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Introduction

FOREWORD

F or some years I have used Calv�n’s commentary on the 
Psalms �n my devot�onal read�ng of Scr�pture and have             

   benefited greatly from the Reformer’s expos�t�ons, �ncreas
�ngly becom�ng aware of h�s method, h�s fa�thfulness to the b�b
l�cal text, and h�s pract�cal appl�cat�on of �ts truth to da�ly l�v
�ng. Yet dur�ng my years of m�n�stry at Rutherford House, I was  
often saddened by the real�zat�on that few teachers and preach
ers of the gospel ever used Calv�n’s commentar�es, e�ther on the 
Psalms or on the rest of the Chr�st�an Scr�ptures. I suppose the 
sheer length of Calv�n’s commentary on the Psalms—five large 
volumes �n the Eerdmans 1949 ed�t�on—seems too daunt�ng for 
busy par�sh m�n�sters to use. I therefore suggested to the Banner of 
Truth that an abr�dged vers�on of the commentary m�ght make 
the Reformer’s expos�t�ons more access�ble. I am grateful to them 
for agree�ng to publ�sh th�s volume.

As I have struggled to condense Calv�n’s work on the Psalms, 
reduc�ng �t to about a quarter of �ts or�g�nal s�ze, I have con
stantly laboured under a sense of gu�lt that those who read and 
use th�s vers�on are be�ng depr�ved of the full benef�t of the 
unabr�dged text. Nevertheless, I have consoled myself that my 
�nept préc�s of the w�sdom of a master sp�r�t may at least ed�fy 
some who otherw�se would have rema�ned strangers to Calv�n’s 
pract�cal and pastoral theology. Therefore I humbly ask readers 
to forg�ve me for open�ng a treasure chest and select�ng the merest 
handful of the ‘gold’ and ‘gems’ �t conta�ns.

The b�bl�cal references w�th�n the text are as c�ted �n the or�g�nal. 
(I doubt whether I have om�tted more than two or three from 
the ent�re five volumes.) Square brackets [  ] always �nd�cate ed�t
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or�al glosses wh�ch I have added, �nclud�ng the occas�onal Lat�n 
or Hebrew word that Calv�n used. I have added �n a footnote 
a def�n�t�on of the f�gure of speech ‘synecdoche’ at �ts f�rst 
occurrence �n the comment on Psalm 14:4—�t occurs 28 t�mes �n 
the or�g�nal text; Calv�n’s own explanat�on of ‘synecdoche’ �s ‘a 
figure of rhetor�c, by wh�ch a part �s put for the whole’. 

The b�bl�cal text quoted throughout th�s book, unless other
w�se stated, �s that of the Engl�sh Standard Vers�on (ESV). I began 
th�s task us�ng several Engl�sh translat�ons wh�ch I compared 
w�th Calv�n’s own translat�on of the Hebrew text, but I qu�ckly 
concluded that the ESV was cons�stently the most su�table. Almost 
�nvar�ably when Calv�n’s translat�on var�es from th�s vers�on, a 
marg�nal footnote �n the ESV accords w�th h�s, and so I use square 
brackets to �nd�cate th�s.
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Introduction

INTRODUCTION

A lthough John Calv�n’s first commentary (on Romans) 
was publ�shed �n 1537 when he was only 28 years of 

age, �t �s perhaps surpr�s�ng that �t was a further twenty years 
before h�s mass�ve work on the Psalms appeared �n pr�nt—sur
pr�s�ng because, as he tells us, he bel�eved there was no bet
ter gu�de than the Psalms for lead�ng us to seek God and so to 
advance �n our understand�ng of heavenly doctr�ne.1 He tells us 
that, pr�or to beg�nn�ng work on h�s Commentary on the Book 
of Psalms, he had expounded them three years earl�er ‘here �n 
our small school’ �n Geneva. As the commentary took h�m two  
years to prepare and was completed and publ�shed �n July 1557,2 
h�s teach�ng on th�s book w�ll have been started �n 1552.� He 
tells us that many had urged h�m not to allow these lectures ‘to 
be lost to the world’. H�s �ntent�on had been to wr�te �n French 
for the benefit of ‘my countrymen’ but, us�ng the notes wh�ch 
some of h�s students ‘had taken down carefully, fa�thfully and 
not w�thout great labour’, he began �n Lat�n ‘�n the way of tr�al’ 
and, find�ng that the result ‘corresponded to my des�re far be
yond what I had ventured to ant�c�pate’, he cont�nued �n Lat�n. 
A French translat�on by Calv�n h�mself followed �n 1558, w�th 
a rev�sed, more accurate French ed�t�on appear�ng �n 1563; the 

1 Calv�n’s Introduct�on to h�s Commentary on the Book of Psalms, trans. James 
Anderson (Ed�nburgh, 1845; republ�shed Eerdmans, Grand Rap�ds, 1949), p. xxxv��. 
Unless otherw�se �nd�cated, the follow�ng quotat�ons are taken from the Introduct�on, 
pp. xxxv–xxx�x

2 He had begun wr�t�ng �n June 1555 and completed the work �n March 1557 
(Prolegomena, CO 31.10); cf. W. de Greef, The Writings of John Calvin (Eng. trans., 
Baker, Grand Rap�ds, 1993) p. 105.

� CO 31.10.
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t�tlepage descr�bed �t as ‘So carefully rev�sed, and so fa�thfully 
compared w�th the Lat�n vers�on, that �t may be cons�dered a new 
translat�on’.4 An Engl�sh translat�on was publ�shed �n 1571.

‘An AnAtomy of All the PArts of the soul’
Calv�n tells us that he had been accustomed to call the Psalms 
‘An Anatomy of All the Parts of the Soul’, for ‘there �s not an 
emot�on (nullum affectum) of wh�ch anyone can be consc�ous 
that �s not here represented as �n a m�rror’. In the Psalms, the 
Holy Sp�r�t has del�neated ‘all the gr�efs, sorrows, fears, doubts, 
hopes, cares, perplex�t�es, �n short, all the d�stract�ng emot�ons 
(motus)’ w�th wh�ch the human m�nd �s often ag�tated. Here we 
find the prophets� portrayed as lay�ng open to God all the�r 
�nmost thoughts and feel�ngs (sensus), summon�ng us also to 
exam�ne ourselves so that none of our weaknesses and gu�lty 
secrets may rema�n concealed. ‘It �s certa�nly a great benefit to us 
when all h�dden places are d�scovered, and the heart �s brought 
�nto the l�ght, purged from that most baneful �nfect�on, hypocr�sy.’ 

Calv�n then asserts that th�s book w�ll tra�n bel�evers �n earnest 
and genu�ne prayer, two requ�rements for wh�ch are ‘a sense of 
our need’ and ‘fa�th �n the prom�ses of God’. Often �n the Psalms 
we w�tness ‘one stand�ng, as �t were, am�d the �nv�tat�ons of God 
on the one hand, and the �mped�ments of the flesh on the other, 
g�rd�ng and prepar�ng h�mself for prayer’, thus teach�ng us �n 
the m�dst of our doubts and d�stresses to res�st and fight unt�l 
we able ‘to r�se up to God’. He cont�nues that �n the Psalms we 
w�ll constantly find bel�evers who are almost overwhelmed by 
fear of fa�lure, but who ga�n the pr�ze only by strenuous exer
t�ons �n prayer. As we med�tate on such sp�r�tual confl�cts, we 
w�ll see fallen human�ty �n �ts great weakness, but we w�ll also 
see fa�th putt�ng forth �ts power and resolv�ng to fight through 
to v�ctory. 

4 Introduct�on to Anderson’s 1845 translat�on, p. xv.
� Lat�n prophetae; throughout h�s commentary, Calv�n frequently refers to the Psalm�st 

as ‘the prophet’ who �s �nsp�red by the Holy Sp�r�t.
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Hav�ng made much of the �nstruct�on the Psalms offer �n the 
confl�ct of prayer, Calv�n then chooses to ment�on some other 
prom�nent theolog�cal features of th�s Old Testament book. There 
�s ‘�ts �nfall�ble rule’ �n d�rect�ng us �n ‘the r�ght manner of offer
�ng to God the sacr�fice of pra�se, wh�ch he declares to be most 
prec�ous �n h�s s�ght, and of the sweetest odour’. Further, although 
the Psalms abound w�th gu�dance on holy and r�ghteous l�v�ng, 
‘they w�ll pr�nc�pally teach and tra�n us to bear the cross’, wh�ch 
�s ‘a genu�ne proof of our obed�ence’; for �n bear�ng the cross we 
renounce the �mpulses of our own des�res and subm�t ourselves 
to God’s w�ll and rule. He tells us that we w�ll d�scover how the 
b�tter and d�stress�ng tr�als of l�fe become sweet to us when we 
have learned that all the �ssues of l�fe are �n God’s fatherly hands; 
therefore we must place our whole confidence �n the Lord and 
look to h�m alone for help �n l�fe’s ex�genc�es. The Psalms also 
teach us where to find that full forg�veness of our s�ns wh�ch 
alone reconc�les God towards us and procures for us last�ng 
peace w�th h�m; for �n th�s book ‘there �s noth�ng want�ng wh�ch 
relates to eternal salvat�on’. 

So much for Calv�n’s own summary of some of the great 
themes embedded �n the Psalms. 

distinctive doctrines

However, as one would expect, there are many other d�st�nct�ve 
doctr�nes of Reformed theology wh�ch readers w�ll repeatedly 
meet as they study th�s commentary. It �s not that these expos�
t�ons are �n any sense a textbook of systemat�c theology; rather 
Calv�n’s theology �s �nvar�ably pract�cal and pastoral, ar�s�ng 
spontaneously from the b�bl�cal text. I refer to several of these 
doctr�nes, but not �n any part�cular order. 

F�rst, there �s frequent reference to what Calv�n calls ‘general 
grace’, that �s, God’s compass�on for all of human�ty.� Expound
�ng Psalm 95:7, he speaks of ‘common prov�dence’ and of the 

� John Calv�n, Institutes of the Christian Religion, tr. Ford Lew�s Battles (Ph�ladelph�a: 
Westm�nster Press, 1960), 2.2.17, n. 63, 64.



CALVIN ON THE PSALMS

x��

‘common nour�shment, support and government wh�ch [God] 
extends uncond�t�onally to the whole human fam�ly’ (1845).� 
Several t�mes (e.g. see Psa. 16:3; 30:4; 31:19, etc.) he c�tes Mat
thew 5:45, ‘[God] makes h�s sun r�se on the ev�l and on the good’; 
although unbel�evers do not apprec�ate the�r Creator’s goodness 
to them, �t �s not w�thdrawn from them. Psalm 145:9, The Lord 
is good to all, etc: ‘Men’s deprav�ty does not prevent h�m show
er�ng h�s benefits upon them, even though they are not aware of 
�t (Matt. 5:45). However, only bel�evers enjoy a reconc�led God 
(Psa. 34:5, 8); nevertheless, h�s mercy is over even a fallen world’ 
(1845).

Second, there �s what �s somet�mes termed ‘Calv�n’s accom
modat�ng God’. He held the v�ew that from the he�ghts and 
unfathomable depths of the Alm�ghty’s w�sdom he condescends 
to speak to humank�nd as a mother uses babytalk to the ch�ld 
at her breast, ‘accommodat�ng’ h�mself to our l�m�ted capac�ty.8 
I offer three examples. On Psalm 49:4 he wr�tes, ‘The po�nt �s 
that the Holy Sp�r�t accommodates profound myster�es to our 
l�m�ted capac�ty so that all Scr�pture should be profitable for 
�nstruct�on and therefore none can plead �gnorance.’ On Psalm 
78:1–4, ‘If the Word �s presented s�mply for the s�mple, some 
desp�se �t as be�ng too s�mple; �f �ts myster�es are presented �n 
the�r lofty majesty, others cla�m �t �s too d�fficult. Therefore the 
Sp�r�t tempers h�s style so that the truth �s not h�dden from those 
of l�m�ted ab�l�ty, prov�ded they are subm�ss�ve and teachable.’ Or 
aga�n, on Psalm 148:3 he wr�tes, ‘We know that Moses and the 
prophets ord�nar�ly speak �n a popular style, su�ted to the lowest 
understand�ng’ (all quotes 1845).

Th�rd, there �s the d�v�ne �nsp�rat�on of Scr�pture. There are 
over 220 references to the Holy Sp�r�t �n the 1845 translat�on 
of the commentary on the Psalms; the major�ty of these refer  
e�ther d�rectly or �nd�rectly to the Psalms be�ng d�v�nely �nsp�red. 
For example, comment�ng on Psalm 8:1, he wr�tes, ‘The Holy 

� Quotat�ons from the 1845 translat�on are �nd�cated (1845) and from my abr�dged 
vers�on (2009).

8 See Institutes, 1.13.1.
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Sp�r�t, who d�rected Dav�d’s tongue, doubtless �ntended by h�s 
�nstrumental�ty to awaken men from the�r torpor and �nd�ffer
ence . . .’ (1845). Or aga�n, on Psalm 10:17, ‘By these words, also, 
the Holy Sp�r�t assures us, that what of old God granted to the 
fathers �n answer to the�r prayers, we at the present day w�ll 
obta�n’ (1845). The Holy Sp�r�t �s also ‘accommodat�ng’: on 
Psalm 13:3, ‘It has been already stated �n a preced�ng psalm, and 
we w�ll have occas�on afterwards frequently to repeat the state
ment, that the Holy Sp�r�t purposely accommodates to our un
derstand�ng the models of prayer recorded �n Scr�pture’ (1845). 
F�nally, a quotat�on from h�s comment on Psalm 18:7: ‘Some 
th�nk that these m�racles were actually wrought, and performed 
exactly as they are here related; but �t �s not easy to bel�eve th�s, 
s�nce the Holy Sp�r�t, �n the narrat�ve g�ven of Dav�d’s l�fe, makes 
no ment�on whatever of such wonderful d�splays of d�v�ne power 
�n h�s behalf’ (1845). Acknowledg�ng that the descr�pt�on of the 
storm �s poet�c �n genre, he goes on to say that the metaphor�cal 
language of th�s and the follow�ng verses �s to be understood 
as be�ng h�ghly hyperbol�c. Nonetheless, those who read the  
Reformer’s expos�t�ons w�ll be left �n no doubt regard�ng h�s firm 
conv�ct�on that all Scr�pture �s g�ven through the �nsp�rat�on of 
the Sp�r�t of God.9

Fourth, we find Calv�n assert�ng that God’s offer of grace �s 
uncond�t�onally made to the whole of humank�nd. Contrast�ng 
God’s relat�onsh�p w�th Israel ‘under the law’ w�th the recon
c�l�at�on effected through Chr�st, on Psalm 81:12 f. Calv�n states: 
‘God, wh�le he passed by all the rest of the world, was grac�ously 
pleased to br�ng the poster�ty of Abraham, by pecul�ar and 
exclus�ve pr�v�lege, �nto a spec�al relat�on to h�mself. At the 
present day, I adm�t th�s d�st�nct�on has been abol�shed and the 
message of the gospel, by wh�ch God reconc�les the world to 

9 Those �nterested to read further on th�s subject should consult Calv�n’s sermons 
on 2 T�mothy 3:15–16, John Calvin’s Sermons on Timothy and Titus, 23rd and 
24th Sermons (Facs�m�le of 1579 translat�on, Banner of Truth, Ed�nburgh), pp. 921–
45; also Ronald S. Wallace, Calvin’s Doctrine of Word and Sacrament (Scott�sh 
Academ�c Press, Ed�nburgh, F�fth �mpress�on, 1995).
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h�mself, �s common to all men . . . God, �n com�ng down to us 
by h�s word, and address�ng h�s �nv�tat�ons to all men w�thout 
except�on, d�sappo�nts nobody. All who s�ncerely come to h�m 
are rece�ved, and find from actual exper�ence that they were not 
called �n va�n. At the same t�me, we are to trace to the founta�n of 
the secret elect�ng purpose of God th�s d�fference, that the word 
enters �nto the heart of some, wh�le others only hear the sound of 
�t’ (1845). Psalm 86:5 reads, For you, O Lord, are good and for
giving . . . to all who call upon you, and Calv�n comments: 
‘Although Dav�d magn�fies the plenteousness of God’s mercy, 
yet he �mmed�ately after represents th�s plenteousness as restr�cted 
to the fa�thful who call upon h�m, to teach us that those who, 
mak�ng no account of God, obst�nately chafe upon the b�t, 
deservedly per�sh �n the�r calam�t�es. At the same t�me, he uses 
the term all, that every man, w�thout except�on, from the great
est to the least, may be encouraged confidently to betake h�mself 
to the goodness and mercy of God’ (1845).

F�fth, what became popularly known through Max Weber’s  
research10 as ‘the Protestant work eth�c’ �s clearly unfolded �n th�s 
commentary: bel�evers whom God prospers mater�ally must l�ve 
frugally and w�thout undue ostentat�on, for a bount�ful supply 
of th�s world’s goods �s g�ven so that the wealthy can help those 
�n need. Comment�ng on Dav�d’s words, You prepare a table be
fore me (Psa. 23:5), Calv�n wr�tes: ‘There are lessons here for the 
wealthy, some of whom have no sense or taste of God’s goodness 
towards them; Dav�d’s example admon�shes them. Further, those 
who are more abundantly blessed w�th r�ches than others are 
bound to observe moderat�on no less than �f they possessed only 
the m�n�mum of l�fe’s necess�t�es. By nature we are all �ncl�ned 
to excess; God’s bounty to some �s never to nour�sh �n them th�s 
d�sease. All of us should follow Paul’s rule when he says, “I know 
how to be brought low, and how to abound . . .” (Phil. 4:12). 

10 The German Soc�olog�st, Max�m�l�an Carl Em�l Weber’s work on th�s subject 
�s The Protestant Ethic and the Spirit of Capitalism (1905). See also the assessment 
of Weber’s thes�s by S�r Fred Catherwood, The Christian in Industrial Society, 
Append�x: ‘The WeberTawney thes�s’ (IVP, Le�cester, 1980), pp. 172–84.
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Wh�le Dav�d knew how to d�st�ngu�sh between the table God pro
v�ded for h�m and a sw�ne’s trough, and wh�le �t �s l�kew�se lawful 
for r�ch men to enjoy what they possess, they should beware lest 
they be overcome by a surfe�t of pleasures’ (2009). 

On Psalm 104:14f. Calv�n wr�tes: ‘Paul properly exhorts us to 
“make no prov�s�on for the flesh, to grat�fy �ts des�res” (Rom. 
13:14). Wh�le cons�der�ng God’s bounty, there �s another pr�nc�ple 
we must observe—moderat�on and voluntary restra�nt �n the 
enjoyment of abundance. The rule w�th respect to food �s to 
partake of �t that �t may susta�n us, not oppress us. Greed and 
excess must be avo�ded. Wh�le God has g�ven us w�ne that we 
may be merry, our m�rth must be tempered w�th sobr�ety; we 
must never forget ourselves or dull our senses, otherw�se how 
could we rejo�ce before the Lord as we ought (Lev. 23:40)? We 
need sobr�ety so that when God �s pleased to send sadness �nto 
our l�ves, we may be able to endure �t. As for the r�ch, they are 
blessed w�th abundance that they may rel�eve the needs of the�r 
poorer brothers and s�sters. Paul has g�ven another rule: “I have 
learned the secret of fac�ng plenty and hunger, abundance and 
need” (Phil. 4:12). We must learn contentment w�th what we 
have, and subm�ss�vely wean ourselves from those luxur�es that 
God may w�thhold from us. We must not a�mlessly wallow �n 
extravagances. God’s fatherly k�ndness should be a m�stress to 
teach us moderat�on’ (2009). 

S�xth �s the Reformer’s conv�ct�on that because God �s merc�
ful towards all those whom he has created, bel�evers also should 
�m�tate the�r heavenly Father and treat w�th k�ndness and gen
eros�ty every man, woman and ch�ld they may encounter. On 
Psalm 68:4–6 he wr�tes, ‘Dav�d speaks of God’s transcendent 
goodness and condescens�on towards w�dows and orphans, 
who undoubtedly represent those whom the world desp�ses, for 
generally we pay attent�on to those from whom we expect some 
return. Although God does not dwell in his holy habitation to 
�ndulge h�s own ease but from h�s throne judges the world, nev
ertheless the poor are cheered that he draws near to them, �nv�t
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�ng them to come to h�m, prov�d�ng for them and sett�ng them 
free’ (2009).

Seventh, Calv�n sternly warns aga�nst bel�evers us�ng the �mpre
catory psalms as a warrant for tak�ng personal, un�lateral act�on 
aga�nst any k�nd of w�ckedness or revenge �n response to persecu
t�on. H�s message �s clear. On Psalm 69:22ff. he wr�tes: ‘The next 
seven verses are �mprecatory. Unl�ke those who are mot�vated by 
the�r pass�ons to cry for revenge when they feel wronged, Dav�d 
prays under the gu�dance of the Sp�r�t of w�sdom, moderat�on and 
upr�ghtness, for just�ce to be done before God’s judgment seat. 
He �s ne�ther pray�ng �n selfv�nd�cat�on nor promot�ng h�s own 
personal �nterests. In our prayers, great d�scernment �s needed 
to d�st�ngu�sh between those who have �rrevocably turned the�r 
backs on God and those for whom there �s yet hope of repent
ance. The gu�d�ng pr�nc�ple for our prayers (as well as avo�d�ng 
bl�nd �mpetuos�ty, one’s own pr�vate �nterests and personal pas
s�on) �s to seek only the glory of God. In short, we must clothe 
ourselves w�th the Sp�r�t of Chr�st lest he rebuke us as he d�d h�s 
d�sc�ples (Luke 9:55 [see ESV marg�n]) (2009).’

Those who make use of th�s commentary w�ll encounter many 
other b�bl�cal truths, unfolded s�mply and yet w�thout any weak
en�ng of the�r theolog�cal profund�ty: the relat�onsh�p of law to 
gospel; obed�ence as the cond�t�on of d�v�ne bless�ng, although 
the covenants, old and new, are always uncond�t�onal and ar�se 
from unmer�ted, gratu�tous grace; the l�ght of reason rema�n�ng 
�n fallen human�ty; bel�evers l�v�ng �n peace w�th unbel�evers, so 
far as they are able; the fallacy of free w�ll; ch�ldren of bel�evers; 
eccles�ology, and much else bes�des.

cAlvin’s hermeneutics

Much has already been wr�tten on th�s subject.11 I merely refer 
to a few po�nts wh�ch readers us�ng th�s commentary should be 

11 See, for example, T. F. Torrance, The Hermeneutics of John Calvin (Scott�sh 
Academ�c Press, Ed�nburgh, 1988); T. H. L. Parker, Calvin’s Preaching (T&T Clark, 
Ed�nburgh, 1992).
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aware of. F�rst, �n h�s commentary, he constantly refers to the 
scopus (target, goal, purpose) of the Psalm�st. In other words, 
he �s v�ew�ng each psalm as a whole and recogn�z�ng that 
the author �s not s�mply sett�ng down a random collect�on of 
thoughts but has a defin�te purpose and theme to unfold. A couple 
of examples w�ll �llustrate h�s use of the Lat�n word scopus 
(occurr�ng 112 t�mes and usually translated �n the 184� ed�t�on 
as ‘scope’). Comment�ng on the final sentence of Psalm 2, Bless
ed are all who take refuge in him, he wr�tes: ‘The pronoun him 
may be referred as well to God as to Chr�st, but, �n my judgment, 
�t agrees better w�th the whole scope of the psalm to understand 
�t of Chr�st, whom the Psalm�st before enjo�ned k�ngs and judges 
of the earth to k�ss’ (184�). On Psalm 9:20, Put them in fear, O 
Lord, he wr�tes: ‘The Septuag�nt translates [the Hebrew] ‘morah’ as 
a lawgiver, der�v�ng �t from ‘yarah’ wh�ch somet�mes s�gn�fies ‘to 
teach’. But the scope of the passage requ�res that we should un
derstand �t of fear or dread; and th�s �s the op�n�on of all sound 
expos�tors. Now, �t �s to be cons�dered of what k�nd of fear 
Dav�d speaks . . .’ (184�).

At t�mes the reader may quest�on whether Calv�n’s �nterpreta
t�on of one or two verses �s on the r�ght track unt�l, read�ng on, �t 
becomes clear that he has �n h�s m�nd the content and ‘target’ or 
‘goal’ of the ent�re psalm; thus the reader finds that, �n the�r con
text, the verses have been appropr�ately and accurately expounded. 
In my work of abr�dg�ng the 184� translat�on, I often asked my
self whether Calv�n had correctly understood a sect�on or verse; 
as I proceeded, I generally found myself gladly subm�tt�ng to h�s 
sk�ll and w�sdom as an expos�tor.

In h�s ‘Introductory Not�ce’ to the 184� translat�on James  
Anderson refers to Calv�n’s agreement w�th Melancthon’s pr�n
c�ple ‘that Scr�pture cannot be understood theolog�cally, unless 
�t be first understood grammat�cally’.12 Reject�ng the h�ghly m�s
lead�ng �nterpretat�ons of most of h�s predecessors who con
stantly looked for h�dden and myst�cal mean�ngs �n Scr�pture, 

12 Calvin’s Commentary on the Book of Psalms, Introductory Not�ce, vol.1, p. v��.
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‘Calv�n set h�mself to the �nvest�gat�on of the grammat�cal 
and l�teral sense [of Scr�pture] by a careful exam�nat�on of the  
Hebrew text, and by a d�l�gent attent�on to the dr�ft and �ntent�on 
of the wr�ter’s d�scourse’.1� It �s th�s ‘d�l�gent attent�on to the . . . 
�ntent�on of the wr�ter’ wh�ch �s one of the most �mportant 
aspects of the Reformer’s hermeneut�c. Anderson (r�ghtly, �n 
my v�ew) uses the word ‘�ntent�on’ to translate var�ous Lat�n 
phrases wh�ch Calv�n uses: prophetae propositum, the prophet’s 
�ntent�on; non voluit, �t was not h�s �ntent�on; prophetae con
silium, the �ntent�on of the prophet; teneamus eius mentem, to 
understand h�s �ntent�on, etc.14 Together w�th h�s �ns�stence on 
hold�ng to the whole scopus (purpose, goal) of the passage, th�s 
pract�ce of understand�ng the grammat�cal mean�ng of a text and 
then seek�ng to penetrate through �t to the author’s �ntent�on 
(propositum, consilium, eius mens) unquest�onably marks out 
Calv�n as qu�te revolut�onary �n both the accuracy and relevance 
of h�s expos�t�on of Scr�pture. 

The �mportance of Calv�n’s method of first understand�ng and 
follow�ng through the �ntent�on beh�nd the words of Scr�pture 
cannot be overemphas�zed. Readers who carefully follow Calv�n’s 
approach here and ask themselves �f h�s expos�t�on �s true to 
the �ntent�on of the text (or at least to what �s most l�kely to 
have been the author’s �ntent�on), w�ll find the�r understand�ng 
of Scr�pture—and the�r ab�l�ty to use �t fa�thfully �n preach�ng—
greatly deepened. Although h�s expos�t�ons are character�zed by 
pract�cal and pastoral appl�cat�ons and although frequently he 
�s able to ‘extrapolate’ from the pla�n text to a fuller mean
�ng (often by argu�ng that a phrase should be understood as 
‘synecdoche’, the figure of speech �n wh�ch a part �s used for the 
whole)1�, h�s pr�mary concern �s always to establ�sh the author’s 
or�g�nal �ntent�on. Only when he has ascerta�ned that does he 
feel able to extract from �t—w�thout do�ng any v�olence to the 
text—wholly leg�t�mate lessons and doctr�nes for the ed�ficat�on 

1� Idem, p. v���.
14 In the order g�ven, Psalms 104:�0; ��:10; 49:10; 119:10�.
1� See the Foreword above for comment on Calv�n’s frequent use of ‘synecdoche’.
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of both h�s readers and the church. Perhaps �t was Calv�n’s con
v�ct�on that �t was the Holy Sp�r�t who had �nsp�red the text 
that enabled h�m to wr�te w�th such author�ty. Be that as �t may, 
h�s expos�t�ons unquest�onably led the 1�th century church �nto 
a new depth of understand�ng of the selfrevelat�on of God �n 
Chr�st Jesus.

I must add a further po�nt regard�ng the pract�cal appl�cat�on 
Calv�n draws from each psalm. Many of the psalms may be 
termed ‘persecut�on prayers’ (e.g. Psalms �2 to �9). As one reads 
the great Reformer’s expos�t�ons, one becomes acutely aware of 
how relevant and po�gnant they must have been for those �n h�s 
day who were subjected to ongo�ng and severe persecut�on �n 
France and for those who had fled to Geneva �n fear for the�r 
l�ves and now sat under Calv�n’s m�n�stry. It has often been 
remarked that h�s preach�ng and commentar�es are surpr�s�ngly 
‘modern’ cons�der�ng that h�s mater�al was del�vered and pub
l�shed 4�0 years ago. W�thout any doubt, that �s because he goes 
stra�ght to the ‘scopus’ of the Word of God and appl�es �t to the 
human cond�t�on. In do�ng so, he reads h�s own heart, �mpl�c
�tly allud�ng to h�s own fears, tr�als and confl�cts.1� So, because 
human s�nfulness, weakness and temptat�ons have not changed 
one �ota s�nce the s�xteenth century, the pract�cal appl�cat�ons 
g�ven throughout th�s book are as relevant as they have ever 
been s�nce our first parents were al�enated from the�r Creator. 

F�nally, �t rema�ns to remark that Calv�n has broken completely 
free of the pern�c�ous pract�ce of so many of the med�eval school
men and clergy who allegor�zed b�bl�cal texts.1� Not only does he 

1� In h�s Introduct�on to the Commentary Calv�n wrote: ‘Now �f my readers 
der�ve any fru�t and advantage from the labour wh�ch I have bestowed �n wr�t�ng 
these commentar�es, I would have them to understand that the small measure of 
exper�ence wh�ch I have had by the confl�cts w�th wh�ch the Lord has exerc�sed me, 
has �n no ord�nary degree ass�sted me, not only �n apply�ng to present use whatever 
�nstruct�on could be gathered from these d�v�ne compos�t�ons, but also �n more eas�ly 
comprehend�ng the des�gn of each of the wr�ters,’ p. xxx�x.

1� For example, when Thomas à Becket was assass�nated �n 11�0 �n Canterbury 
Cathedral by followers of Henry II, the Archb�shop of York preached a sermon 
the follow�ng Sunday on the lamentable state of the church, tak�ng as h�s text the 
cry of the Shunamm�te’s son when he was taken �ll and before he d�ed, ‘My head! 
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recogn�ze and respect the part�cular l�terary genre he �s expound
�ng, �nterpret�ng each w�th an appropr�ate hermeneut�c—treat�ng 
law as ‘law’, narrative as ‘narrat�ve’, poetry as ‘poetry’, didac
tic as ‘d�dact�c’ etc, he also goes—as we have seen—unerr�ngly 
to the purpose (scopus) of the text, first expla�n�ng �ts pr�mary 
mean�ng, then draw�ng out leg�t�mate �mpl�cat�ons, both nega
t�ve and pos�t�ve, but always eschew�ng human �nvent�ons, �m
ag�nat�ons and absurd �nterpretat�ons. H�s method, along w�th 
h�s warm pastoral heart (albe�t, often w�th a correct�ng rod �n h�s 
hand, fa�thfully adm�n�stered!) makes h�s expos�t�ons relevant, 
po�gnant and challeng�ng.18

In the task of abr�dg�ng the work of a master theolog�an and 
pastor, I have sought as much as poss�ble to reta�n Calv�n’s s�m
pl�c�ty of language, wh�le express�ng as accurately as I have been 
able the essence of h�s expos�t�ons. To any adventurous persons 
who may take up the full text, whether Anderson’s translat�on 
or the or�g�nal Lat�n, and seek to compare and evaluate my (too 
often) �nadequate préc�s, I freely confess all shortcom�ngs to be 
ent�rely my fault—‘mea culpa’. Nevertheless, as I have worked 
at th�s task, my constant prayer has been that someth�ng of the 
unsurpassed excellence of Calv�n’s �nstruct�on w�ll have been 
preserved and made ava�lable to a w�der publ�c than would ever 
make use of the or�g�nal mass�ve and mag�ster�al work. 

My head!’ (2 Kings 4:18f.). One of many examples of Calv�n d�sm�ss�ng a fanc�ful 
�nterpretat�on �s found �n h�s comment on Psalm 49:4: ‘I see l�ttle force �n the �dea 
suggested by several �nterpreters of the Psalm�st hav�ng employed h�s lyre that he 
m�ght render a subject �n �tself harsh and d�sagreeable more engag�ng by the charms 
of mus�c. He would merely follow the usual pract�ce of accompany�ng the psalm 
w�th the lyre.’

18 Professor Paul Helm helpfully po�nted out to me out regard�ng 1�th centur�es 
expos�t�ons: ‘It was the fash�on to “�nterrupt” B�ble expos�t�on to �nsert learned scholia 
on po�nts of doctr�ne. Verm�gl�, for example, has one on the resurrect�on of the body 
go�ng to �0,000 words before he resumes the expos�t�on.’
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PSALM 1

THE GrACE Of LAw

1:1–2. Blessed is the man. The sum of the whole Psalm �s that 
the servants of God must endeavour utterly to abhor the l�fe of 
the ungodly. But as �t �s the pol�cy of Satan to �ns�nuate h�s 
dece�ts �n a very crafty way, the prophet, �n order that none may 
be unw�tt�ngly dece�ved, shows how by l�ttle and l�ttle men and 
women are ord�nar�ly seduced �nto turn�ng as�de from the r�ght 
path. They do not, at the first step, advance so far as a proud 
contempt of God; but hav�ng once begun to l�sten to ev�l coun
sel, Satan leads them step by step further astray unt�l they rush 
headlong �nto open transgress�on. So he beg�ns w�th counsel, by 
wh�ch term I understand the w�ckedness wh�ch does not show �tself 
openly. Then he speaks of the way wh�ch �s to be understood of 
the customary manner of l�v�ng. Then he places at the top the seat 
by wh�ch metaphor he refers to the obst�nacy produced by the 
hab�t of a s�nful l�fe. Thus ought the three phrases, to walk, to 
stand, and to sit, be understood.

In the second verse, the Psalm�st does not pronounce those 
happy who fear God (as he does elsewhere), but he des�gnates 
godl�ness by the study of the law, teach�ng us that God �s only 
r�ghtly served when h�s law �s obeyed. It �s not left to each of us 
to frame a system of rel�g�on accord�ng to our own judgment, 
but our standard of godl�ness �s to be taken from the Word of 
God. When Dav�d here speaks of the law, �t �s not as �f the other 
parts of the Scr�pture are be�ng excluded, but rather, s�nce the 
whole of Scr�pture �s noth�ng else than an expos�t�on of the law, 
under the law as the head �s comprehended the whole body.



CALVIN ON THE PSALMS

2

1:3. He shall be like a tree. There �s an �mpl�ed contrast 
between the v�gour of a tree planted �n a s�tuat�on well watered, 
and the decayed appearance of one wh�ch, although �t may flour
�sh beaut�fully for a t�me, yet soon w�thers on account of the 
barrenness of the so�l �n wh�ch �t �s placed. Yet the ch�ldren of 
God constantly flour�sh, and are always watered w�th the secret 
�nfluences of d�v�ne grace, so that whatever may befall them �s 
conduc�ve to the�r salvat�on. On the other hand, the ungodly 
are carr�ed away by a sudden tempest or consumed by the sun’s 
scorch�ng heat.

1:4–6. The ungodly are not so. Now the Psalm�st teaches us 
to contemplate w�th the eye of fa�th what m�ght otherw�se seem 
�ncred�ble. For though the ungodly may r�se h�gh and appear to 
great advantage l�ke a stately tree, we may rest assured that they 
w�ll become as chaff or refuse whenever God chooses to cast 
them down w�th the breath of h�s mouth. The prophet also tac�tly 
acknowledges that the ungodly please and enjoy themselves, 
and appear to tr�umph dur�ng the re�gn of moral d�sorder �n 
the world—just as robbers revel �n woods and caves when they 
are beyond the reach of just�ce. But he pronounces them to be 
m�serable when they shall be reduced to the�r proper order and 
d�scover that they were merely �nfatuated when they thought 
themselves to be happy. We see now, therefore, that the Psalm
�st teaches us that happ�ness �s the �nward bless�ng of a good 
consc�ence.

F�nally, we are told that even �n th�s present l�fe the prosper�ty 
of the ungodly beg�ns to pass away as often as God man�fests 
the tokens of h�s judgment. For then, be�ng awakened out of 
the�r s�nful stupor, they are obl�ged to acknowledge they have 
no part w�th the people of God. But because th�s �s not always 
accompl�shed �n th�s present l�fe, bel�evers must wa�t pat�ently 
for the day of final separat�on, when Chr�st w�ll separate the 
sheep from the goats. Because �t �s the office of God to defend 
h�s servants and take care of the�r safety, we are to be happy 
under h�s protect�on. Certa�nly, he �s the avenger of w�ckedness. 
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Therefore, we must never allow ourselves to be dece�ved by the 
�mag�nary happ�ness of the ungodly, but �n the c�rcumstances of 
our d�stress, we must keep before us the prov�dence of God who 
ult�mately w�ll br�ng order out of confus�on.

PSALM 2

THE rEIGN Of THE LOrd’S ANOINTEd

2:1–2. Why do the nations rage? In these verses, Dav�d con
fesses he had a sore battle to fight aga�nst whole nat�ons w�th 
the�r k�ngs who had consp�red aga�nst h�m. But he courageously 
boasts that the�r attempts were va�n because they waged war, 
not aga�nst mortal man, but aga�nst God h�mself. By honour�ng 
h�mself w�th the t�tle h�s Ano�nted One (Mess�ah), he declares 
that he re�gned only by the author�ty and command of God, 
�nasmuch as the o�l brought by the hand of Samuel made h�m 
k�ng who formerly was only a pr�vate person. And God could 
not but show h�mself the defender of the k�ngdom of wh�ch he 
was the founder.

That Dav�d prophes�ed concern�ng Chr�st �s clear from th�s, 
that he knew h�s own k�ngdom to be merely a shadow. We meet 
w�th th�s pr�nc�ple �n all the prophets, that Dav�d (w�th h�s pos
ter�ty) was made k�ng not so much for h�s own sake but to be a 
type of the Redeemer. For Dav�d’s temporal k�ngdom was a k�nd 
of prom�se to God’s anc�ent people of the eternal k�ngdom wh�ch 
at length was truly establ�shed �n the person of Chr�st. Indeed, 
the th�ngs Dav�d declares concern�ng h�mself are not v�olently, 
or even allegor�cally, appl�ed to Chr�st, but were truly pred�cted 
concern�ng h�m.

Psalms 1–2
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We learn then that we are to be consoled when the world rages 
to d�sturb and even end the prosper�ty of Chr�st’s k�ngdom; for 
we remember that th�s �s but a fulfilment of what was long ago 
pred�cted. We should compare what we w�tness at the present t�me 
w�th those th�ngs that the apostles exper�enced. From Chr�st’s 
k�ngdom true peace �ssues forth to the world, nevertheless, 
through the w�ckedness of men, whenever �t r�ses from obscur�ty 
�nto open v�ew, d�sturbances are aroused.

There �s here also a second consolat�on. When the ungodly 
have mustered the�r forces and not only pour forth the�r proud 
blasphem�es, but fur�ously assault heaven �tself, we may safely 
laugh them to scorn because he whom they are assa�l�ng �s the 
God �n heaven. And they who make war aga�nst God shall not 
preva�l. Th�s truth runs through the whole gospel; for the prayer 
of the apostles (Acts 4:24ff.) clearly test�fies that �t ought not to 
be restr�cted to the person of Chr�st, but also encompasses the 
church.

2:3. Let us burst their bonds. Th�s �s a person�ficat�on [a figure 
of speech �n wh�ch persons are supposed to speak], �n wh�ch the 
prophet �ntroduces h�s enem�es as speak�ng. S�nce they are deter
m�ned to dr�ve Dav�d from the throne, the�r a�m �s to overthrow 
the k�ngdom God has set up. The words bonds and cords denote 
the�r pr�de. So �t �s w�th the enem�es of Chr�st who refuse h�s 
author�ty wh�ch they regard as hum�l�at�ng them.

2:4–6. He who sits in the heavens. In oppos�t�on to the counsel, 
pr�de, preparat�on, resources, strength and efforts of h�s enem�es, 
Dav�d places the power of God alone. By call�ng them k�ngs of 
the earth (verse 2), he has expressed the�r feeble and per�shable 
cond�t�on. Now, �n the lofty t�tle of he who s�ts �n the heavens, 
he extols the power of God, as �f he had sa�d, that power rema�ns 
�ntact and un�mpa�red, whatever men may attempt aga�nst �t. 
Such men resemble so many grasshoppers, and meanwh�le the Lord 
und�sturbed watches from on h�gh the�r �nfatuated evolut�ons.

Dav�d ascr�bes laughter to God on two counts. F�rst, to teach 
us that the Lord does not stand �n need of great arm�es to 
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repress the rebell�on of w�cked men, as �f th�s were an arduous 
and d�ff�cult matter; on the contrary, he could subdue the�r 
rebell�on whenever he pleases w�th the most perfect ease. Second, 
he would have us understand that when God perm�ts the re�gn 
of h�s Son to be troubled, he does not des�st from �nterfer�ng 
because he �s employed elsewhere and so unable to afford ass�st
ance, or because he �s neglectful of the honour of h�s Son. No, he 
purposely delays the �nfl�ct�ons of h�s wrath to the proper t�me, 
namely, unt�l he has exposed the�r �nfatuated rage to general 
der�s�on.

Therefore, let us assure ourselves that �f God does not �mmed
�ately stretch forth h�s hand aga�nst the ungodly, �t �s now h�s 
t�me of laughter. Although �n the meant�me we ought to weep, 
let us assuage the b�tterness of our gr�ef and w�pe away our tears 
know�ng that God does not conn�ve at the w�ckedness of h�s 
enem�es, as �f from �ndolence or feebleness, but because for the 
t�me he would confront the�r �nsolence w�th qu�et contempt. 
Ment�on �s made of Zion, my holy hill because at length �n God’s 
own t�me the truth of th�s prophecy was actually establ�shed by 
the solemn r�te of Dav�d’s consecrat�on as k�ng. Although Dav�d 
�n these words recalls the prom�se of God, yet he also s�gn�fies 
that h�s own re�gn �s holy and connected w�th the temple of God. 
But th�s appl�es more appropr�ately to the k�ngdom of Chr�st 
wh�ch we know to be both sp�r�tual and jo�ned to the pr�est
hood, and th�s �s the pr�nc�pal part of the worsh�p of God.

2:7. I will tell. Dav�d, assum�ng the office of a preacher, pro
tests that he d�d not come to the throne w�thout a sure and clear 
proof of h�s call�ng. It �s as �f he had sa�d, ‘I d�d not usurp the 
k�ngdom, but I brought w�th me the command of God w�thout 
wh�ch I would have acted presumptuously �n advanc�ng myself 
to such an honourable stat�on.’ But th�s was more truly fulfilled 
�n Chr�st, and Dav�d, under the �nfluence of the sp�r�t of proph
ecy, makes spec�al reference to h�m. In th�s way all the ungodly 
are rendered �nexcusable because Chr�st proved h�mself to be 
endued w�th lawful author�ty from God, not only by h�s m�racles 

Psalm 2
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but by the preach�ng of the gospel. Indeed, through first the apostles 
and after them pastors and teachers, the very same test�mony 
resounds through the whole world.

Dav�d, �nd�v�dually cons�dered, was �nfer�or to the angels, but 
�n so far as he represented the person of Chr�st, he �s w�th very 
good reason preferred far above them—as the Lord says, You 
are my son. Nevertheless, here we are to understand not one son 
among many, but h�s only begotten Son, that he alone should 
have the preem�nence both �n heaven and on earth. Today I 
have begotten you �s to be understood as denot�ng the t�me of 
th�s revelat�on. He �s only sa�d to be begotten �n the sense that 
the Father has now borne test�mony to h�m as be�ng h�s own Son.  
He who from the beg�nn�ng had been h�dden �n the sacred  
bosom of the Father, and who had been obscurely shadowed 
forth under the law, was known to be the Son of God from the 
t�me when he came forth w�th authent�c and ev�dent marks of 
Sonsh�p, as John says, ‘We have seen h�s glory, as of the only 
begotten of the Father’ (John 1:14).

2:8. As of me. Chr�st �s �ntroduced as present�ng h�mself before 
the Father w�th prayers, �n order to �llustrate the free l�beral�ty 
of God �n conferr�ng upon men the honour of const�tut�ng h�s 
own Son governor over the whole world. We know that Dav�d 
re�gned over a large extent of terr�tory and that many nat�ons 
became tr�butar�es to h�m; but what �s sa�d here was not fulfilled 
�n h�m. Rather, th�s t�tle �s appl�ed to Chr�st not only as God 
but �s extended to the whole person of the Med�ator. For after 
he had empt�ed h�mself, there was g�ven to h�m a name wh�ch �s 
above every name, that before h�m every knee should bow (Phil. 
2:9).

2:9. You shall break them. Th�s verse teaches us that Chr�st �s 
furn�shed w�th power to re�gn even over those who are averse 
to h�s author�ty and refuse to obey h�m. The language �mpl�es 
that all w�ll not voluntar�ly rece�ve h�s yoke but that many w�ll 
be rebell�ous, whom notw�thstand�ng he w�ll subdue and com
pel to subm�t to h�m. It rema�ns true, however, that the beauty 
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and glory of the k�ngdom of wh�ch Dav�d speaks are more �llust
r�ously d�splayed when a w�ll�ng people run to Chr�st �n the day 
of h�s power, to show themselves h�s obed�ent subjects. 

The severe and dreadful sovere�gnty set before us here wh�ch 
str�kes alarm �nto h�s enem�es �s not at all �ncons�stent w�th the 
k�ndness w�th wh�ch Chr�st tenderly and sweetly cher�shes h�s own 
people. For he who shows h�mself a lov�ng shepherd to h�s gentle 
sheep, must treat the w�ld beasts w�th a degree of sever�ty, e�ther to 
convert them from the�r cruelty or effectually to restra�n them.

It can be gathered from Paul (2 Cor. 10:4) that the gospel may 
become an �ron rod, for he teaches that Chr�st’s m�n�sters are 
equ�pped w�th sp�r�tual weapons to cast down everyth�ng that 
exalts �tself aga�nst the Lord. Even the fa�thful themselves may 
be offered �n sacr�fice to God that he may rev�ve and renew them 
by h�s grace, for �t �s only r�ght that we should be humbled �n 
the dust before Chr�st stretches forth h�s hand to save us. But he 
leads h�s d�sc�ples �nto repentance �n such a way as not to appear 
terr�ble to them. Rather, by show�ng them h�s shepherd’s rod, he 
qu�ckly turns the�r sorrow �nto joy, protect�ng them under the 
heal�ng shadow of h�s hand.

2:10–11. Now therefore, O kings. Dav�d addresses k�ngs and 
rulers who are not eas�ly brought �nto a subm�ss�ve state of m�nd, 
for they are prevented from learn�ng what �s r�ght by the fool
�sh conce�t of the�r own w�sdom w�th wh�ch they are puffed up. 
H�s exhortat�on also appl�es to the common classes so that all, 
from the h�ghest to the lowest, may humble themselves before 
God. He also warns of the necess�ty of speedy repentance s�nce not 
always w�ll they be favoured w�th such opportun�t�es. Be wise, 
he says, for however good op�n�on s�nners may have of the�r own 
shrewdness, we may be sure they are arrant fools unt�l they become 
humble scholars at the feet of Chr�st. The manner �n wh�ch they 
may be w�se �s to serve the Lord with fear; and certa�nly, s�nce 
they are so hardened by secur�ty as to w�thdraw the�r obed�ence 
from God, strong measures are �n�t�ally employed to recover them 
from the�r rebell�ousness.

Psalm 2
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Lest they suppose the serv�ce to wh�ch he calls them �s gr�ev
ous, he teaches them by the word rejoice how pleasant and des�r
able �t �s. But lest, �ntox�cated w�th va�n pleasures, they �mag�ne 
themselves happy wh�le they are enem�es of God, he exhorts them 
further by the words with trembling to a humble and dut�ful sub
m�ss�on. For the only true and salutary joy �s that wh�ch ar�ses 
from rest�ng �n the fear and reverence of God. But what k�nd 
of fear and serv�ce does God requ�re? S�nce �t �s God’s w�ll to re�gn 
by the hand of h�s Son, and s�nce he has engraved on h�s person 
the marks and �ns�gn�a of h�s own glory, the proper proof of our 
obed�ence and p�ety towards h�m �s to embrace h�s Son, whom 
he has appo�nted k�ng over us (John �:2�). The term kiss refers to 
the solemn s�gn of honour wh�ch subjects �n those days y�elded 
to the�r sovere�gns. Therefore the sum �s that God �s defrauded 
of h�s honour �f he �s not served �n Chr�st. Thereafter �s a warn
�ng to those who desp�se Chr�st. It �s as �f he had sa�d, ‘As Chr�st 
�s not desp�sed w�thout �nd�gn�ty be�ng done to the Father, who 
has adorned h�m w�th h�s own glory, so the Father h�mself w�ll 
not allow such an �nvas�on of h�s sacred r�ghts to go unpun�shed.’ 
To teach them to beware of dece�v�ng themselves �n the hope of 
a long delay, he says pla�nly that his wrath is quickly kindled: the 
proud should not harden themselves �n the�r stup�d�ty nor flatter 
themselves from the pat�ence of God, �n the hope of escap�ng 
unpun�shed.

2:12. Kiss the Son. The conclud�ng sentence of the Psalm qual�
fies what has been sa�d concern�ng the sever�ty of Chr�st; for h�s 
�ron rod and the fiery wrath of God would str�ke terror �nto us all 
unless th�s comfort had been added. Therefore he now encourag
es God’s fa�thful servants to enterta�n good hope by sett�ng forth 
the sweetness of h�s grace. Lest bel�evers apply to themselves the 
sever�ty of wh�ch he has spoken, a sanctuary of hope �s opened 
to them to wh�ch they can flee so they w�ll not be overwhelmed 
by the terror of God’s wrath. I cons�der th�s final sentence to be 
understood of Chr�st for �t �s h�m we are enjo�ned to k�ss.




