other negat�ves also. not only does he not 
handle �t jocularly, fl�ppantly and l�ghtly, there �s a complete 
absence of a part�san sp�r�t here. there �s noth�ng heated,  
noth�ng assert�ve, no stand�ng for r�ghts, no anx�ety to prove 
that one �s r�ght and the other wrong. that �s how matters are 
normally dealt w�th, �s �t not? and that �s why there �s so much 
trouble. the apostle evades all that, as i have been say�ng, by 
l�ft�ng �t up and putt�ng �t �nto another context; and by do�ng 
that he avo�ds all these d�fficult�es. 

h�s method, pos�t�vely, �s th�s; �t �s the pr�nc�ple ‘�n the fear 
of chr�st’ that he has already la�d down �n verse 21: ‘subm�t-
t�ng yourselves one to another �n the fear of chr�st’. then he 
repeats �t: ‘W�ves, subm�t yourselves unto your own husbands, 
as unto the Lord’. before you beg�n to take your stand on 
the one s�de or on the other—and �f you do, you are already 
doomed to fa�lure because you are �n a part�san sp�r�t—he 
prevents all part�san sp�r�t, he ra�ses both �mmed�ately ‘to the 
Lord’. every subject that �s d�scussed by chr�st�ans should be 
d�scussed �n that way. a chr�st�an who loses h�s or her temper 
�n an argument should not speak. Whether you prove your 
po�nt or not you have lost everyth�ng by los�ng your temper. 
it �s ‘�n the Lord’, ‘�n the fear of chr�st’. Paul �s talk�ng about 
subm�ss�on, and h�s po�nt �s that before we cons�der the mer�ts 
of these two people, both of them must subm�t themselves unto 
the Lord, ‘subm�tt�ng yourselves one to another �n the fear of 
chr�st’. and as both do that, you w�ll have your argument ‘on 
your knees’. What a d�fference that makes! if i may use a vul-
gar�sm, you must not get up on your h�nd legs; you must get 
down on your knees. if only we conducted these d�fficult mat-
ters upon our knees what a d�fference �t would make! 

th�s �s not only true concern�ng the quest�on of husbands and 
w�ves. take the heat that �s generated over the argument about 
pac�fic�sm, and the var�ous other matters that are engag�ng people 
today—the heat, the part�san sp�r�t, the an�mos�ty! the method, 
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says the apostle, the sp�r�t, �s that we must do �t always �n sub-
m�ss�on to the Lord, w�th a des�re to please h�m, w�th a read�ness 
always to be taught and to be led by h�m and by h�s Word. 

there, we have seen e�ght general pr�nc�ples wh�ch not only 
govern th�s part�cular matter but govern every problem that 
can ever ar�se �n your chr�st�an l�fe. hav�ng done that, let us go 
on to the part�cular matter. all i have been say�ng �s �llustrated 
to perfect�on �n the apostle’s treatment of the chr�st�an v�ew 
of marr�age, the chr�st�an teach�ng concern�ng marr�age. but, 
once more, we must follow the method. before we come to the 
deta�ls let us look at what he tells us �n general about th�s. 

the first b�g th�ng he tells us �s, that the chr�st�an v�ew of mar-
r�age �s a un�que v�ew; �t �s a v�ew that �s ent�rely d�fferent from every 
other v�ew; �t �s a v�ew that you only find �n the b�ble. how does the 
chr�st�an v�ew marr�age? What �s the teach�ng? Let me start aga�n 
w�th a negat�ve. the chr�st�an’s way of v�ew�ng marr�age �s not 
the way �n wh�ch marr�age �s generally v�ewed by the vast major�ty 
of people. have you ever thought of th�s? What �f i asked you at 
th�s po�nt to wr�te an account of the chr�st�an v�ew of marr�age. 
have you ever done that? shame on us who are chr�st�ans �f we 
do not have a clear and well-defined v�ew. have we d�scovered the 
un�queness of the chr�st�an v�ew, have we real�zed how �t d�ffers so 
essent�ally from the general v�ew? What �s that general v�ew? 

unsavoury though �t �s, i must rem�nd you of �t. the common 
v�ew of marr�age �s a purely phys�cal one. it �s someth�ng wh�ch 
�s based almost exclus�vely on phys�cal attract�on, and the des�re 
for phys�cal grat�ficat�on. it �s a legal�z�ng of phys�cal attract�on 
and phys�cal grat�ficat�on. so often �t �s noth�ng but that—hence 
the scandal of mount�ng d�vorce. the part�es have not even 
thought about �t, they have no v�ew of marr�age at all; they are 
governed ent�rely by �nst�ncts and �mpulses; �t �s all purely on 
the an�mal level, and never r�ses above �t. there �s no thought 
whatsoever about marr�age �n and of �tself; �t �s but a legal�z�ng 
of someth�ng that they are anx�ous to do. 
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then there �s a second common v�ew wh�ch r�ses a l�ttle 
h�gher than the first. it �s a l�ttle more �ntell�gent than that 
because �t regards marr�age as a human arrangement and a 
human contr�vance. anthropology teaches us th�s, they say. 
there was no doubt a t�me, they say, when human be�ngs were 
more or less l�ke an�mals; they were prom�scuous and behaved 
as an�mals behave. but as man began to develop, and to evolve, 
he began to real�ze that certa�n arrangements were necessary, 
that prom�scu�ty led to confus�on and to excess, and to a lot of 
trouble; so after a long process of agon�z�ng and of develop-
ment, and of exper�ment, and of tr�al and error, human nature 
�n �ts w�sdom, that �s, c�v�l�zat�on, came to the conclus�on that 
�t would be r�ght and well and good that you should have 
monogamy—one man marry�ng one woman. it �s a matter of 
soc�al development—that �s the teach�ng of anthropology. but 
the whole t�me �t �s someth�ng that man has d�scovered. as he 
passes acts of Parl�ament to control traffic and park�ng and 
so on, so he has d�scovered a way of solv�ng th�s problem of 
man and woman and the�r relat�onsh�ps to one another, and to 
ch�ldren. it �s someth�ng ent�rely on the human plane. that �s 
probably the common assumpt�on wh�ch �s made by the vast 
major�ty of people. alas, i find �t at t�mes even among chr�s-
t�an people! 

another character�st�c of th�s v�ew—and �t ar�ses because 
�t has not a fundamentally correct v�ew of marr�age—�s that 
the whole approach to marr�age �s one wh�ch almost expects 
trouble. that was very true of the pagan world. husbands 
tended to tyrann�ze over the�r w�ves and to make slaves of 
them, and the w�ves acted dece�tfully. the atmosphere was 
one of jealousy and antagon�sm, lead�ng to str�fe and quar-
rell�ng of necess�ty. instead of th�s common subm�ss�on to the 
Lord, each one stood for h�s or her r�ghts. not a true partner-
sh�p, but a k�nd of agreement that for certa�n purposes they 
were go�ng to do certa�n th�ngs together; but actually there 
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was an underly�ng b�tterness and antagon�sm of sp�r�t and 
sense of oppos�t�on. 

exam�ne the commonly held v�ew of marr�age, and of the 
marr�age state and relat�onsh�p. You see �t �n the cartoons, 
you see �t �n the reports of the cases �n the courts, you see 
�t, i say aga�n, �n the popular jokes. Why should �t be thus? 
how has th�s come to be so current? it �s because of th�s com-
pletely wrong v�ew of what marr�age really means. today the 
whole quest�on has become aggravated because of the modern 
not�ons of equal�ty between men and women result�ng from the 
so-called fem�n�st movement. th�s has aggravated the whole 
problem; and �t makes the subject we are deal�ng w�th part�cu-
larly urgent at the present t�me. there has been th�s modern 
movement of fem�n�sm wh�ch cla�ms that men and women are 
equal �n every respect, and that there should be no d�v�s�on or 
d�st�nct�on at all, but complete equal�ty. now wh�le, on the one 
hand, there are aspects of that teach�ng w�th wh�ch any chr�s-
t�an man, leave alone any sane �ntell�gent man, must agree w�th 
the whole of h�s be�ng, on the other hand, tak�ng �t �n general, 
and as a pr�nc�ple, �t goes aga�nst the pla�n teach�ng of the 
scr�pture at th�s po�nt. it �s w�thout any quest�on the cause of 
much confus�on, much trouble, and much damage, not only 
to the marr�age state, but also to the fam�ly as a fundamental 
un�t �n l�fe. the result �s that d�sc�pl�ne has gone, order has 
gone, and ch�ldren are not g�ven a chance. Why? because the�r 
parents are not �n the r�ght relat�onsh�p to one another; and 
the ch�ld �s bew�ldered at see�ng th�s compet�t�on, th�s confl�ct, 
where there should be un�ty. th�s modern fem�n�st movement 
has tended to becloud the whole �ssue; and, alas! �t seems even 
to be seep�ng �nto the th�nk�ng of many who call themselves 
evangel�cal, and who cla�m to bel�eve �n the scr�pture as the 
�nfall�ble Word of god and our only author�ty. 

We see at once here that that �s not the chr�st�an approach to 
marr�age. the chr�st�an v�ew of marr�age �s governed ent�rely 
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and solely by the teach�ng of the scr�pture—the old testament 
and the new testament, both. the apostle der�ves h�s argu-
ment from the old testament as well as from chr�st. so a man 
who cla�ms to be a chr�st�an does not say, ‘now, well, what 
i th�nk about marr�age �s th�s’. he says rather, ‘What does the 
b�ble say about marr�age?’ thus, there �s a complete d�fference 
at the very beg�nn�ng—he ‘subm�ts’ h�mself to the teach�ng of 
th�s book. he does not say, ‘of course by now we have devel-
oped and advanced so much. Women were v�rtually thought 
of as slaves even by the apostle Paul, you know. he was so 
r�ght on the atonement, but not on the subject of women!’ the 
moment you say that, you no longer bel�eve the scr�ptures, and 
you have no r�ght to say that you bel�eve they are the �nfall�ble 
Word of god. no, the chr�st�an says ‘i know noth�ng apart 
from what the scr�pture tells me’. so he subm�ts to the old 
testament and to the new testament. h�s whole l�fe �s to be 
governed on that pr�nc�ple—�n the matter of thought as well 
as conduct. 

secondly, we d�scover that marr�age �s not a human con-
tr�vance or arrangement, but god’s ord�nance, someth�ng 
�nst�tuted by god, someth�ng that god �n h�s �nfin�te grace 
and k�ndness has appo�nted and orda�ned and prepared and 
establ�shed for men and women. it �s of god and not of man. 
the teach�ng of the anthropolog�sts �s based on speculat�on 
and �mag�nat�on; �t �s not true. the teach�ng of the b�ble �s 
the truth about th�s matter; �t �s god’s contr�vance and god’s 
ord�nance. 

th�rdly, the terms of the relat�onsh�p, as we shall find, are 
clearly and pla�nly stated. 

fourthly, marr�age can only be fully understood as we 
understand the doctr�ne of the Lord Jesus chr�st and the 
church. You not�ce that that �s central; the apostle carr�es 
on the argument about chr�st and the church r�ght through 
the paragraph. in other words �t comes to th�s; �f we are not 
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clear about the Lord Jesus chr�st and the church, and the 
relat�onsh�p of the church to h�m, we cannot understand  
marr�age. it �s �mposs�ble because �t �s only �n the l�ght of 
that doctr�ne that we really understand the doctr�ne con-
cern�ng marr�age. 

i therefore draw these two deduct�ons. it �s only the chr�s-
t�an who truly understands and apprec�ates marr�age. that �s 
one of the wonderful results of be�ng a chr�st�an. chr�st�an-
�ty not only deals w�th your soul, and your final salvat�on, 
your avo�dance of hell and your go�ng to heaven; chr�st�an�ty 
touches the whole of your l�fe wh�le you are st�ll �n th�s world. 
i th�nk i can say honestly that �n my pastoral exper�ence, there 
has been noth�ng more wonderful than to see the d�fference 
chr�st�an�ty makes �n the husband/w�fe relat�onsh�p. Where 
there was a tendency to part and to dr�ft from one another, and 
an antagon�sm and almost a b�tterness and a hatred, the two 
people on becom�ng chr�st�ans have d�scovered one another 
for the first t�me. they have also d�scovered for the first t�me 
what marr�age really �s, though they may have been marr�ed 
for years. they now see what a beaut�ful and what a glor�ous 
th�ng �t �s. You cannot understand marr�age unless you are a 
chr�st�an. 

May i venture to put �t l�ke th�s? in the l�ght of all th�s, the 
wonder �s, not that there are so many d�vorces, but that there 
are not many more. is �t not amaz�ng and astound�ng that �n 
the general absence of thought, and even w�th wrong th�nk-
�ng when they do beg�n to th�nk, marr�ages hold even as they 
do? no man, no woman has a true concept�on of marr�age 
who �s not a chr�st�an; but �f we are chr�st�ans there should 
be no d�fficulty about know�ng what marr�age �s, and what 
�t means. there should be no argument, there should be no 
d�sputat�on. if you bel�eve the doctr�nal teach�ng the v�ew of 
marr�age �s �nev�table. not only �s �t �nev�table, you are very 
glad that �t �s �nev�table. it �s so wonderful, �t �s so glor�ous, �t 
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�s so exalted. there �s no d�fficulty, there �s no haggl�ng, there 
�s no argument. You have subm�tted yourself to chr�st; so has 
the other. and you have both subm�tted yourselves not only to 
one another, but to all the other members of the church, the 
commun�ty to wh�ch you belong. You are governed by a h�gher 
loyalty, by loyalty to h�m who d�d not cons�der h�s own r�ghts 
and prerogat�ves, but who cons�dered you only, and your des-
perate and appall�ng need. he humbled h�mself, la�d as�de h�s 
r�ghts and prerogat�ves, and took upon h�m even the form of 
a servant, and even went to death, yea the death of the cross. 
Look�ng at h�m, and see�ng how he came not only to save you 
from hell, but to g�ve you l�fe, and to g�ve you l�fe more abun-
dantly, and to fill out your understand�ng of everyth�ng to h�s 
own glory—see�ng that, you see marr�age anew, you see eve-
ryth�ng anew. You do not object to the b�bl�cal teach�ng, you 
not only subm�t yourself to �t, you rejo�ce �n �t, and you pra�se 
god for �t. 

there, then, �s our �ntroduct�on to the deta�led teach�ng of 
the apostle Paul �n ephes�ans chapter 5 w�th regard to chr�s-
t�an marr�age. We can now go on to cons�der the teach�ng �n 
deta�l.
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2. the order of creat�on
Ephesians 5:22-24

We now come To a more deta�led cons�derat�on of the 
teach�ng of th�s passage, �ndeed the teach�ng of the new 

testament and of the ent�re b�ble w�th regard to marr�age. We 
have looked at �t �n general, and have done so because of the 
way �n wh�ch the apostle presents �t to us; and �t �s essent�al 
that we should bear all that �n m�nd. 

the sp�r�t �n wh�ch we approach th�s matter �s most �mpor-
tant. everyth�ng that �s done �n the realm of the church �s d�ffer-
ent from what �s done outs�de. the world �n �ts debat�ng soc�e-
t�es debates the subject of marr�age, and does so �n a part�cular 
way and manner—two s�des, for and aga�nst, the supporters 
and part�sans. but that �s not the way �n wh�ch the church faces 
the problem; �t does not face any problem l�ke that. here, we 
are confronted by the author�ty wh�ch we have �n the Word. 
We are not concerned to express our own op�n�ons; our one 
purpose �s to understand the teach�ng of the Word. and we do 
so together—not one group and another, oppos�t�on and gov-
ernment as �t were, defence and attack. We all come together 
�n order to d�scover the teach�ng of the holy scr�pture; and 
we have seen that certa�n great pr�nc�ples are la�d down so 
clearly that all th�s �s at once l�fted up to the level of chr�st�an 
doctr�ne at �ts h�ghest. We are confronted by some of the most 
profound teach�ng found anywhere �n the scr�ptures concern-
�ng the nature of the chr�st�an church. 

hav�ng looked at those general pr�nc�ples we can now pro-
ceed to the part�cular appl�cat�on. You not�ce that the first th�ng 
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�s an �njunct�on wh�ch �s g�ven to w�ves. You remember we saw 
that the w�ves are put before the husbands for one reason only, 
that the apostle �s deal�ng w�th the quest�on of subm�ss�on. the 
pr�nc�ple �s �n verse 21: ‘subm�tt�ng yourselves one to another 
�n the fear of chr�st’. in th�s matter of subm�ss�on, he says, first 
of all, ‘W�ves, subm�t yourselves, or be subject to your own 
husbands, as unto the Lord’. the matter we have to cons�der 
�s th�s ‘subm�ss�on’ of w�ves to husbands. the apostle not only 
rem�nds them of that, but he tells them very pla�nly and clearly 
that �t �s the�r duty to do th�s—as �t �s the duty of all of us to 
subm�t ourselves one to another. th�s �s a very spec�al th�ng, 
he says, ‘W�ves, subm�t yourselves unto your own husbands’. 
th�s �s st�ll more obv�ous because they are the�r husbands, the�r 
own husbands, and because of the teach�ng w�th respect to 
the whole quest�on of marr�age. the b�g po�nt, Paul says, that 
emerges here �s th�s quest�on of subm�ss�on—that �s what he �s 
emphas�z�ng. We must therefore look �nto th�s; and fortunately 
the apostle helps us to do so. it �s not just an �njunct�on thrown 
out at random. 

Paul g�ves us first of all a great mot�ve for th�s subm�ss�on: 
‘W�ves, subm�t yourselves unto your own husbands, as unto 
the Lord’. We must be clear about th�s phrase because �t can 
be, and has been, m�sunderstood. it does not mean, ‘W�ves, 
subm�t yourselves unto your own husbands �n exactly the 
same way as you subm�t yourselves unto the Lord’. it does 
not mean that, because that �s go�ng too far. the subm�ss�on 
of every w�fe, and �ndeed of every chr�st�an bel�ever, male 
or female, to the Lord Jesus chr�st �s an absolute one. the 
apostle does not say that about the relat�onsh�p of the w�ves 
to the husbands. We are all the bond-slaves of Jesus chr�st, 
the ‘slaves’ of chr�st; but a w�fe �s never told to be the slave 
of her husband. our relat�onsh�p to the Lord �s one of com-
plete, ent�re, absolute subm�ss�on. W�ves are not exhorted to 
do that. 
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What, then, does �t mean? it means: ‘W�ves, subm�t your-
selves unto your own husbands because �t �s a part of your 
duty to the Lord, because �t �s an express�on of your subm�s-
s�on to the Lord’. or ‘W�ves, subm�t yourselves to your own 
husbands; do �t �n th�s way, do �t as a part of your subm�ss�on 
to the Lord’. in other words, you are not do�ng �t only for the 
husband, you are do�ng �t pr�mar�ly for the Lord h�mself. it �s 
a repet�t�on of the general po�nt made �n verse 21, ‘subm�tt�ng 
yourselves one to another �n the fear of chr�st’. You do not 
do �t, �n the last analys�s, for the husband’s sake; the ult�mate 
reason and mot�ve does not rest there; the subm�ss�on �s ‘unto 
the Lord’. You are do�ng �t for chr�st’s sake, you are do�ng �t 
because you know that he exhorts you to do �t, because �t �s 
well-pleas�ng �n h�s s�ght that you should be do�ng �t. it �s a part 
of your chr�st�an behav�our, �t �s a part of your d�sc�plesh�p. 
‘Whether ye eat, or dr�nk’ says the apostle us�ng the same sort 
of argument �n wr�t�ng to the cor�nth�ans �n the f�rst ep�stle �n 
chapter 10, ‘Whether ye eat, or dr�nk, or whatsoever ye do, do 
�t as unto the Lord’. everyth�ng we do �s done for h�s sake, to 
please h�m, because we know that he would have us do th�s. 

thus at the beg�nn�ng the apostle l�fts th�s matter up from 
the realm of controversy and enables us to approach �t �n the 
r�ght sp�r�t. if, he says, you are anx�ous to please the Lord 
Jesus chr�st, and to carry out h�s behests and h�s w�ll, subm�t 
yourselves unto your own husbands. there can be no more 
compell�ng mot�ve for any act�on than th�s; and every chr�st�an 
w�fe who �s concerned above everyth�ng else to please the Lord 
Jesus chr�st, w�ll find no d�fficulty �n th�s paragraph; �ndeed 
�t w�ll be her greatest del�ght to do what the apostle tells us 
here. i would go further. never, perhaps, have we as chr�st�an 
people had a greater opportun�ty of show�ng what chr�st�an�ty 
really means than prec�sely at th�s present t�me when the l�fe 
of the world �s show�ng �tself �ncreas�ngly �n �ts true colours. 
its l�fe �s becom�ng more and more chaot�c �n th�s matter of 
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the marr�age relat�onsh�p and �n every other respect. here �s a 
glor�ous opportun�ty for us to show the d�fference �t makes to 
be a chr�st�an. so, chr�st�an w�ves, says the apostle, you have 
a wonderful opportun�ty; you can show that you are no longer 
pagans, that you are no longer �rrel�g�ous, that you no longer 
belong to the world. and these other people—l�v�ng as they do, 
assert�ng the�r own r�ghts, and d�splay�ng the arrogance wh�ch 
leads to all the chaos that character�zes l�fe—when they look at 
you w�ll see someth�ng so d�fferent that they w�ll say, ‘What �s 
th�s? Why do you behave l�ke th�s? What �s the reason for �t?’ 
and your answer w�ll not be ‘Well, i just happen to be born 
l�ke th�s’, but ‘i am behav�ng l�ke th�s because �t �s the w�ll of 
my Lord’. so you �mmed�ately get an opportun�ty for preach-
�ng and stat�ng the gospel. 

that �s why the apostle exhorts them to th�s. the po�nt of 
h�s ent�re exhortat�on—as we see �n the whole of th�s chap-
ter and most of the prev�ous chapter—�s that these chr�st�an 
people are to show �n every deta�l of the�r l�ves that once you 
become a chr�st�an you are d�fferent �n every respect. so th�s 
great character�st�c of the chr�st�an l�fe can be d�splayed by the 
w�ves subm�tt�ng themselves to the�r own husbands. that �s the 
grand mot�ve; and unless we are moved by �t, and an�mated by 
�t, no other argument w�ll appeal to us. if we are not already 
subm�tted to the Lord Jesus chr�st, and concerned about h�s 
name and h�s honour above everyth�ng else, all other argu-
ments w�ll leave us untouched. the apostle puts that first; and 
we have to put �t first. 

but hav�ng sa�d that, Paul then goes on to g�ve us part�cular 
reasons, add�t�onal reasons. here aga�n we note the wealth 
and the glory of the scr�pture. there are two great subs�d�-
ary reasons, he says, why every chr�st�an w�fe should subm�t 
herself to her own husband. the first �s what we may call ‘the 
order of creat�on’; the second, that th�s �s someth�ng wh�ch 
belongs to the realm of the relat�onsh�p of the church to the 
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Lord Jesus chr�st. both reasons are �n the twenty-first verse: 
‘for [because]’—here �s the first reason—‘the husband �s the 
head of the w�fe’. the second reason �s, ‘even as chr�st �s the 
head of the church: and he �s the sav�our of the body’. 

Look at the first reason. it �s that th�s �s a part of the order 
of creat�on, a part of god’s ord�nances, of god’s decree, of 
god’s w�ll, of what god has stated w�th regard to th�s relat�on-
sh�p between men and women. th�s �s teach�ng wh�ch �s to be 
found �n var�ous port�ons of scr�pture. You find �t first �n the 
second chapter of genes�s r�ght back at the creat�on; and you 
not�ce how the references �n the new testament all lead us 
back there. that �s what i mean by say�ng that �t belongs to the 
order of creat�on. before you come to cons�der marr�age from 
the spec�fically chr�st�an standpo�nt you must go further back, 
because the new testament sends you back. it sends you back 
to the book of genes�s and to the whole quest�on of creat�on. 
it also refers us to the quest�on of the fall. the account of that 
�s found �n the th�rd chapter of genes�s. the cruc�al verse �s the 
s�xteenth verse, wh�ch tells us what god sa�d to the woman 
as the result of her l�sten�ng to satan and h�s temptat�on, and 
her eat�ng of the forb�dden fru�t. ‘unto the woman he sa�d, i 
w�ll greatly mult�ply thy sorrow and thy concept�on; �n sorrow 
thou shalt br�ng forth ch�ldren; and thy des�re shall be to thy 
husband, and he shall rule over thee.’ that �s an add�t�on to 
genes�s chapter 2, and we must pay careful attent�on to �t. 

in order to summar�ze the scr�pture teach�ng concern�ng th�s 
most �mportant matter of marr�age and of the fam�ly, we may 
extract the pr�nc�ples that are put before us �n these var�ous 
port�ons of scr�pture. remember that we are deal�ng essent�ally 
w�th ‘marr�age’ and not w�th the status of woman (or of all 
women) as such. certa�nly we have to deduce from the scr�p-
tures the teach�ng w�th regard to women �n general, and such 
matters as the quest�on of women enter�ng the profess�ons and 
so on. but i am not deal�ng w�th that, i am deal�ng only w�th 
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the quest�on of marr�age. that �s what the apostle does here; 
he �s address�ng w�ves. he �s not address�ng unmarr�ed women 
at th�s po�nt. there �s teach�ng about that, but �t does not come 
w�th�n our prov�nce here except �nd�rectly. 

the teach�ng �s the follow�ng: f�rst, you not�ce that the 
emphas�s �s put constantly upon the fact that the man was 
created first, not the woman. so there �s a natural pr�or�ty for 
man. the scr�ptures also emphas�ze the fact that woman was 
made out of the man, taken out of the man, and meant to be a 
‘help’ for man, a help for man that was ‘meet’ for h�m. none 
of the an�mals could supply that need. ‘adam gave names to 
all cattle, to the fowl of the a�r, and to every beast of the field; 
but for adam there was not found an help meet for h�m.’ and 
�t was because there was no help meet for man amongst the 
an�mals, that woman was created. 

that �s the bas�c teach�ng, and not�ce that the apostles lay 
great stress upon �t. Man was created first. but not only that; 
man was also made the lord of creat�on. it was to man that th�s 
author�ty was g�ven over the brute and an�mal creat�on; �t was 
man who was called upon to g�ve them names. here are �nd�ca-
t�ons that man was put �nto a pos�t�on of leadersh�p, lordsh�p, 
and author�ty and power. he takes the dec�s�ons, he g�ves the 
rul�ngs. that �s the fundamental teach�ng w�th regard to th�s 
whole matter. 

the apostle Peter underl�nes all th�s �n that s�gn�ficant phrase 
of h�s, where he tells the husbands to g�ve honour to the w�fe 
‘as unto the weaker vessel’ (1 Pet. 3:7). What does he mean by 
‘weaker vessel’? clearly he means what �s taught so pla�nly �n 
the early chapters of genes�s, and, �ndeed, everywhere �n the 
b�ble. it means pr�mar�ly th�s whole quest�on of man’s head-
sh�p and leadersh�p. Man, phys�cally speak�ng, �s naturally 
stronger than woman; he was made to be such, and he �s such. 
i could enter �nto th�s �n great deta�l. i could establ�sh all th�s 
w�th extreme ease, not merely from the standpo�nt of anatomy, 
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but st�ll more from the standpo�nt of phys�ology. Woman was 
not meant to be as strong as man phys�cally, nervously, and �n 
many other aspects. she �s const�tuted �n a d�fferent manner; 
and when the apostle says that she �s the ‘weaker vessel’ he �s 
not speak�ng �n any derogatory sense at all. he �s s�mply say�ng 
that she �s essent�ally d�fferent from man, and that man must 
ever bear that �n m�nd. he must not treat the woman as �f she 
were h�s equal �n these respects. he must remember that she 
has been made d�fferently, and that he �s to respect her and to 
honour her, to guard and to protect her accord�ngly. 

here, then, �s th�s bas�c fundamental teach�ng—the man 
�s to be the head of the w�fe, and he �s to be the head of the 
fam�ly. god made h�m �n that way, endowed h�m w�th facul-
t�es and powers and propens�t�es that enable h�m to fulfil th�s; 
and so made woman that she should be the ‘complement’ of 
man. now the word ‘complement’ carr�es �n �tself the not�on 
of subm�ss�on; her ma�n funct�on �s to make up a defic�ency �n 
the man. that �s why these two become ‘one flesh’; the woman 
�s the complement of the man. but the emphas�s, therefore, �s 
th�s, that man �s respons�ble not only for h�mself, but for h�s 
w�fe, and for h�s fam�ly �n all ult�mate matters. the w�fe �s to 
help h�m, to support h�m, to a�d h�m, and to do everyth�ng she 
can �n order to enable h�m to funct�on as the lord of creat�on, 
�nto wh�ch pos�t�on god has placed h�m. she �s brought �nto 
be�ng �n order to help man to perform that great and wonder-
ful and glor�ous task. that �s the bas�c teach�ng w�th regard to 
the relat�onsh�p of husbands and w�ves as la�d down �n the very 
order of creat�on, the fundamental rules w�th regard to the l�fe 
of man �n th�s world. 

but we must go further. that �s how �t was before the 
fall. Wh�le man and woman were st�ll perfect, wh�le they 
were st�ll �n parad�se w�thout any s�n, w�thout any defect 
�n them, that was how god orda�ned �t. but unfortunately 
someth�ng happened—the fall. its �mportance �s made very 
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clear, espec�ally by the apostle Paul �n the f�rst ep�stle to 
t�mothy, �n the second chapter, verses 11 to 15, at the end 
of the sect�on. not�ce that the apostle makes a great deal of 
the fact that �t was the woman who was dece�ved and fell 
first, and not the man. so the fall has made a further d�ffer-
ence—genes�s 3:16 establ�shes that. here �t �s aga�n: ‘unto 
the woman he sa�d, i w�ll greatly mult�ply thy sorrow and thy 
concept�on’. from that one can but deduce that ch�ldb�rth 
would probably have been pa�nless had �t not been for s�n 
and the fall. ‘in sorrow thou shalt br�ng forth ch�ldren.’ but, 
for our purpose now—‘thy des�re shall be to thy husband, 
and he shall rule over thee’. here �s someth�ng add�t�onal. it 
not only re�terates the lordsh�p, the leadersh�p and the head-
sh�p already establ�shed before the fall; �t underl�nes �t—‘he 
shall rule over thee’. there �s a new element here; woman’s 
subord�nat�on to man has been �ncreased as the result of the 
fall. now �t �s arguable that god’s ed�ct was promulgated 
for th�s reason—that the very essence of the fall, of what 
happened to eve, was that eve, be�ng confronted by the 
�ns�nuat�on and the suggest�on of the dev�l, �nstead of do�ng 
what she should have done, what she had done h�therto, and 
been taught to do, namely, to go to adam and to consult 
h�m about the quest�on, took the dec�s�on upon herself, and 
put herself �nto the pos�t�on of leadersh�p. she dealt w�th the 
s�tuat�on, and as the result of her deal�ng w�th the s�tuat�on, 
�nstead of tak�ng �t to adam, as she should have done, she 
fell. she �nvolved h�m �n the fall l�kew�se, and so the whole 
human race fell. so that, �n a sense, the or�g�nal s�n was 
that woman fa�led to real�ze her place and her pos�t�on �n 
the marr�ed relat�onsh�p, usurped author�ty and power and 
pos�t�on, and thereby brought calam�ty and chaos to pass. 
that �s not only stated �n genes�s 3:16, �t forms the whole 
bas�s of the apostle’s argument w�th regard to women tak�ng 
author�ty, and teach�ng and preach�ng, �n the f�rst ep�stle to 
t�mothy, �n the second chapter. 
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that �s the teach�ng �n �ts essence. but, at once, there 
�s an object�on, an object�on that one reads and hears so  
frequently—and, alas, often from evangel�cal people who cla�m 
to bel�eve the scr�ptures as the �nfall�ble �nsp�red Word of god. 
What one hears so often �s th�s: ‘ah, but that �s only the v�ew 
of the apostle Paul. he was obv�ously an ant�-fem�n�st, a man 
who held the v�ew that was so commonly taken of women at 
that t�me’. it �s emphas�zed that at that t�me woman was �n a 
very debased pos�t�on. everybody throughout the world then 
held that v�ew; woman was but ‘goods’ as �t were, a slave. and 
as th�s was true even of the Jews, the apostle was just a typ�cal 
rabb�n�cal Jew. so runs the argument. 

it �s not surpr�s�ng that people who do not bel�eve the scr�p-
tures as the Word of god say such th�ngs. they do not hes�tate 
to say, not only that Paul was wrong, but that the Lord Jesus 
chr�st was wrong. they are the author�ty; they know, they 
understand. i do not argue w�th such people; i s�mply say that 
i cannot have any d�scuss�on w�th them at all, because �t �s 
not merely a quest�on of putt�ng up my op�n�on aga�nst the�rs. 
there �s noth�ng else to say about �t—�t �s not chr�st�an at all. 
the chr�st�an �s a man who subm�ts h�mself ent�rely to the 
b�bl�cal revelat�on; he knows noth�ng apart from th�s. so when 
we hear th�s argument, we not only bemoan �t and regret �t, 
we have to answer �t, and we answer �t �n th�s way. to speak 
generally, �t �s perfectly true to say that the v�ew of woman at 
the t�me of our Lord and of the apostle Paul was debased. but 
�t was not the Jews’ v�ew, for they had these scr�ptures and 
bel�eved them. and �t most certa�nly was not the apostle Paul’s 
v�ew. have you not�ced what he says �n 1 cor�nth�ans 11:11? 
h�s words run: ‘ne�ther �s the woman w�thout the man, nor 
the man w�thout the woman, �n the Lord’. th�s great apostle 
glor�ed �n the fact that �n chr�st Jesus there was ne�ther barbar-
�an nor scyth�an, bond nor free, male nor female. it was a v�tal 
part of h�s preach�ng of the gospel to say: ‘in th�s matter of 
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salvat�on men and women are equal, and woman has an equal 
chance �n salvat�on w�th man’. he glor�ed �n that, and there �s 
no man who speaks more del�cately or more glor�ously about 
womanhood, and of the true glory of womanhood, than the 
apostle Paul. further, not�ce that he does not l�m�t h�mself to 
g�v�ng us an account of the duty of the w�ves towards the hus-
band only, he always tells us about the duty of the husband to 
the w�fe also; and he shows that the chr�st�an husband’s v�ew 
of womanhood, and of woman, and of h�s w�fe, �s more exalted 
than anyth�ng the world has ever known. he puts everyth�ng 
�nto �ts r�ght pos�t�on. he always g�ves us the two s�des. 

but apart from all that, the apostle never puts these th�ngs 
forward as h�s own op�n�on; he always goes back to genes�s, 
and to the order of creat�on. he says, �n effect, ‘it �s not my 
op�n�on, th�s �s what god has la�d down.’ the apostle’s only 
concern �s that the truth of god should be known, and that 
what god orda�ned should be put constantly �nto pract�ce. so 
th�s tendency to say that �t �s ‘only Paul’s op�n�on’ �s a den�al 
of the scr�pture. We must be qu�te clear about th�s. if you say 
you bel�eve that the b�ble �s the �nfall�ble and �nsp�red Word 
of god, then you must not speak �n the world’s way about 
the apostle Paul; because when he wr�tes he not only quotes 
the scr�pture, he also wr�tes as an �nsp�red apostle. When he 
g�ves h�s own op�n�on he �s always careful to say so, and �f he 
does not say �t �s h�s own op�n�on, �t �s �nsp�red. remember 
how the apostle Peter tells h�s readers to l�sten to the apostle 
Paul. he says that some people wrest Paul’s arguments and 
h�s wr�t�ngs to the�r own destruct�on ‘even as they do also the 
other scr�ptures’ (2 Pet. 3:16). What Paul wr�tes �s scr�pture; 
so the cr�t�cs are not argu�ng w�th Paul, they are argu�ng w�th 
god, they are argu�ng w�th the holy ghost. at the same t�me 
they are putt�ng themselves �nto the contrad�ctory pos�t�on of 
say�ng that they bel�eve the b�ble only as long as �t does not 
contrad�ct what they happen to bel�eve as creatures of the 
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twent�eth century. that �s a den�al of a bel�ef �n the author�ty 
of the scr�pture. 

hav�ng dealt w�th that fool�sh object�on—and there �s noth-
�ng that �s more fool�sh than such talk—let me sum up the 
pos�t�on aga�n. Woman, accord�ng to th�s teach�ng, the w�fe, �s 
g�ven a certa�n status. to be subject to her husband does not 
mean that she �s the slave of her husband, �t does not mean that 
she �s �nfer�or to her husband as such—no, not for a moment! 
We shall see th�s st�ll more clearly when we come to cons�der 
what the apostle says about the duty of the husband to the 
w�fe. What he �s say�ng �s that the woman �s d�fferent, that she 
�s the complement of the man. What he does proh�b�t �s that 
woman should seek to be manly, that �s, that a woman should 
seek to behave as a man, or that a woman should seek to usurp 
the place, the pos�t�on, and the power wh�ch have been g�ven 
to man by god h�mself. that �s all he �s say�ng. it �s not slavery; 
he �s exhort�ng h�s readers to real�ze what god has orda�ned. 
therefore the w�fe should rejo�ce �n her pos�t�on. she has been 
made by god to help man to funct�on as god’s representat�ve 
�n th�s world. she �s to be the home-maker, the mother, the 
helper of man, h�s comforter, the one to whom he can speak 
and look for comfort and encouragement—she �s a help meet 
for man. Man real�zes the truth about h�mself, she also real�zes 
the truth about herself, and thus she complements h�m and a�ds 
h�m; and together they l�ve to the glory of god and the Lord 
Jesus chr�st. 

an �llustrat�on may help at th�s po�nt. the �dea of leader-
sh�p or headsh�p stumbles certa�n people, because they seem to 
th�nk that that of necess�ty carr�es the �dea of an �nherent and 
essent�al �nfer�or�ty. but �t �s not so. th�s whole not�on of the 
headsh�p of the man, the husband, �n the marr�ed relat�onsh�p �s 
comparable �n many ways to that of troops to the�r leader. an 
army would be completely chaot�c �f each one had the r�ght to 
dec�de what �s go�ng to be done next. as i have sa�d prev�ously,  
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the moment a man jo�ns the armed forces he �s subject�ng h�m-
self, he �s say�ng that he �s go�ng to obey the command that 
comes down to h�m, no matter what he may th�nk of �t; �t �s 
h�s bus�ness to do so. he �s grant�ng th�s r�ght of command to 
the one who �s set above h�m; and though he may have h�s own 
�deas and op�n�ons, he now foregoes them; he subm�ts and he 
�s �n subject�on. 

or, �f you l�ke, th�nk of a number of men �n a team play�ng 
football or cr�cket. the first th�ng they have to do �s to appo�nt 
a capta�n. they are not all capta�ns; �f they were they would 
never w�n a match. the first th�ng they do �s to appo�nt one 
amongst themselves as a capta�n. he may not even be the best 
player �n the team, but they dec�de that on the whole he has the 
greatest g�ft of leadersh�p. so they put h�m �nto the pos�t�on of 
capta�n, and hav�ng done that they have to subm�t themselves 
to h�m. if they fa�l to do so, chaos has returned aga�n. 

or �mag�ne a comm�ttee be�ng appo�nted to cons�der a sub-
ject. a number of men are appo�nted. the first th�ng they do 
�s to appo�nt a cha�rman. of course! Why? because you must 
have some author�ty. You cannot transact bus�ness unless there 
�s a cha�r to address, and you have to ab�de by the rul�ng of the 
cha�rman. here aga�n the quest�on of �nfer�or�ty does not come 
�n. it s�mply means that �n order to do th�s th�ng effic�ently 
you must have a leader. take a new house of commons. the 
first th�ng they do �s to appo�nt a speaker; and the bus�ness 
of the speaker �s just to s�t �n the cha�r and exerc�se control, 
and to g�ve h�s rul�ng. aga�n, �t does not mean that he �s the 
greatest man �n the house of commons, and that they are all 
�nfer�or to h�m. no! in the�r w�sdom, and because bus�ness 
cannot be transacted apart from th�s, they set someone �n th�s 
pos�t�on of author�ty. now the b�ble teaches that god has set 
man, the husband, �n that pos�t�on. so the apostle says to the 
w�ves, ‘W�ves, subm�t yourselves to your own husbands’ for 
the reason that the husband has been appo�nted the head. 
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but a st�ll greater argument �s found �n 1 cor�nth�ans 11, 
where we are told that the man, the husband, �s the head of 
the w�fe, that chr�st �s the head of the man, and that god �s 
the head of chr�st. th�s �s an argument that cannot be d�s-
puted. in what sense �s god the head of chr�st? the answer 
�s what we somet�mes call the econom�c tr�n�ty. the father, 
son and holy sp�r�t are co-equal and co-eternal. how then 
can the father (god) be the head of chr�st? for the purpose 
of salvat�on the son has subord�nated h�mself to the father, 
and the sp�r�t has subord�nated h�mself to the son and to 
the father. it �s a voluntary subord�nat�on �n order that sal-
vat�on may be carr�ed out. it �s essent�al �n the carry�ng out 
of the work. the son sa�d, ‘here am i, send me’. he volun-
teered. he lays as�de th�s aspect of equal�ty, he becomes a 
servant of h�s father, and the father sends h�m—‘the head 
of chr�st �s god’. that �s the way �n wh�ch the apostle puts 
�t: ‘as the head of chr�st �s god, so chr�st �s the head of the 
man, and so the man �s the head of the woman;’ therefore 
‘W�ves, subm�t yourselves unto your own husbands, as unto 
the Lord’. 

that �s the pos�t�ve expos�t�on of th�s tremendous teach-
�ng wh�ch alone g�ves us a true v�ew of marr�age. inc�den-
tally, i have been deal�ng w�th an argument, a fool�sh argu-
ment aga�n, that �s so often brought forward. somebody 
says, ‘You know, th�s �s qu�te wrong, i know many �nstances 
where the w�fe �s a much abler person than the husband, 
much more g�fted �n every respect. are you say�ng that such 
a br�ll�antly g�fted woman has to subject herself to her hus-
band, to a man who �s altogether her �nfer�or?’ there �s only 
one answer to that argument; the person who frames �t �s 
argu�ng aga�nst god. god knows all about such cases. What 
god says �s that �f that g�fted, br�ll�ant woman �s not sub-
ject�ng herself to her own husband she �s s�nn�ng. Whatever 
her g�fts she �s to subm�t to her partner �n marr�age. 
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at th�s po�nt i would make two comments. no woman, 
whatever her g�fts, has a r�ght even to contemplate marry-
�ng a g�ven �nd�v�dual unless she �s prepared to subm�t �n that 
way. it �s a voluntary subm�ss�on, �t �s the way �n wh�ch chr�st 
subm�tted and subord�nated h�mself. she �s to behave �n the 
same way, and unless she �s prepared to do so, unless she �s 
conv�nced that she can subm�t herself to th�s man, she should 
not marry h�m. if she enters �nto marr�age w�th any other �dea, 
�t �s aga�nst the w�ll of god, and she �s comm�tt�ng s�n. 

My second comment �s th�s. i somet�mes th�nk that one of 
the most wonderful th�ngs i have ever been pr�v�leged to w�t-
ness was a case of th�s very th�ng to wh�ch i am referr�ng actu-
ally be�ng put �nto pract�ce. it was my custom for a number of 
years to go and preach �n a certa�n church �n the prov�nces, and 
after preach�ng to spend the n�ght �n the manse w�th the m�n�s-
ter and h�s w�fe. it was always most �nterest�ng for th�s reason, 
that �t was so obv�ous to me on the first v�s�t, that from the 
standpo�nt of sheer ab�l�ty there was no compar�son between 
the husband and the w�fe. the w�fe was an except�onally able 
and br�ll�ant woman. the husband was not w�thout h�s g�fts, 
but h�s ma�n g�fts were �n the matter of personal�ty—he was an 
except�onally n�ce and fr�endly and k�nd and grac�ous man. but 
as regards sheer �ntellectual ab�l�ty there was no compar�son. 
indeed the�r academ�c record—they were both graduates—had 
proved th�s. the w�fe had a degree �n a subject that very few 
women took up at that part�cular t�me, and she had taken first 
class honours. the husband, tak�ng a much eas�er subject, only 
had a second class. there was no quest�on, i say, as to the 
ab�l�ty—her grasp of �ntellectual matters, her understand�ng, 
struck me �mmed�ately, and became more and more ev�dent 
as i got to know them. but what i w�sh to say �s that i do not 
know that i have ever seen anyth�ng more wonderful than the 
way �n wh�ch that woman always put her husband �nto h�s true 
scr�ptural pos�t�on. she d�d �t �n a very clever and subtle way. 
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she would put arguments �nto h�s mouth; but she always d�d 
so �n such a way as to suggest that they were h�s, and not hers! 
there �s an amus�ng aspect to the matter, but i am report�ng 
�t as one of the most mov�ng and tremendous th�ngs i have 
ever exper�enced. she was not only an able woman, she was 
a chr�st�an woman, and she was putt�ng �nto operat�on th�s 
pr�nc�ple that the husband �s the head. he always had to state 
the dec�s�on though she had suppl�ed h�m w�th the reasons. she 
was act�ng as a help meet for h�m. she had the qual�t�es that he 
lacked; she was complement�ng, she was supplement�ng h�m. 
but the husband was the head, and the ch�ldren were always 
referred to h�m. she was guard�ng h�s pos�t�on. 

Let me show the �mportance of real�z�ng and grasp�ng and 
understand�ng th�s teach�ng. Why �s all th�s so �mportant, and 
espec�ally today? Why �s �t more �mportant that i should have 
been do�ng what i have been do�ng rather than g�v�ng my op�n-
�ons on pol�t�cs or some �nternat�onal problem? it �s because 
the fa�lure to understand and to �mplement th�s very teach�ng �s 
the cause of most of the problems �n the world today. the bas�c 
problem �n the world today �s the problem of author�ty. the 
chaos �n the world �s due to the fact that people �n every realm 
of l�fe have lost all respect for author�ty, whether �t be between 
nat�ons or between parts of nat�ons, whether �t be �n �ndustry, 
whether �t be �n the home, whether �t be �n the schools, or 
anywhere else. the loss of author�ty! and �n my v�ew �t all 
really starts �n the home and �n the marr�ed relat�onsh�p. that 
�s why i venture to query whether a statesman whose own 
marr�age has broken down really has a r�ght to speak about 
the world’s problems. if he fa�ls �n the sphere where he �s most 
competent, what r�ght has he to speak �n others? he ought to 
ret�re out of publ�c l�fe. the real breakdown starts �n the home, 
and �n the marr�ed relat�onh�p. i am assert�ng that the appall-
�ng �ncrease �n d�vorce wh�ch has taken place s�nce the second 
World War (i am told �t �s com�ng down a l�ttle at the moment, 
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but i suggest that that �s only temporary and can be expla�ned) 
�s due to one th�ng only, namely, that men and women do not 
understand th�s scr�ptural teach�ng about marr�age and about 
husbands and w�ves. 

the same lack of understand�ng �s also the explanat�on of 
the breakdown �n fam�ly and �n home l�fe, wh�ch �s aga�n so 
obv�ous at the present t�me. the fam�ly �s ceas�ng to be the 
centre that �t used to be. the members of the fam�ly are always 
out somewhere, and often out at all hours of the n�ght. fam�ly 
l�fe w�th �ts wonderful cohes�on—th�s fundamental un�t �n 
l�fe—�s d�sappear�ng. We find here, too, the explanat�on of the 
unrul�ness and the �nd�sc�pl�ne amongst ch�ldren, and there-
fore the ma�n explanat�on of juven�le del�nquency. th�s can be 
proved even from stat�st�cs! ch�ldren who have become del�n-
quents are almost �nvar�ably the ch�ldren of broken homes, 
broken marr�ages. they have never been g�ven a chance, as we 
say. they have been brought up �n an atmosphere of uncer-
ta�nty, �ndec�s�on, and confl�ct, where w�fe �s aga�nst husband 
and husband aga�nst w�fe, and they become cyn�cs �n the�r 
tender years. they have no respect for e�ther father or mother, 
or for anybody or anyth�ng. the place where a ch�ld should 
have confidence, and should be able to look for author�ty and 
leadersh�p and gu�dance has gone; there �s noth�ng there, and 
so the poor ch�ld becomes a del�nquent. he has been brought 
up �n th�s atmosphere of confl�ct between father and mother, 
husband and w�fe. 

indeed, there are other aspects of th�s trend that seem to me 
to be even more s�n�ster. is �t not a fact that, �ncreas�ngly, men 
have been abrogat�ng the�r pos�t�on and ret�r�ng out of �t, and 
not do�ng the�r duty as husbands and as fathers as the result 
of sheer laz�ness and selfishness? husbands are �ncreas�ngly 
leav�ng the d�sc�pl�ne of home-l�fe to the w�ves, to the mothers. 
they cannot be bothered; they come home t�red from work 
and ask the�r w�ves to keep the ch�ldren from them, and to 
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answer the�r quest�ons. is not th�s happen�ng �ncreas�ngly? the 
husband �s del�berately vacat�ng the pos�t�on �n wh�ch god 
has put h�m. it �s happen�ng among chr�st�an people, but �t �s  
happen�ng st�ll more among non-chr�st�ans. the husband �s 
evacuat�ng h�s pos�t�on, and leav�ng �t �n h�s laz�ness to the 
w�fe. 

th�s �s happen�ng today �n many other d�rect�ons also. so 
many chr�st�an people today w�ll not touch pol�t�cs because 
they say �t �s a ‘d�rty game’. but what an appall�ng argument! 
it �s the�r duty as c�t�zens of the country to be �nterested and 
concerned. but, here, we are part�cularly concerned w�th th�s 
realm of marr�age. 

then, on the other s�de, fem�n�sm has led to aggress�veness 
on the part of the w�fe, the mother. she �s sett�ng herself up as 
an equal, and underm�n�ng the �nfluence of the father �n the 
m�nds of the ch�ldren. the unhappy result �s the totally false 
and wrong approach to the whole quest�on. i do not say th�s �n 
a sp�r�t of cr�t�c�sm. We are see�ng th�s �ncreas�ngly �n th�s coun-
try, but to noth�ng l�ke the extent to wh�ch they are see�ng �t �n 
the un�ted states of amer�ca. there, you have what may more 
or less be called a matr�archal soc�ety, and the man �s becom�ng 
�ncreas�ngly regarded merely as the one to prov�de the dollars, 
the wage-earner, the man who br�ngs �n the necessary money. 
the woman, the mother, �s the cultured person, and the head of 
the home; and the ch�ldren look to her. th�s false unscr�ptural 
v�ew of man and woman, and father and mother leads to a 
matr�archal soc�ety, wh�ch, �t seems to me, �s most dangerous. 
the result �s, of course, the growth of cr�me and all the terr�ble 
soc�al problems w�th wh�ch they are grappl�ng �n that country. 
then, because they �nfluence every other country through the�r 
films and �n var�ous other ways, th�s att�tude �s be�ng spread 
throughout the ent�re world. a matr�archal soc�ety w�th the 
woman as the head and centre of the home �s a den�al of the b�b-
l�cal teach�ng, and �s, �ndeed, a repet�t�on of the old s�n of eve. 

The Order of Creation



  christian Marriage36

the problem �s be�ng recogn�zed �ncreas�ngly. that �s why 
marr�age gu�dance counc�ls and suchl�ke bod�es have been  
formed. but, alas, they generally approach the problems �n 
terms of psychology. Yet �f you exam�ne the marr�ed l�fe of 
many of these psycholog�sts you get a shock. these people who 
g�ve adv�ce as to how marr�ages are to be entered �nto, how 
they are to be preserved and kept, cannot apply the teach�ng �n 
the�r own marr�ages. of course, they cannot! it �s not a matter 
of psychology. What �s needed �s not just a l�ttle common sense 
and w�sdom and the sp�r�t of comradesh�p, and g�ve and take. 
Men and women know all about that, and have known all 
about �t always; but they cannot pract�se �t. no, there �s only 
one hope. unt�l god �s the author�ty, and man and w�fe subm�t 
themselves to h�m, unt�l they do all th�ngs ‘as unto the Lord’, 
and real�ze that �t �s the same sort of headsh�p as that of god 
over chr�st, and chr�st over man, there �s no hope. it �s as men 
and women �n the last hundred years have �ncreas�ngly departed 
from the author�ty of the b�ble that th�s terr�ble soc�al bl�ght 
and problem has become more and more ev�dent. i know that 
i shall be told, ‘You obv�ously want to go back to that stern, 
repress�ve, autocrat�c V�ctor�an husband and father’. that �s 
qu�te wrong! i know that much of the modern problem �s due 
to a react�on aga�nst V�ctor�an�sm, and i condemn V�ctor�an-
�sm as much as the present pos�t�on. We must come back to 
the b�ble. i am not advocat�ng a return to the V�ctor�an �dea. i 
say, come back to god, come back to chr�st, come back to the 
revelat�on �n the author�tat�ve Word of god. Look aga�n at h�s 
perfect plan—man, and the woman by h�s s�de complement�ng 
h�m, h�s help meet; lov�ng one another, rever�ng, respect�ng, 
honour�ng one another, but never confus�ng the two spheres. 

May god �n h�s grace enable us not only to see the teach�ng, 
but to subm�t ourselves to �t, and thereby br�ng honour and 
glory to the name of the blessed Lord. ‘as unto the Lord’. 


