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Creat�on: The Tr�une God at Work  
for the Pra�se of H�s Glory

Monday, 4 September 1559

In the beginning God created the heaven and the earth. And the earth 
was without form, and void; and darkness was upon the face of the deep. 
And the Spirit of God moved upon the face of the waters (Gen. 1:1–2).

E ven though men mal�c�ously try to obscure God’s glory, 
�t �s certa�n they cannot open the�r eyes and look �n any 
d�rect�on w�thout see�ng ev�dence that leads to knowledge 

of h�m, knowledge wh�ch they flee and would l�ke to bury com-
pletely �f they could. God shows h�mself everywhere and prov�des 
�nd�cat�ons of h�s majesty, of h�s power, of h�s r�ghteousness, of 
h�s goodness, and everyth�ng wh�ch can lead us to h�m. That �s 
also why Paul �n the fourteenth chapter of Acts says that God 
cannot leave h�mself w�thout w�tness (Acts 14:17), for all th�ngs 
created do not have the�r source �n themselves. It �s as �f God were 
enl�ghten�ng us to draw us to h�mself and make us aware that he 
�s the founta�n and or�g�n of all th�ngs, that everyth�ng depends 
on h�m, and that everyth�ng �s founded on and susta�ned by h�s  
power. Hence, the world, from �ts he�ghts to �ts depths, �s l�ke a 
m�rror to compel us to contemplate God, who �s by nature and �n 
essence �nv�s�ble. Paul says the same th�ng �n the first chapter of  
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Romans, that the th�ngs we perce�ve w�th our eyes show us  
that there �s one God (Rom. 1:20), although he �s �n h�mself �ncom-
prehens�ble unless we understand h�m �n h�s works. At least we are 
respons�ble, and we w�ll be �nexcusable �f we rema�n locked �n our 
�gnorance.

It �s true we have been bl�nd and brut�sh s�nce Adam’s s�n. How-
ever, we w�ll surely find that our �ncl�nat�on to ev�l prevents us  
from acknowledg�ng God and that, of our own w�ll, we try to  
confine the l�ght when �t appears and seek out the darkness to 
plunge ourselves �nto �t �ntent�onally. It �s true we th�nk we are 
greatly wronged and offended when people say we lack knowl-
edge. Yet we want �t to be so and even long for �t to be true. For 
what �s true w�sdom but the knowledge of God? And �t �s w�th the 
knowledge of God we needed to beg�n. But we would prefer never 
to have heard of h�m.

So �t �s as �f we had two contrad�ctory d�spos�t�ons w�th�n us, for 
we possess a much greater des�re to know than �s perm�ss�ble for 
us. Our des�res are �nsat�able, but we forget the ma�n one and have 
no w�sh to pursue �t. That �s why God, beyond man�fest�ng h�mself 
�n h�s works, also wanted to g�ve us the story of the creat�on of the 
world, such as we have �t here. Now �t �s true that Moses d�d not 
belong to that t�me, but we know the people of Israel knew about 
the�r or�g�n. Each generat�on of the holy fathers always taught 
the succeed�ng generat�on what was necessary for the�r salvat�on. 
We have Abraham, who has the test�mony that he w�ll �nstruct 
h�s fam�ly �n every true teach�ng. It �s true that after the death of  
Abraham, the Jews, except for Isaac and Jacob and the holy patr�-
archs, were not always as d�l�gent as they should have been. But 
they always held to certa�n pr�nc�ples and d�d not go completely 
astray. Abraham, as h�s father before h�m, was �ndeed an �dolater, 
but the fact rema�ns that what Noah had declared was not forgot-
ten. So what Noah knew about God had also been passed on. As 
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�s sa�d concern�ng Seth’s l�neage, the worsh�p of God was restored 
and the people began to �nvoke h�m. Consequently, the memory 
of what Adam and Abel had known was not lost (cf. Gen. 4:26).  
Although Ca�n’s l�neage �nfected the world w�th many errors,  
God preserves some seed so that he w�ll be known �n the world. In 
a word, we understand that the creat�on of the world was handed 
down from father to son unt�l God determ�ned that �t be recorded 
�n the law and entrusted to the charge of h�s servant Moses.

In add�t�on, when �t �s sa�d that what �s �nv�s�ble w�th respect to 
God has been made man�fest by the th�ngs he has created (Rom. 
1:20), �t does not mean that that can be suffic�ent for us, unless 
we have better ass�stance. It �s not enough for us to know God �s 
our Creator, for we have fallen from the estate �n wh�ch he placed 
us. We know to what h�gh estate our father Adam was ra�sed  
unt�l he, by h�s own fault, fell and al�enated h�mself from h�s God. 
Consequently, �nasmuch as we do not ma�nta�n our nature but are 
unworthy of be�ng counted among God’s creatures, we must have, 
apart from the story of the creat�on of the world, a grander and 
loft�er role, namely, that of be�ng the object of God’s redempt�on 
and merc�ful del�verance from the p�t of hell.

However, we st�ll need to know that he created the world, and 
that he d�d not d�splay h�s power all at once, but that st�ll today 
he ma�nta�ns all th�ngs and �s the�r only foundat�on, as Psalm 104 
says: ‘If he w�thdraws h�s sp�r�t, everyth�ng w�ll be tumult and 
chaos, and �n the end we w�ll become noth�ng’ (Psa. 104:29). We 
are strengthened and the face of the earth �s renewed when God 
pours out h�s Sp�r�t, that �s, h�s power, on all th�ngs. We need that, 
for by contemplat�ng the heaven and the earth, we may be drawn 
to God, who �s the workman, and thereby conclude that everyth�ng 
depends on h�m and that our l�ves l�kew�se res�de �n and cons�st �n 
h�s pure grace, as Paul says �n another passage, �n the seventeenth 
chapter of Acts, that �t �s �n h�m that we l�ve and move and have 
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our be�ng (Acts 17:27). He uses three verbs here. He uses the word 
‘to be’ because, as I sa�d, we w�ll become noth�ng �f our hope �n 
God �s not assured. He also uses the verb ‘to l�ve’ at the same t�me, 
and then the verb ‘to move’. None of those th�ngs �s found �n man 
unless God leads and governs h�m. We now see what God’s �nten-
t�on was when he sa�d to Moses what we now hear touch�ng the 
creat�on of the world.

St�ll, let us real�ze that we w�ll be reproached for our lack of 
grat�tude and reproved for our �nc�v�l�ty, and so we w�ll have to be 
admon�shed for someth�ng wh�ch �s qu�te ev�dent, as I have just 
sa�d. For we cannot open our eyes w�thout God’s show�ng h�mself 
to us, whether we l�ke �t or not. And we do not have to go far to 
look for h�m, as Paul says �n a passage I have already c�ted (Acts 
17:27). Let us exam�ne ourselves, and even �f we were bl�nd, we 
would st�ll be able to grope around and sense God as �f he were 
there and could be touched w�th our hands. True. He �s of a sp�r-
�tual nature or essence, but �n that passage Paul condemns men for 
clos�ng the�r eyes and shutt�ng down all the�r senses so as not to 
look upon the th�ngs that are des�gned to show God’s majesty and 
g�ve a defin�te w�tness to h�s be�ng the Creator.

But whatever the s�tuat�on, God extends to us a wondrous k�nd-
ness, greatly pleased to help us �n our �gnorance, �n our reluctance, 
�ndeed �n our w�ckedness, by add�ng h�s word to what we can see 
and perce�ve by exper�ence. Consequently, we can call God’s word 
our eyeglasses. Those who are near-s�ghted or whose eyes�ght �s 
d�m see some l�ght, but �f they w�sh to see at a d�stance, every-
th�ng w�ll be blurred and they w�ll not be able to tell the d�fference 
between one letter and another. But �f they have glasses, the�r eye-
s�ght �s so strengthened as to be restored, whereas �t was prev�ously 
useless to them. The same �s true when we try to judge the works of 
God w�th our own senses. We move toward �rrat�onal�ty. We w�ll 
lack c�rcumspect�on and d�scr�m�nat�on, but when our Lord pro-
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v�des h�s word, we are able to see d�st�nctly and to be �nstructed �n 
what �s necessary for worsh�pp�ng and serv�ng h�m and attr�but�ng 
to h�m the glory wh�ch �s h�s. 

Therefore, although we r�ghtly endure much r�d�cule and are 
forced to adm�t to deserv�ng �t whenever someone talks to us about 
the creat�on of the world, the fact �s that God always shows us how 
k�nd and gentle he �s toward us when he �s pleased to reach down 
to us and g�ve us the help he knows we need.

However, what Dav�d says �n Psalm 19 �s found to be true: 
the sun, the moon, and the stars do not have a language (Psa. 
19:2–4), nor do the other creatures. What �s more, they are w�thout 
knowledge, but even �n the�r s�lence, they do not fa�l to speak. The 
way we see them, the usage and ut�l�ty wh�ch God g�ves them for 
our sakes, all that �s as �f they had a spoken language and as �f all 
creatures were cry�ng aloud, ‘Know that we are not of ourselves 
and that the one who has orda�ned us to serve you wants to be 
honoured and wants you to pay h�m homage when you enjoy the 
many good th�ngs he has prepared for you.’ That �s how heaven 
and earth are to �nstruct us. In fact, God’s goodness, r�ghteousness, 
and power are engraved �n large letters, so to speak, both on h�gh 
and below, and when we do not profit from that �nstruct�on, �t �s 
also certa�n that there �s ne�ther heaven nor earth, nor anyth�ng 
that ex�sts that does not cry for vengeance aga�nst us because we 
have w�ckedly m�sused them. God’s creatures are ded�cated for our 
use on cond�t�on that he who �s the�r author be honoured. So we  
hallow God’s creatures, �n a manner of speak�ng, when we are led 
to confess that �t �s from h�s goodness that we possess all th�ngs 
and that �t �s by h�s power that we ex�st. But because we do the very 
oppos�te, we defile everyth�ng God g�ves us. 

Now, even �f heaven and earth are thus �nfected w�th our ev�l 
and all creatures st�nk before God because they have been fouled 
by our filth, there can be none, as I have sa�d, wh�ch �s not armed 
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aga�nst us to blame us, and there w�ll be no way for us to escape 
that judgment.

Therefore, because God has put us �n th�s world as �n a theatre  
to contemplate h�s glory, let us acknowledge h�m to be such as he  
declares h�mself to us, and because he g�ves us the second �nstruct�on 
wh�ch �s even more fam�l�ar �n h�s word, let us be more confident 
and st�rred w�th a burn�ng zeal to asp�re unto h�m unt�l we reach 
that goal, and let us be aware that th�s world was created for that 
purpose and that our Lord has placed us here and has favoured us 
w�th l�v�ng here and enjoy�ng all the th�ngs he has created.

Now, the sun was not made for �tself and �s even a creature w�th-
out feel�ng. The trees, the earth, wh�ch produces food for us – all 
of that works for man. The an�mals, although they move and have 
some feel�ng, do not for all that have th�s h�gh capac�ty to under-
stand what belongs to God, for they do not d�scr�m�nate between 
good and ev�l. We also see that the�r l�fe and death are for men’s  
use and serv�ce.

For our part, our Lord has g�ven us both eyes and senses to per-
ce�ve more than we see, namely, that the th�ngs wh�ch are apparent 
d�d not create themselves, but that they proceed from another 
source, that there �s a sovere�gn workman to whom all pra�se must 
be attr�buted. God, I say, has elevated our senses for that reason. 
For �f we contemplate the heaven and the earth for any other  
reason than to glor�fy God, �t �s sure, as I sa�d, that our eyes�ght 
warps everyth�ng, unless we offer ourselves to our God. 

Now, because we cannot do that us�ng our natural senses, we 
must come to h�m humbly. Even though the heaven and the earth 
are to prov�de suffic�ent �nstruct�on to lead us to God, we w�ll, �n 
fact, only make ourselves �nexcusable, as Paul says. After tell�ng us 
that the v�s�ble th�ngs lead us to God and h�s de�ty and �ncom-
prehens�ble power, he adds that �t �s done �n such a way that we 
are made �nexcusable (cf. Rom. 1:20). He does not say that we can 
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be sat�sfied w�th that, for, as I sa�d, we are totally corrupt and w�ll 
never know that �t �s of God unt�l we have better �ns�ght.

And that �s also why the apostle says two th�ngs �n the Ep�stle 
to the Hebrews. On the one hand, he says that the world �s l�ke 
a m�rror1 of what we do not see, and that �mage conforms to the 
one already c�ted by Paul. He also adds �mmed�ately that by fa�th 
we know that the worlds were created (Heb. 11:3). Now at first 
glance that does not seem plaus�ble. If what �s presented to our 
eyes �s l�ke a m�rror to lead us to God, there �s no need for fa�th. 
But the apostle does not cons�der what h�nders us. It �s the dev�l 
who keeps our eyes bandaged, so to speak, by Adam’s s�n because 
we are depr�ved of the understand�ng wh�ch we had been g�ven �n 
the beg�nn�ng. Rather, he cons�ders what the creatures must do and 
what part�cular respons�b�l�ty God gave them. Now because we 
fa�l �n our role, the second remedy must come to the fore, wh�ch �s 
that by fa�th we recogn�ze what would otherw�se be h�dden from 
us. That �s why our Lord g�ves us h�s word. Even so, he must work 
�n us by h�s Holy Sp�r�t �n such a way that we understand what we 
are taught.

There we have God, who, on the one hand, fills our ears w�th the 
�nstruct�on he knows �s exped�ent for us. Afterwards, he g�ves us so 
many objects that we cannot, as I have sa�d many t�mes, open our 
eyes w�thout h�s be�ng there, and we can even touch them w�th our 
hands, although we are bl�nd, as we quoted �n the passage by Paul 
(cf. Rom. 1:20). Now that that �s our s�tuat�on, we must humble 
ourselves �n order to understand by fa�th what would never other-
w�se enter our hearts. That �s the true preparat�on we need �n order 
to take advantage of both the world and the word of God, when 
1  The �mage of the world as a m�rror of what we do not see �s found ne�ther �n 
the Ep�stle to the Hebrews nor elsewhere �n the B�ble. In Hebrews 11:1, �t �s fa�th 
wh�ch �s ‘the ev�dence of th�ngs not seen’. On the other hand, th�s �mage �s found 
�n Calv�n’s commentary on Genes�s.—M.E. [In the footnotes wh�ch follow, the  
annotat�on M.E. �nd�cates Max Engammare, the Ed�tor of the French text].
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we allow ourselves to be taught pat�ently by God after we have 
quelled all pr�de and presumptuousness. Now, �n the first place, 
�f men w�sh to cl�ng to the�r knowledge and judgment, �t w�ll be 
�ncred�ble to them that the world was created s�x thousand years 
ago. For what was God do�ng from all etern�ty? In fact, shallow 
and �mag�nat�ve people w�ll never understand what the Holy Sp�r�t 
g�ves w�tness to because they w�ll always have the�r own answers. 
It �s qu�te appropr�ate that God had always been at rest, not only 
for ten thousand or a hundred thousand years, but throughout all 
ages, and that he then recons�dered and created the world, wh�ch 
has lasted such a short t�me and must come to an end, and that we 
are wa�t�ng for �ts end because we have been �n the last days s�nce 
Jesus Chr�st’s com�ng. That �s how �t �s that those who w�sh to 
exult �n the�r senses w�ll never understand what �s shown here to 
br�ng them �nto subject�on.

Now, as for us, let us fear that our Lord w�ll avenge h�mself on 
our boldness whenever we engage �n those k�nds of d�sputes, and 
let us pat�ently y�eld to h�s counsel. We are not perm�tted to seek 
a reason or a cause that �s above h�s w�ll. If the dev�l arouses our 
�mag�nat�on or �f our temer�ty �nduces us to ask why God d�d not 
create the world sooner, we must keep ourselves on a short leash. 
Why? If we do not allow God the honour of leav�ng h�s w�ll alone 
and lett�ng h�s counsel be our only w�sdom, �t �s certa�n that we 
are depr�v�ng h�m of h�s r�ght. For who are we, poor worms wh�ch 
crawl on the earth wh�le st�ll want�ng to place ourselves above 
God’s wonderful counsel, wh�ch we are to reverence? For �t �s 
somet�mes sa�d that – and th�s �s a memorable d�ctum for those 
va�n people who take the l�cence to mock God – God was not �dle 
before creat�ng the world, for he created hell at the same t�me for 
those who are so rash �n the�r cur�os�ty.

So let us learn to be humble and modest so that we may know 
God �n h�s creat�on and remember what Paul sa�d when speak�ng 
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of the gospel, that because the world d�d not know God by �ts w�s-
dom, another way had to be �ntroduced, namely, through folly (cf. 
 Cor. 1:21). Paul real�zes God’s w�sdom �s an excellent and adm�r-
able system that we must contemplate deeply. For �f we possessed 
any semblance of reason, �t �s certa�n we would be suff�c�ently 
�nstructed when gett�ng a gl�mpse of such an excellent system. 
And �f we but looked at the end of our fingerna�l, what art�stry we 
would find there! If a man had the m�nd to cons�der how one of 
h�s fingers �s formed and how well proport�oned and perfect �t �s, 
he would have already learned suffic�ently well that there �s a God 
who has been at work here and that �t d�d not happen by chance. 
And �f we compared our feet and our jo�nts and then cons�dered 
our hands and how we are made, and then �f we exam�ned every-
th�ng around us, �t �s certa�n that our learn�ng would be complete. 

Therefore, �t �s not w�thout reason that Paul says that �f we had 
had the good sense and judgment to contemplate the works of 
God, we would have profited from w�sdom. But what happened? 
The world fa�led to profit from �t, he says. The only th�ng left was 
for God, who wanted to abase all human w�sdom and confound 
�t, to send h�s only Son to be cruc�fied for us. Now we do not see 
the rat�onale beh�nd that. ‘Wh�ch God are we to worsh�p?’ ‘The 
one who has been man�fested �n the flesh, namely, our Lord Jesus 
Chr�st.’ ‘How can that be? He was hung on the cross. He suffered 
an �gnom�n�ous death before men and, cursed by the mouth of God, 
was condemned as a malefactor �n shame.’ Now that �s not the way 
to know God �n w�sdom but �n folly, that �s, �n an outland�sh way. 
And when we would l�ke to use our �mag�nat�on and d�scuss the 
path by wh�ch we must come to God and how we are to reach h�m, 
the means for do�ng so w�ll be thoroughly condemned. In other 
words, �t �s as �f we were worsh�pp�ng our Lord Jesus Chr�st, �n 
whom all the fullness of d�v�n�ty res�des, and yet were not ashamed 
of the death that he suffered even though �t was full of shame and 
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reproach, although that �s where our joy and glory l�e. That, I say, 
�s aga�nst all human reason, but that �s st�ll the only way to atta�n 
salvat�on. For, as I have already sa�d, know�ng God as our Redeemer 
does not keep us from first know�ng h�m as our Creator. In fact, 
Moses leads us to that conclus�on. For after g�v�ng us the story of 
creat�on, he w�ll tell us about Adam’s fall. And after the fall, he w�ll 
also g�ve us some taste of h�s mercy, �n wh�ch we must hope and 
by wh�ch we are called to our God, by whom we were reproached 
�n former t�mes and who had ban�shed us and d�savowed us as h�s 
creat�on. All that w�ll be po�nted out �n order.

However, we need to note here that we are more than cursed 
and abom�nable �f we, be�ng masters and possessors of all the good 
th�ngs God has bestowed upon us, do not at least show grat�tude as 
we worsh�p h�m and confess that everyth�ng comes from h�m. That 
�s why Moses says God created the heaven and the earth. Now, 
when he uses the word ‘create’, he �nd�cates there �s no be�ng un-
less �t ex�sts �n God alone. And the word he uses for God �nd�cates 
a plural number, as �f �t meant ‘gods’. That �s just a way that that 
language expresses the d�vers powers God has �n h�mself and also 
the way he keeps us �n un�ty w�th h�s be�ng.

We have two th�ngs to cons�der when we talk about God and 
make a declarat�on about h�m. One �s that h�s be�ng �s s�mple and 
that we must not d�v�de h�m �nto parts or �mag�ne any d�v�s�on 
w�th�n h�m. When do�ng that, all poor unbel�evers have been m�s-
taken. They have always bel�eved �n the ex�stence of some sovere�gn 
d�v�n�ty, but they have created as many gods as there are forces that 
they have observed here on earth. That �s the reason they gave �n 
the�r books when speak�ng of the plural�ty of gods: as many pow-
ers as there are �n nature, there are that many d�fferent d�v�n�t�es. 
Now, Scr�pture teaches the oppos�te, for �t teaches the var�ety of 
attr�butes that God possesses �n h�mself so that we may recogn�ze 
them separately, and then �t leads us back to a s�mple and un�que 
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essence, namely, that we have one and only one God and that we 
are not adr�ft �n �mag�n�ng h�m to be of one k�nd or another.

Therefore, th�s word from God �ndeed declares that he �s not 
an �llus�on and that he �s not an �nan�mate object, but that he �s 
the source of all powers �n the�r complet�on, and �ndeed there �s 
an �nfin�te var�ety of them. Th�s word ‘create’ tells us that ex�stence 
res�des only �n h�m. For everyth�ng wh�ch had a beg�nn�ng �s not 
of �tself, that �s, �t has noth�ng proper to �tself but der�ves �ts be�ng  
from someth�ng else. In th�s we see men’s enormous d�spos�t�on 
to ev�l, for those who are called ph�losophers, that �s, those who 
th�nk of themselves as w�se enough to teach everybody else, have 
tr�ed, �nsofar as they can, to destroy the art�cle of our fa�th that says 
God �s the Creator. The w�sest and cleverest person who has ever 
ex�sted thought the world was eternal, for he could come to no 
other conclus�on.2 And why not? Pr�de bl�nded h�m, and a much 
more gr�evous condemnat�on befell h�m and all those who learned 
at h�s school, for after know�ng the very h�gh and exalted secrets 
of God, they spurn the thought and awareness of them and refuse 
to acknowledge God.

In fact, all profane people have always tr�ed, at the dev�l’s lead-
�ng, to erase the certa�nty we have to have concern�ng the creat�on 
of the world. They ask wh�ch came first, the egg or the ch�cken, 
and do so �n jest so that everyth�ng w�ll be called �n quest�on and  
people w�ll stop agon�z�ng over whether God �s the cause of all 
th�ngs and whether we subs�st by h�s power. The dev�l has used 
that ploy from the beg�nn�ng. Others have �ndeed sa�d that the 
world has not always ex�sted. But so what? They have conjured up 
the most obtuse and absurd th�ngs a human could utter to res�st 
God’s majesty, and they are unable to contemplate h�s glory, wh�ch 
ought to be ev�dent as �t d�splays �tself so pla�nly before us. That �s 
why they prefer – I am not jok�ng – to say that the world came to-
2 The reference �s to Ar�stotle. See Metaphysics, viii, 1-5, 1069a–1077a. —M.E.
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gether by chance and that there were t�ny objects tumbl�ng around 
that the sun used for bu�ld�ng the moon and the stars, the earth, 
the trees, and even men. Could anyone th�nk up a scenar�o more 
stup�d than that? The w�nd w�ll blow as �t may and make us tumble 
around and cause l�ttle th�ngs to heap together wh�ch cannot be 
separated, before our entra�ls could be enclosed w�th�n.3 Who �s �t 
that changes the bread and the w�ne and other foods �nto blood 
and prov�des nour�shment for man? And then �f, as I sa�d, we but 
look at a s�ngle fingerna�l and a ha�r of our head, �s that not enough 
to conv�nce these contempt�ble people who are thus bl�nded and 
w�ll�ngly become l�ke dumb an�mals? In short, �f we possessed a 
trace of d�scr�m�nat�on and reason, Moses would not have had to 
be God’s w�tness, test�fy�ng that everyth�ng was created by h�m, for 
our capac�ty to reason and the order of nature show us that.

Now, the noblest creat�on �s mank�nd. We now see w�th�n our-
selves two s�des. One �s the d�gn�ty God placed w�th�n us when 
he ra�sed our heads to behold, as �n a theatre, all the creatures 
brought before us �n th�s world so that we m�ght glor�fy h�m. He 
g�ves us the ab�l�ty to d�scr�m�nate between good and ev�l. He 
gave us mastery and super�or�ty over all the beasts and all other 
th�ngs, as we shall see shortly. But let us cons�der the extent of our 
weakness. We scarcely beg�n to ex�st before death lays hands on us 
or sets upon us. How many ch�ldren d�e �n the�r mother’s womb 
before ever see�ng the sun? We also see that we are l�ke a w�nd, 
l�ke grass wh�ch soon w�thers, and that our l�ves are so frag�le that 
our strength �s but smoke (cf. Psa. 103:15–16). When we under-
stand that, are we not constra�ned to acknowledge that whatever 
d�gn�ty we see �n ourselves cannot ex�st apart from �n�m�table and 
wondrous workmansh�p? Then our weakness makes �t clear that 

� The ed�tor of the French text says, ‘If the manuscr�pt read�ng �s clear, the mean-
�ng of these words �s not. One �mag�nes that words or l�nes have been sk�pped.’ 
Translator.
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everyth�ng we have depends on someth�ng outs�de ourselves. So 
�f we do not come to God w�ll�ngly (cf. Luke 14:23), we must be 
drawn forc�bly or dragged to h�m by the ha�r, as they say. So let us 
pay close attent�on to th�s word ‘create’ and be armed aga�nst all 
d�abol�cal �llus�ons, and let us be steadfast �n res�st�ng them and 
steadfast �n the knowledge that everyth�ng was made from noth�ng 
because there �s no ex�stence except �n God alone, and that we have 
from h�m all that we have and are.

In add�t�on, when heaven and earth are spoken of, and Moses 
makes no ment�on of the angels, we understand that God wanted 
to g�ve pla�n and s�mple �nstruct�on for the most unlearned among 
us. It �s true that �t �s useful to know the secrets of nature, and more 
�ntr�cately than Moses speaks of them, and we w�ll deal w�th that 
more fully. But the fact �s that God wanted to g�ve broad �nstruc-
t�on to all h�s people and to the ent�re church, �nstruct�on wh�ch 
�s not only collected by sages and learned people, but wh�ch �s also 
assembled as much by learned people as by the poor uneducated. 
In any case, all knowledge must be reduced to a scope by wh�ch we 
all profit from �t commonly and that the w�sest and the cleverest 
and the sharpest are assoc�ates w�th the poor art�sans and work-
ers who have never been to school. And woe to us �f we refuse to 
be taught �n accordance w�th that k�nd of s�mpl�st�c �nstruct�on. 
When we are brought to hum�l�ty and s�mpl�c�ty, God �s test�ng 
the hum�l�ty of our fa�th. 

That �s why Moses d�d not speak of angels when he dealt w�th 
the creat�on of the world. Why not? They are �nv�s�ble sp�r�ts. But 
he w�ll talk about them later at the appropr�ate t�me and place (cf.
Gen. 16:7; 21:17; 28:12). But now he wants to show us that we are 
much too w�cked and depraved because we are l�v�ng �n th�s world 
and enjoy so many good th�ngs from God’s hand but yet can-
not be ra�sed up to h�m. Why not? Because we make a concerted  
effort to speculate whether there �s a God, a th�ng we should not  
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do! The heaven and the earth speak of h�m loudly and clearly (as I  
have already ment�oned Dav�d’s w�tness), and nature d�splays �t. 
So when Moses speaks to us about the heaven and the earth, �t �s 
as �f he were say�ng, ‘Open your eyes and God w�ll declare h�mself 
to you and be near you so that you w�ll not have to range w�dely to 
draw near to h�m, for there �s noth�ng wh�ch does not bear w�tness 
to h�m.’ That �s a br�ef account of what we must remember.

Now we see even more clearly that we have no excuse �f we do 
not accept what �s declared pla�nly here. Ne�ther a w�se man nor 
an �gnorant can find refuge or take cover beh�nd what he has not 
understood, for the most unlearned can ch�p away at �t. And as for 
the scholars, �f they are a lot more accompl�shed, why w�ll they not 
understand what they must have already learned from the�r natural 
senses, even though God has already spoken to them through h�s 
prophet?

In add�t�on, when Moses adds that the earth was vo�d and  
chaot�c, that �t was an abyss, that �t was l�ke a mass of water, that 
there was no form or order, he po�nts out that God d�d not �ntend 
to br�ng the world to complet�on �n a moment of t�me, just as we 
do not accompl�sh our work �n a moment but have to cont�nue 
work�ng at our task. So God was not delayed �n accompl�sh�ng 
what he wanted to accompl�sh. He went about �t the way he d�d  
for our sakes and for our �nstruct�on, as we shall see more fully 
shortly. Afterwards, s�nce he took s�x days to create the th�ngs we 
now see and la�d them out and d�rected them �n an orderly fash�on, 
he d�d not do so, I say, out of any necess�ty la�d upon h�m, but to 
hold us back and cause us to cons�der more attent�vely h�s power, 
h�s goodness, h�s r�ghteousness, and h�s �nfin�te w�sdom �n the 
whole of h�s creat�on. Although our m�nds are always hungry to 
know, the fact �s �t �s only because of van�ty that we seek knowl-
edge. If �t comes to seek�ng knowledge by cons�der�ng the works 
of God – wh�ch, Scr�pture tells us, �s a w�se course and deserves 
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all our effort (cf. Psa. 107:43; Eccles. 7:11–14) – oh, we are �m-
med�ately d�spleased! And as we pass by qu�ckly, the th�ngs he has 
created escape our not�ce because we do not honour h�m by stop-
p�ng before th�s panorama to wh�ch he �nv�tes us and g�v�ng �t the 
close attent�on �t deserves. And he r�ghtly takes vengeance on us by 
caus�ng h�s creatures to sl�p away and be scattered, so to speak.

So God created the heaven and the earth �n a state of chaos �n 
the beg�nn�ng, and wanted �t to be a formless and shapeless mass 
so that we m�ght have the r�ght att�tude and control all our senses 
when �t comes to know�ng h�m as Creator of the world and pay-
�ng h�m homage and y�eld�ng ourselves to h�m. And he created �t 
�n that manner so that we m�ght condemn and hence restra�n our 
tendency to hurry along, th�nk�ng we are wast�ng our t�me us�ng �t 
�n the pursu�t of knowledge. That, �n short, �s espec�ally why God 
wanted to create that chaot�c mass before lay�ng out the heaven 
and the earth and d�rect�ng th�ngs toward the�r complet�on.

The fact �s, moreover, that h�s power had to be demonstrated 
�n the creat�on, so Moses adds that the Sp�r�t of God was mov�ng 
upon the waters. There �s no need at present to l�nger long over 
the word ‘waters’ or the word ‘deep’, for there �s no doubt that the 
Holy Sp�r�t wanted to make �t clear that everyth�ng was gathered 
together, that there was a chaot�c mass, that there was ne�ther l�ght 
nor plants, and that all of the abundance wh�ch God has placed 
�n the world d�d not yet appear. Now, s�nce th�s confus�on of the 
waters and the deep had to be susta�ned and preserved by God’s 
power (otherw�se everyth�ng would have soon per�shed), even now 
the same power must susta�n and uphold all that he first created. 
S�nce that chaot�c mass could not rema�n �n �ts state �f God had 
not preserved �t, how does �t happen that th�ngs are so well ordered 
�n our day? How could a man l�ve for a moment �f God d�d not 
susta�n h�m and g�ve h�m strength? That �s why Moses says the 
Sp�r�t of God was mov�ng upon the waters and the deep. 
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Now we have here a defin�te test�mony to the etern�ty of the 
Sp�r�t of God. And s�nce he has ex�sted from before the creat�on 
of the world and before we see h�s effect, we must conclude that 
w�sdom, that �s, the Lord Jesus Chr�st, �s also eternal, for the Holy 
Sp�r�t �s attr�buted equally to the Father and to the Son. It �s true 
that our Lord Jesus Chr�st has �n h�s human nature all that he 
possesses as a free g�ft, but as for h�s d�v�ne essence, �t �s certa�n 
that the Sp�r�t belongs to h�m. So we see clearly how from all t�me 
God has been one, and yet there are three d�st�nct Persons �n h�m. 
The text says that God created, and �t also says that the Sp�r�t of 
God moved. Now the word Moses uses �n th�s passage s�gn�fies ‘to 
spread’ and ‘to move’, and he uses �t �n Deuteronomy when speak-
�ng of the eagles and other b�rds wh�ch extend the�r w�ngs over 
the�r young to nurture and protect them (Deut. 32:11).

Therefore, when �t �s sa�d that the Sp�r�t of God moves, Moses 
understands that that mass of wh�ch he spoke could not ex�st on 
�ts own but that God had to work w�th �t. Now the Sp�r�t, I say, 
was do�ng that. If the Sp�r�t of God susta�ned all creatures from 
the beg�nn�ng, �ndeed �n the�r or�g�n, before they were d�st�nct and 
brought to complet�on, we see �n that h�s etern�ty, and that there 
are three d�st�nct Persons �n one and the same essence of God. 
Now, that mystery �s too exalted for us to understand, and we 
must revere �t h�ghly and rece�ve what we are taught even though 
we do not understand �t today. For we are obl�ged to see part�ally 
and obscurely unt�l God transfigures us �nto h�s glory, and then we 
w�ll see h�m face to face, as John says,� but today we do not have 
a knowledge capable of understand�ng the myster�es wh�ch we 
must revere. Therefore, let us not cons�der as strange what we have 
quoted from Psalm 104, namely, that when God w�thdraws h�s 
Sp�r�t, all w�ll be turmo�l, as �f the world were shaken �n all �ts parts 
and w�ll come to noth�ng; and that, to the contrary, when he sends 
� In fact,  Cor. 13:12 [but see also  John 3:2]. ME
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out h�s Sp�r�t, everyth�ng w�ll resume �ts v�gour and the face of 
the world w�ll be renewed (cf. Psa. 104:29–30). When we see that 
the Sp�r�t of God has thus susta�ned us �n our first or�g�n – for we 
were �ncluded �n that mass because we were taken from the earth, 
as we shall see later – we see how God has shown us from the  
beg�nn�ng that there �s no ex�stence apart from h�m, that every-
th�ng depends on and proceeds from h�m, and also that what he 
has created must be preserved by h�m, for we shall return to our 
beg�nn�ng, namely, to noth�ng, should our Lord not cont�nue what 
he began �n us, that �s to say, ma�nta�n�ng us �n th�s way �n our 
present state. And consequently th�s cont�nuous state wh�ch we 
observe �n nature �s no less the work of God than the first creat�on, 
when we get a p�cture of everyth�ng at once. 

And when we hear the creat�on of the heaven and the earth  
spoken of, let us real�ze that, compr�sed there�n, are all the th�ngs 
he has made, wh�ch he gu�des and governs, as our Lord Jesus 
Chr�st sa�d: ‘My Father and I have worked and cont�nue to work 
even now’ (cf. John 5:17). Consequently, there �s an ongo�ng work 
of God, such that we must not restr�ct the creat�on of the world 
to s�x days, but must �nclude the management of the creat�on we 
st�ll see tak�ng place today because God governs all th�ngs by h�s 
prov�dence. 

That, then, �s what we need to remember about these words of 
Moses, and we must, �n short, apply ourselves to th�s endeavour 
and become acqua�nted w�th God our Creator �n such a way that 
we pay h�m homage w�th our l�ves, acknowledg�ng h�m also as our 
Redeemer and confess�ng that we are doubly obl�gated to h�m, so 
that we may ded�cate ourselves completely to h�s serv�ce �n all hol�-
ness, r�ghteousness, and �ntegr�ty.

Now let us bow before the majesty of our grac�ous God �n acknowl-
edgment of our faults, pray�ng that he w�ll make us sense them to 
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the extent that they w�ll d�splease us, so that we w�ll groan and s�gh 
earnestly and be moved w�th such repentance that we w�ll renounce 
all our w�cked �ncl�nat�ons and carnal affect�ons and make every  
effort to be strengthened �n obed�ence to h�s r�ghteousness, and all 
of �t through our Lord Jesus Chr�st and the grace of h�s Holy Sp�r�t. 
Let us also beseech h�m to support us �n our weaknesses �n such a 
way that we w�ll not be rejected by h�m, although we are very far 
from the perfect�on toward wh�ch we must asp�re, and �n the mean-
t�me let us da�ly take advantage of cons�der�ng h�s works so that we 
w�ll be strengthened �n h�s k�ndness and fort�fied �n the fa�th of h�s 
gospel and pract�se the �nvocat�on of h�s holy name. May he grant 
that grace not only to us, but also to all the peoples and nat�ons of 
the earth . . .


