
For those who believe that the children of believers are 
covenanted members of the church, and eligible to be baptized, 
the issue of children’s participation in the Lord’s Supper can be 
a di!  cult one. If they may be admitted to one ordinance, why 
not to the other? " is timely and useful book not only answers 
that question de# nitively and persuasively, it also explores much 
more besides: the relationship between Passover and Lord’s 
Supper, the theological, confessional and liturgical implications 
of the sacraments, and the place of children in the covenant of 
grace. " is is a careful guide around a di!  cult subject, full of 
pastoral insight and biblical teaching. 

Iain D. Campbell,
Minister, Point Free Church of Scotland, Isle of Lewis

Like an unending case of the “terrible two’s,” infant commu-
nion advocacy stubbornly persists in many Reformed churches. 
Finally we have a single resource to counter the scope of ex-
egetical, biblico-theological, historical, systematic, and practical 
arguments pro% ered by paedocommunion proponents. Honest, 
persuasive, yet irenic, this compilation of essays puts to bed in-
fant communion’s errant theologizing and exposes the ecclesio-
logically hazardous results of its practice. But the authors have 
done much more than polemicize. " ey have served a positively 
edifying and nourishing meal for the Church on the theology 
and practice of the Lord’s Table. I heartily recommend partak-
ing in Children and the Lord’s Supper. 

David B. Garner, 
Associate Professor of Systematic " eology,

Westminster " eological Seminary, Philadelphia, Pennsylvania

Pastors and elders are shepherds of the hearts and souls of their 
people. Parents are shepherds of the hearts and souls of their 
children. All shepherds have a signi# cant stake in this consid-
eration of whether covenant children should participate in the 
Lord’s Supper prior to making their own public profession 
of faith. Are shepherds hurting the children by keeping them 
from coming to Christ if they keep them from participating in 
the Supper or are they helping and protecting the children by 
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pointing them to Christ before they participate in the Supper? 
I believe the latter and I am grateful for this careful Biblical con-
sideration of the issue.

Robert C. (Ric) Cannada, Jr.,
Chancellor and CEO, Reformed " eological Seminary

" e present and persistent debate within the Reformed comm-
unity over paedocommunion, as the editors of this volume 
note, presents both challenge and opportunity. It is a challenge 
because long held convictions are called into question, and the 
bases for making this challenge are fundamentally exegetical and 
theological. It is an opportunity because we are called back to 
the foundations of our confessions and traditions, to examine 
the Scriptures afresh, to insure that we handle accurately the 
word of truth, and shepherd the & ock of the Lord as we should. 
" ese essays meet the challenge at the high level it demands 
and deserves, so that those who dig into this debate will # nd 
themselves renewed in both faith and practice.

Mark E. Ross,
Associate Dean and Associate Professor of Systematic " eology,

Columbia campus of Erskine " eological Seminary,
Director of the Institute for Reformed Worship
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" e chapters in this book address the doctrine of ‘paedo-com-
union’. " e word ‘paedocommunion’, or ‘child communion’, 
admits of various de# nitions.1 We de# ne ‘paedocommunion’ 
as the admittance of a covenant child to the Lord’s Supper on 
the basis of his descent from at least one professing Christian 
parent.2 Paedocommunion, then, maintains that a child’s mem-
bership in the visible church is su!  cient to admit him to the 
Table. 

Although it remains a minority position, paedocommunion 
has had vocal support within the conservative Reformed com-
munity. A century ago, few, if any, North American Reformed 
and Presbyterian pastors or teachers openly advocated the prac-
tice. Today, paedocommunion is # nding advocates not only 
among individual ministers and congregations,3 but also within 

1. See the de# nitional discussion at Cornelis Venema, Children at the Lord’s Table? 
Assessing the Case for Paedocommunion (Grand Rapids: Reformation Heritage, 2009), 2-4. 

2. What Venema has termed ‘strict’ paedocommunion in distinction from a ‘soft’ form of 
paedocommunion wherein ‘younger covenant members who have made a simple but credible 
profession of the Christian faith’ are entitled to the Lord’s Supper, Paedocommunion, 3. 

3. To say nothing of websites and blogs that promote the practice, two recent books 
that have vigorously advocated paedocommunion within the Reformed church are Gregg 
Strawbridge, ed. ! e Case for Covenant Communion (Monroe, La.: Athanasius Press, 2006), 

Introduction 

Guy Prentiss Waters and
J. Ligon Duncan III
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historically Presbyterian and Reformed denominations.4 De-
nominations that have recently acted to permit paedocommu-
nion include the Presbyterian Church (USA) and the Reformed 
Church in America. Although it presently does not o!  cially ap-
prove paedocommunion, the Christian Reformed Church has 
been earnestly discussing the possibility of allowing paedocom-
munion since at least 1984.

Other ecclesiastical bodies have declined to embrace paedo-
communion. In 2004, the United Reformed Church in North 
America upheld its constitutional standards’ prohibition of 
paedocommunion. Both the Presbyterian Church in America 
and the Orthodox Presbyterian Church have received study 
reports concerning paedocommunion. In each case, a major-
ity and a minority report were submitted.5 In both cases, the 
confessional standards of each body, the Westminster Standards, 
were left unamended. 

In surveying recent discussion concerning paedocommu-
nion, one question that arises is ‘why paedocommunion, and 
why now?’ Why is a position that is a minority report within 
Protestantism generally, and within the Reformed tradition 
particularly, now receiving so much attention in conserva-
tive Reformed circles?6 Why is it that recent literature on the 
and Tim Gallant, Feed My Lambs: Why the Lord’s Table Should Be Restored to Covenant 
Children (Grande Prairie, Alberta, Canada: Pactum Reformanda Publishing, 2002). 

4. We are grateful to Ryan F. Biese whose research yielded the following denominational 
information.

5. In the PCA, the majority report was critical of paedocommunion, while the minority 
report was supportive of paedocommunion. In the OPC, the majority report was supportive 
of paedocommunion, while the minority report was critical of paedocommunion. " e PCA 
reports may be found at the website of the PCA Historical Center (www.pcahistory.org). 
" e OPC reports may be found at the OPC’s denominational website (www.opc.org). 

6. " is judgment is true whether we take into consideration individual theologians 
or confessional statements. Four and a half centuries of Reformed confessions univocally 
reject paedocommunion. Virtually every recognized Reformed theologian before the mid-
twentieth century denied that a child’s church membership was su!  cient to warrant his 
admittance to the Table. In his chapter in this volume, Derek " omas observes that ‘the only 
notable exception in Reformed theology [to its rejection of paedocommunion] came from 
Wolfgang Musculus (1497–1563) in his Loci communes theologiae sacrae (Basel: Heruagiana, 
1567), 471-73, cited by Herman Bavinck, Reformed Dogmatics, 4 vols. Ed. John Bolt, trans. 
John Vriend (Grand Rapids, MI: Baker Academic, 2008), 4:583. Richard Muller describes 
Musculus as one of the ‘important second-generation codi# ers of the Reformed faith,’ 
alongside Calvin, Vermigli, and Hyperius. Post-Reformation Reformed Dogmatics, 4 vols. 
(Grand Rapids, MI: Baker Academic, 2003), 1:31.
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Lord’s Supper by Reformed writers and for Reformed audienc-
es must now assume the burden of addressing the question of 
paedocommunion?7 

A comprehensive answer to these questions is beyond the 
scope of this essay. Any such answer, however, must surely reckon 
with the overtly and unashamedly theological character of 
arguments for paedocommunion. Supporters within Reformed 
and Presbyterian bodies frequently claim that paedocommunion 
is a practice that belongs organically within Reformed theology, 
if not the historical Reformed tradition. Paedocommunion, it 
is argued, is not a practice that is unnaturally grafted upon the 
tree of Reformed theology. If one grasps Reformed covenant 
theology properly, it is said, then one is bound to conclude 
that paedocommunion is an authentically Reformed practice. 
" is conclusion is maintained even though most Reformed 
theologians and all Reformed confessions have concluded the 
contrary. " is historical state of a% airs, paedocommunionists 
sometimes argue, re& ects the failure of earlier generations of 
Reformed thinkers to grasp the full implications of Reformed 
covenant theology. 

Seen in this light, paedocommunion re& ects an e% ort on 
the part of self-identi# ed Reformed students of the Scripture 
to think exegetically and theologically on the covenants of 
Scripture, the doctrine of the church, the nature of church 
membership, the nature of the Lord’s Supper, and the role of 
the Supper in the Christian life. To acknowledge this point is 
not to approve or lend credence to the results of such e% orts. 
It is to say that the debate falls along lines that are overtly and 
predominantly theological – not sentimental or sociological.8

Paedocommunion, then, gives the Reformed church both a 
challenge and an opportunity. Paedocommunion challenges the 
Reformed church to uphold her confessional standards as faithful 

7. See, for instance, Robert Letham, ! e Lord’s Supper: Eternal Word in Broken Bread 
(Phillipsburg, N.J.: P&R, 2001); and Malcolm Maclean, ! e Lord’s Supper (Fearn, Ross-
shire, Scotland: Christian Focus Publications, 2009). 

8. " is is not to deny that either of these latter two factors may play some role in 
these discussions. It is to say that, on paedocommunionists’ own terms, the case for 
paedocommunion is predominantly theological. 
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expositions of the teaching of Holy Scripture. Paedocommunion 
o% ers the church the opportunity to re& ect anew upon a number 
of lines of biblical teaching. " rough fresh examination of the 
Scripture, she has the opportunity to recon# rm the exegetical 
and theological soundness of the # ndings of her ancestors in the 
faith. How could the church fail to bene# t from a clearer grasp 
of the Scripture’s teaching on the covenants, the church, and 
the Lord’s Supper? How could God’s people fail to pro# t from 
pastors and elders committed afresh to a biblical understanding 
of the Christian life, and of the means that God has appointed 
to grow believers in the grace and in the knowledge of our Lord 
and Savior Jesus Christ? 

" e contributions to this volume address paedocommunion 
from several angles. " e # rst set of essays examines paedocom-
munion in light of the teaching of the Old Testament and of 
the New Testament. " ey conclude that paedocommunion does 
not have the exegetical foundation that its proponents claim for 
it. " e second set of essays examines paedocommunion in light 
of Reformed theology generally, and of the Reformed Confes-
sions speci# cally. " ese essays conclude that paedocommunion 
is a stranger to the Reformed theology both articulated and con-
fessed by our forebears and, most importantly, maintained by 
the Scripture itself. " e third set of essays addresses paedocom-
munion from the perspective of church history. Does paedo-
communion have precedent in church history? For Protestants, 
this question is not determinative of whether a practice may or 
may not be introduced into the worship of the church. Scrip-
ture alone settles such a matter. Neither is this question, how-
ever, irrelevant to our consideration. If paedocommunion has 
strong and considered support from church history, then that 
fact merits the attention of Reformed Christians. It is such sup-
port, these essays reason, that patristic-era and Reformation-era 
church history does not a% ord.

" e # nal essay steps back from paedocommunion in order 
to ask and answer certain pastoral questions broached by this 
teaching. What precisely is the relationship of the children 
of believers to the church? What are their privileges and 
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responsibilities? How do parents and elders know that a child 
is prepared to receive the Lord’s Supper? How can pastors and 
elders encourage congregations not only to understand but also 
to value the Lord’s Supper as a means of grace that Christ has 
appointed for the edi# cation of his people? Concluding this 
volume with such re& ections is one way that we, as the Reformed 
church, may seize upon the above-mentioned opportunities that 
the paedocommunion question a% ords to the church.

" e remainder of this introduction has two objectives. First, 
we wish to o% er a brief statement of the case against paedo-
communion. " is statement will try to survey in short compass 
what the contributors have gone to greater lengths to accom-
plish. Consider this portion of the book an appetizer before the 
main course. 

Second, we wish to underscore some of the pastoral implica-
tions of paedocommunion. As Richard Weaver long ago noted, 
‘ideas have consequences,’ and paedocommunion is no excep-
tion to the rule. Seen in this light, we want to consider whether 
paedocommunion is an eccentric but harmless addition to the 
contemporary choir of Reformed theological voices, or whether 
paedocommunion has the potential to call into question doc-
trines and practices that Reformed theology has long upheld 
from the Scripture. 

! e Case Against Paedocommunion 
What is the case against paedocommunion? We may ask the ques-
tion another way. What are some of the leading arguments for 
paedocommunion, and how may we respond brie& y and chari-
tably to them? We may propose at least four such arguments.9 

Argument 1: ! e Argument from Passover 
Paedocommunionists frequently argue that the children of 
Old Testament believers were admitted to the annual Passover 
meal. In support of this position, they appeal particularly to 
Exodus 12, which apparently assumes the presence of children at 

9. " e following arguments are identi# ed as four leading arguments for paedocom-
munion by Venema at Paedocommunion, 4-8. Our sequencing and treatment of these argu-
ments, however, are independent of his analysis in those pages. 
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the family Passover observance (see Exodus 12:26-27), and may 
plausibly be read to say that children ate of the Passover Lamb 
at that feast. Since the New Testament draws a parallel between 
the Passover and the death of Christ (John 1:29, 1 Cor. 5:7), 
and since the Lord’s Supper represents the death of Christ for 
believers (Luke 22:14-23), the Passover and the Lord’s Supper 
are thus analogous ordinances: both point to the death of Christ 
for sin. Since children were admitted to the old covenant feast 
anticipating the death of the Christ yet to come, it is argued, 
therefore children under the new covenant ought to partake 
of the feast celebrating the # nished death of Christ. " ere is 
no basis, paedocommunionists claim, for denying children 
under the new covenant a privilege that was extended to their 
counterparts under the old covenant. If the children of believers 
were permitted to eat of the Passover meal, on what grounds do 
we deny them access to the corresponding new covenant meal, 
the Lord’s Supper? 

We may reply to this argument along several lines. First, it is 
not altogether clear that children under the old covenant ate of 
the Passover meal. " is is true whether we are considering the 
household observance instituted and commanded at Exodus 12, 
or the observance at Jerusalem instituted and commanded at 
Deuteronomy 16. Independently of the paedocommunion 
question, interpreters are divided with respect to whether old 
covenant children were authorized to partake of the Passover 
meal. 

Second, we recognize that the Passover is analogous to the 
Lord’s Supper. To a!  rm this point, however, says nothing 
determinative of how the Lord’s Supper is to be observed under 
the New Covenant. To put it another way, simply because old 
covenant children may have been admitted to the Passover feast 
does not necessarily mean that new covenant children are now 
to be admitted to the Lord’s Supper. 

It is important, therefore, to recognize that while there is an 
analogy between the two ordinances, it is just that – an analogy. 
To argue, as paedocommunists do, that we may ‘determine the 
practice of the new covenant community of faith by a simple, 
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direct appeal to the practice of the old covenant’ suggests a 
much stronger relationship between the ordinances of Passover 
and the Lord’s Supper than the Scripture warrants.10 In light 
of the progressive character of redemptive history, for example, 
we expect certain dissimilarities between these two ordinances. 
As Bryan Estelle has noted in this volume, the Supper ‘is 
symbolizing ful# llment but it is also symbolizing something 
inceptive. " at is to say that there is something signi# cantly 
new: “the meal Jesus partakes of with his disciples assumes a 
pre# gurative character.… " e relation between Eucharist and 
eating and drinking in the coming kingdom of God is not 
merely that between symbol and reality, but that between 
commencement and ful# llment.”’11 Passover and the Lord’s 
Supper are not, therefore, two synonymous or interchangeable 
ordinances. " e Supper has unique eschatological signi# cance, 
pointing the people of God forward to the consummation of 
the Kingdom of God already inaugurated in the accomplished, 
redemptive work of Christ. In light of that redemptive-historical 
signi# cance, should we be surprised to learn of disparity with 
respect to the parties quali# ed to participate in each ordinance? 
More to the point, should the terms of participation in the old 
covenant feast – whatever they may be – necessarily determine 
the terms of participation in the new covenant feast? " e 
progressive character of redemptive history prompts us to 
answer the latter question decidedly in the negative. 

It is precisely this disparity of terms of participation that we 
encounter in another pairing of analogous ordinances in the old 
and new covenants: circumcision and baptism. All paedobaptist 
Reformed interpreters grant that circumcision and baptism are 
analogous – they serve as the initiatory sign and seal in the old 
and new covenants, respectively.12 All recognize, furthermore, 
that whereas circumcision was administered only to males under 

10. " e quoted words are Venema’s, Paedocommunion, 60. 
11. Bryan Estelle, “Passover and the Lord’s Supper: Continuity or Discontinuity”. 

Estelle is quoting Herman Ridderbos, ! e Coming of the Kingdom (trans. R. Zorn; 
Phillipsburg: N. J.: P&R, 1962), 412. 

12. In this light, see Westminster Confession of Faith 27.5, ‘the sacraments of the 
old testament, in regard of the spiritual things thereby signi# ed and exhibited, were, for 
substance, the same with those of the new.’
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the old covenant, baptism is to be administered to both sexes 
under the new covenant. In light of this alteration, therefore, 
one cannot simply transfer the terms of participation in one old 
covenant ordinance to an analogous new covenant ordinance. 

It may be objected that, if the scope of the recipients of the 
initiatory sign and seal of the old covenant was thus expanded 
under the new covenant, then surely the scope of the recipients 
of the Passover could not have been contracted under the new 
covenant. " is objection assumes, of course, that the children 
of believers were admitted to the Passover feast under the old 
covenant. Let us, for the sake of argument, grant this point. 
It still would not follow that God could not restrict or limit 
the scope of the recipients of the analogous ordinance of the 
Lord’s Supper. " e Passover set forth the Christ who was 
to come. It did so as type and shadow. " e Lord’s Supper, 
however, is administered ‘in remembrance’ of the Christ who 
has already come, and will return in glory. " e Lord’s Supper 
commemorates the accomplished death of Christ for sinners, 
and it is this death that believers ‘proclaim’ as often as they 
partake (1 Cor. 11:26). Because the Lord’s Supper is tied to the 
accomplished redemptive death of Christ, Paul stresses that to 
partake of the elements ‘in an unworthy manner’ is to render 
oneself ‘guilty of profaning the body and blood of the Lord’ 
(1 Cor. 11:27). In other words, what has transpired in the 
progress of redemptive history from the Passover to the Lord’s 
Supper has lent a poignancy and signi# cance to the Supper that 
heightens the sin of careless or heedless partaking. Given this 
state of a% airs, should we be surprised if the New Testament sets 
particularly # rm and strict parameters on who may approach 
the Lord’s Supper? 

Argument 2: ! e Argument from 1 Corinthians 11
Paedocommunionists recognize that 1 Corinthians 11:17-34 is 
a critical passage relating to the administration and observance 
of the Lord’s Supper. " ey claim that Paul’s prevailing concern 
in this passage is the unity of the body of Christ. Paul is 
admonishing the Corinthian believers for fracturing the unity 
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of the church by the way in which they are observing the Lord’s 
Supper. Paul’s prescriptions are said to concern the Lord’s Supper 
as an ordinance that primarily upholds the unity of the body of 
believers. For this reason, it is argued, Paul is not excluding the 
children of believers from the Table. Were he to do so, he would 
be cutting the nerve of his pastoral response to the problem of 
Corinthian disunity.

Paedocommunionists observe that Paul introduces his dis-
cussion of the Lord’s Supper with a denunciation of the ‘divi-
sions’ that exist at Corinth (1 Cor. 11:18). " is discussion of 
division at Corinth sets the stage for the apostle’s discussion of 
the Lord’s Supper, and the way in which factions within the 
church have corrupted the church’s observance of the sacrament 
(1 Cor. 11:20-22). Paul, furthermore, warns the church about 
partaking of the Supper ‘in an unworthy manner’ (1 Cor. 11:27). 
In context, it is argued, ‘unworthiness’ must refer to fostering 
divisions and promoting factions. A person must therefore ‘ex-
amine himself,’ that is, ensure that he is living in such a way as 
to promote the unity and fellowship of the body (1 Cor. 11:28), 
before he comes to the Table. He must particularly ‘discern the 
body’, that is the unity of the body of believers, before he would 
partake (1 Cor. 11:29). Since all members of the church – young 
and old alike – are capable of meeting such quali# cations, there-
fore all members of the church may be invited to come to the 
Table. Far from overturning paedocommunion, Paul’s argument 
in 1 Corinthians 11 is said to uphold the practice.

In reply, we may certainly note that the divisions and 
factions within the Corinthian church occasioned Paul’s 
discussion of the Lord’s Supper. We may furthermore recognize 
that this Corinthian problem had spilled over into the church’s 
observance of this sacrament, and that Paul is writing to redress 
this problem. " e di!  culty with paedocommunionist readings 
of this passage is that Paul’s words in 1 Corinthians 11:23-26 
are attenuated, if not altogether neglected. In these verses, 
Paul stresses that the sacrament fundamentally sets forth the 
death of Jesus Christ for the sins of his people. " is death, 
Paul stresses elsewhere in this letter, bene# ts believers who are 
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united to Jesus in his death (1 Cor. 1:30). United to Jesus, 
believers also have fellowship with one another as members 
of one body (1  Cor. 12:12-13, 27). " e Lord’s Supper is a 
visible and pointed expression not only of our union with 
Christ in his death and life (1 Cor. 10:16), but also of our 
corresponding bond with fellow believers as the body of Christ 
(1 Cor. 10:17). " ese two realities may be distinguished but 
they may never be separated. " e Corinthians, Paul reasons in 
1 Corinthians 11, are making a mockery of the sacrament by 
behaviors inconsistent with the fellowship that the sacrament 
is intended to manifest. Such a cavalier approach to the Supper 
necessarily re& ects poorly on their preparedness to commune 
with Christ in the sacrament. Because the Corinthians have 
manifestly not taken this primary meaning of the sacrament 
to heart, he turns from his discussion of factions and divisions 
within the church (1 Cor. 11:17-22) to the primary meaning 
of the Lord’s Supper: the believer’s communing with Jesus 
Christ cruci# ed, and receiving the bene# ts of his death 
(1 Cor. 11:23-26). 

It is in this light that we are to observe Paul’s exhortations 
in 1 Corinthians 11:27-29.13 Paul’s statements in 1 Corinthi-
ans  11:23-26 are determinative of his exhortations in 1 Cor-
inthians 11:27-29. If the Lord’s Supper is a ‘remembrance of 
[Jesus],’ then surely this ‘remembrance’ character of the sacra-
ment de# nes what it means for the recipient to be quali# ed to 
approach the Table. To ‘discern the body’, to ‘examine oneself,’ 
and to eat and drink in a ‘worthy manner’, in context, must 
refer to a participation in the Lord’s Supper that acknowledges 
and upholds what Christ has instituted the Supper to be. If the 
Lord’s Supper is an occasion for the believer’s communion with 
Christ, how could the believer possibly commune with Christ 
apart from an informed understanding and an enlivened faith 
in relation to what the Supper sets forth – the death of Christ 
for sinners? " is state of a% airs helps to explain why the believer, 
before approaching the Table, should undergo a period of self-

13. In 1 Corinthians 11:30-34, Paul returns to the problem of division at the Corinthian 
church and, in light of his preceding argument, makes speci# c and positive application of 
the principles earlier enumerated to the Corinthians’ circumstances. 
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examination concerning his sins, his knowledge, and his faith, 
repentance, and other Christian graces.14 

Because Paul is setting forth here the true and abiding nature 
of the Lord’s Supper, and the requirements that it lays upon 
those who would worthily participate in it, his discussion has 
applicability beyond the # rst-century Corinthian church. Paul’s 
discussion of the Supper is occasioned by the divisions and 
factions within the Corinthian church. His principles, however, 
are not determined by those divisions and factions. In other 
words, the principles of 1 Corinthians 11:23-29 have wider 
applicability than simply the church in Corinth, and simply the 
problem of church division. " ey apply to the church in every 
age, ‘until [Jesus] comes’ (1 Cor. 11:26). 

First Corinthians 11, then, sets forth clear criteria for par-
ticipation in the Lord’s Supper. " e Supper is not for all church 
members. It is for church members who meet the intellectual 
and spiritual quali# cations set forth by the apostle. When a 
young church member demonstrates to the satisfaction of the 
elders of church that he has met these quali# cations, then the 
church, acting through her elders, may admit this young person 
to the Lord’s Table. To uphold these quali# cations is to uphold 
what both Jesus and his apostle, Paul, teach to be the leading 
signi# cation of the sacrament – the body of Christ given, and 
the blood of Christ shed for his people. 

Argument 3: ! e Argument from Church Membership 
Paedocommunionists and non-paedocommunionists alike agree 
that the child of at least one professing believer is a member of the 
visible church. " is membership, Presbyterians have historically 
argued, is the birthright of the covenant child. " is birthright 
explains why covenant children are granted the privilege of the 
sacrament of baptism. 

" e di% erence between paedocommunionists and the Re-
formed confessions concerns whether partaking of the Lord’s 

14. Compare here 2 Corinthians 13:5, ‘examine yourselves, to see whether you are in 
the faith. Test yourselves. Or do you not realize this about yourselves, that Jesus Christ is 
in you? – unless indeed you fail to meet the test.’ See also Westminster Larger Catechism 
Q&A 171 for a helpful summary of the Scripture’s teaching concerning what is involved in 
this self-examination. 
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Supper is a privilege that all church members may exercise, or 
whether it is a privilege that only some church members may 
exercise. Paedocommunionists frequently charge that their non-
paedocommunionist brethren are compromising the membership 
of the children of the church. One proponent provocatively 
titled his work advocating paedocommunion, Daddy, Why Was I 
Excommunicated?15 " is title insinuates that children of the church 
are deprived, without process, of a privilege that they are entitled 
to exercise.16 If, it is argued, we admit without examination the 
children of the church to one covenant ordinance to which their 
membership entitles them, namely baptism, then why should we 
not so admit them to another covenant ordinance, the Lord’s 
Supper, that Christ has given his people? 

" e paedocommunionist argument from church member-
ship frequently appears in the form of a classical logical fallacy, 
petitio principii, or ‘begging the question’. " at is to say, the 
argument assumes in its premises what it sets out to prove. 
Paedocommunionist literature often assumes, with little or no 
argument, that admission to the Lord’s Table is the right of every 
covenant child by virtue of his church membership. 

We may respond to this position in a couple of ways. First, 
a critical distinction is in order. It is one thing to possess a 
privilege. It is another to exercise that privilege. While we may 
a!  rm that admission to the Lord’s Supper is a privilege in the 
possession of covenant children, this privilege is not theirs to 
exercise until they meet the requisite intellectual and spiritual 
quali# cations of 1 Corinthians 11. One responsibility attending 
the church membership of the children of professing believers is 
that they make profession of faith, and so voluntarily claim all 
the privileges that attend their membership. 

In this respect, the position of the covenant child is 
analogous to the position of a minor in the commonwealth.17 

15. Peter J. Leithart, Daddy, Why Was I Excommunicated?: An Examination of Leonard J. 
Coppes’ Daddy, May I Take Communion? (Niceville, Fla.: Trans# guration Press, 1992). As 
the subtitle indicates, Leithart’s title is a response to the title of Coppes’ critical examination 
of paedocommunion, Leonard J. Coppes, Daddy, May I take Communion: Paedocommunion 
vs. the Bible (" ornton, Colo., 1988). 

16. Compare the subtitle of Tim Gallant’s work, Feed My Lambs: Why the Lord’s Table 
Should be Restored to Covenant Communion, so Venema, Paedocommunion, p.6 n.4. 

17. We will develop this point in our concluding chapter. 
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A minor is a recognized citizen of the state. He has privileges 
and responsibilities attending his citizenship. He must reach 
maturation, however, before he may exercise such privileges 
as voting, serving in public o!  ce, and serving in the armed 
forces. His exclusion from exercising those privileges in no way 
calls into question the legitimacy of his membership in that 
society. 

Or, consider an individual who is a member of a church 
and has come under the discipline of the church. One means 
of discipline can be the suspension of that person from the 
sacrament of the Lord’s Supper. " is particular exercise of 
discipline does not nullify his membership. It does, however, 
limit the disciplined person’s exercise of one privilege attending 
church membership. " is speci# c case illustrates the principle 
that we above observed – church membership by itself does not 
entitle one to the exercise of all the privileges attending church 
membership. 

Second, we do well to remember why it is that Christ has 
called younger members of the church to make profession of 
faith before they approach the Table. It is because the Lord’s 
Supper ‘represents and exhibits Christ as spiritual nourishment 
to the soul, and con# rms our continuance and growth in 
him.’18 " e Lord’s Supper does not create spiritual life in a 
person. " e Lord’s Supper nourishes the spiritual life of the 
believer. Unless that life is already present in the believer, the 
Lord’s Supper will not pro# t him spiritually. Unless a person 
has made a public and credible profession of faith, the church 
has no biblical warrant to admit him to an ordinance designed 
to nurture faith. 

When the church honors the scriptural quali# cations for 
admission to the Lord’s Table, then, she is giving no slight to 
her younger members who have not yet made profession of 
faith. " e regular administration of the Lord’s Supper, rather, is 
a reminder to these younger members of the responsibility that 
they have, upon maturation, to make profession of faith and 
so to enter into the exercise of this privilege of membership. 

18. Westminster Larger Catechism, Q & A 177. 
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Once they are ready and willing to profess faith in the Lord 
and Savior, Jesus Christ, then they may and ought to come to 
the Table that their faith may be nourished and strengthened. 
In this way, the Lord’s Supper serves to honor and uphold 
the membership of believers’ children who have not yet made 
profession of faith. 

Argument 4: ! e Argument from Church History 
Advocates of paedocommunion believe that church history is on 
their side. " ey urge that the practice of requiring a credible pro-
fession of faith before admitting a young member of the church 
to the Lord’s Table is a ‘Johnny come lately’ of Christian practice. 
If we consider patristic and medieval practice, and if we look 
at the practice of the church both East and West, paedocom-
munionists argue, then we will conclude that paedocommunion 
is an ancient and longstanding Christian practice worthy of the 
contemporary church’s consideration. 

In response, three observations are in order. First, paedo-com-
munionists would surely agree with all Protestants that Scripture 
alone regulates the worship of the church. In the words of the 
Westminster Confession of Faith, ‘the acceptable way of worship-
ping the true God is instituted by Himself, and so limited by 
His own revealed will, that He may not be worshipped accord-
ing to the imaginations and devices of men, or the suggestions 
of Satan, under any visible representation, or any other way not 
prescribed in the Holy Scripture.’19 Furthermore, the Larger 
Catechism’s exposition of the second commandment warns the 
church to take heed of adding to the worship of God, ‘whether 
invented and taken up of ourselves, or received by tradition from 
others, though under the title of antiquity, custom, devotion, 
good intent, or any other pretence whatsoever.’20 We raise this 
point simply to underscore a matter upon which all Protestants, 
whether paedocommunionist or not, agree. As helpful as church 
history is to the modern church, it is the Scripture that has the 
# nal word. 

19. Westminster Confession of Faith 21.1. 
20. Westminster Larger Catechism Q&A 109. 
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Second, with rare exception, paedocommunion has no his-
torical precedent within the Reformed tradition. As Joel Beeke 
argues in this volume, the sixteenth century Reformers and their 
heirs were well aware of the practice of paedocommunion and 
decidedly rejected it on biblical grounds. No historical Reformed 
confession espouses paedocommunion, and many Reformed 
confessions expressly preclude the practice. " at paedocom-
munion is a ‘new kid on the block’ within the Reformed com-
munity does not, of course, make the practice wrong. It does, 
however, lay the burden on advocates of paedocommunion to 
show precisely what it is that centuries of Reformed re& ection 
have missed in its nearly univocal rejection of the practice. 

" ird, with respect to the patristic and medieval evidence, it 
is fair to say that much more historical homework needs to be 
done in order to render any de# nitive judgments concerning the 
practice of the church in those eras. Venema has observed that 
‘in the writings of advocates of paedocommunion, this story is 
often told in an unduly simplistic manner.’21 Nick Needham’s 
contribution to this book is an example of a nuanced and 
balanced consideration of the evidence. He concludes that it is 
premature to conclude that paedocommunion has any rightful 
claim to being the ‘majority report’ of the church’s practice in 
the # rst four centuries of her history. " e evidence, rather, points 
to a ‘diversity of practice’ in this period.22 Such a conclusion 
underscores the limitations of appealing to church history in 
support of a particular church practice. It furthermore helps us 
to appreciate the fact that it is the Scripture alone that regulates 
the faith and the worship of the church.23

Some Initial ! oughts on the Pastoral Implications of 
Paedocommunion
Like any other doctrine, paedocommunion carries with it 
certain consequences for the faith and life of the church. In 
this section, we will re& ect on some of the implications that 

21. Venema, Paedocommunion, 20. 
22. ‘Diversity of practice would not, I think, be an intolerable conclusion…,’ Nick 

Needham, ‘Children at the Lord’s Table’ (chapter seven of this work). 
23. As, rightly, Needham concludes, ibid. 
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paedocommunion may carry for the church. We are not saying 
that what follows is an accurate or full description of what every 
advocate of paedocommunion espouses. Nor are we saying 
that what follows necessarily depicts the life of congregations 
where paedocommunion is a permitted practice. We are saying, 
however, that the doctrine of paedocommunion raises some 
signi# cant pastoral questions and concerns. " ese questions fall 
along at least three broad lines. " e # rst concerns the church and 
membership in the church. " e second concerns the nature and 
purpose of the Lord’s Supper. " e third concerns the doctrines 
of regeneration and conversion. 

! e Church and Membership in the Church 
Paedocommunion raises certain questions with respect to 
the doctrine of the church and, particularly, the nature of 
membership within the church. Reformed Christians have 
historically acknowledged that the children of at least one 
professing believer are, by birthright, members of the church. 
" ey have also acknowledged that these children must # rst 
make a credible, or believable, profession of faith in order to 
be admitted to the Lord’s Table. Presbyterians have often 
expressed this biblical distinction with the terminology of ‘non-
communing’ and ‘communing’ membership in the church. 
Consider how the Presbyterian Church in America articulates 
this distinction of membership. 

" e children of believers are, through the covenant and by 
right of birth, non-communing members of the church. Hence 
they are entitled to Baptism, and to the pastoral oversight, 
instruction and government of the church, with a view to their 
embracing Christ and thus possessing personally all bene# ts of 
the covenant.

Communing members are those who have made a profession 
of faith in Christ, have been baptized, and have been admitted 
by the Session to the Lord’s Table… [" ese only] are entitled to 
all the rights and privileges of the church.24

24. BCO 6-1, 6-2, 6-4. 
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In this way, we may honor the Scripture’s teaching that the 
children of believers are members of the church by birthright, 
but also recognize that there are certain privileges that they may 
not lawfully exercise until maturation. 

Paedocommunionists urge that the privilege of partaking 
of the Lord’s Supper belongs to all church members as church 
members. " is position raises the question whether there are 
any privileges that a paedocommunionist believes the Scripture 
to forbid a child member from exercising. In other words, 
paedocommunion calls into question the integrity of the 
communing/non-communing member distinction, and may 
even call into question the distinction itself. A whole host of 
pastoral questions surface. Is a six or seven year old member of 
the church entitled to vote in congregational elections? To stand 
for church o!  ce, if the congregation so desires? What about 
church discipline? In the Presbyterian Church in America, there 
are special procedures for the discipline of non-communing 
members.25 Would a paedocommunionist understand young 
members of the church to be subject to the same formal judicial 
process to which communing members are subject? 

! e Nature and Purpose of the Lord’s Supper 
Paedocommunionists often argue from 1 Corinthians 11 that 
the Lord’s Supper is a meal that celebrates the Christian unity 
of the church. " e leading criterion of participation concerns 
whether one is promoting or hindering the united fellowship of 
believers. On this reading, the Lord’s Supper is an ordinance in 
which even the youngest of church members may legitimately 
participate. 

To approach the Lord’s Supper in this fashion is imbalanced 
at best. " e apostle Paul, following Jesus, stresses in 1 Corin-
thians 11 that participants in the Lord’s Supper ‘remember’ the 
Lord Jesus Christ, cruci# ed for sinners. In this fashion, they 
‘proclaim his death until he comes’ (1 Cor 11:26). " e Lord’s 
Supper is a powerful and public testimony to the church’s com-
mitment to the gospel of grace. " e Lord’s Supper is a powerful 

25. See BCO 28. 
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con# rmation to the sin-conscious believer of the su!  ciency of 
God’s pardoning grace in Christ. When the Lord’s Supper is 
understood primarily in terms of a community meal, we may 
fairly ask of our paedocommunionist brethren how and in what 
ways their administration of the Lord’s Supper will communi-
cate these precious gospel truths. 

We may mention one further concern. According to an 
historical Reformed understanding of the Lord’s Supper, 
paedocommunionists are permitting unquali# ed persons to 
approach the Lord’s Table. " ey do so from the best of motives 
and from a desire to uphold in the church what they understand 
to be the teaching of the Scripture. It is, however, important to 
remember that the Scripture has somber words concerning the 
admission of unquali# ed persons to the Lord’s Table. " e person 
who ‘eats the bread or drinks the cup of the Lord in an unworthy 
manner will be guilty of profaning the body and blood of the 
Lord’ (1 Cor. 11:27, cf. 1 Cor. 11:29). " ese words remind us 
that there are high stakes in this question. " is question is not 
an academic exercise independent of spiritual consequences 
for Christians and for the church. If paedocommunionists are 
mistaken, then they are placing young persons in the church 
in a position that Scripture has warned the church not to place 
them. 

Regeneration and Conversion 
If paedocommunionists follow Reformed theology in under-
standing the sacrament of the Lord’s Supper to be a means of 
nourishing the recipient spiritually, and if paedocommunionists 
allow children from a very young age to partake of the Supper, 
then do they believe that these covenant children, as a class, have 
in them genuine spiritual life? 

If the answer to this question is ‘no’, then this answer raises 
such further questions as, ‘What, then, is the Lord’s Supper?’ 
‘What purpose does the Supper serve in the church?’ We have 
already broached this set of questions in our preceding discussion 
concerning the nature and purpose of the Lord’s Supper. If, 
however, the answer to these questions is ‘yes’, then we must 
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ask, ‘On what basis do we a!  rm or presume that these young 
people have in them genuine spiritual life?’ 

" ere is no particularly attractive answer to this question. If 
we a!  rm or presume their regeneration of covenant children 
as a class, then we are left searching for some biblical support 
for this position. " ere is, however, no such biblical support. 
On the contrary, the Scripture tells us of individuals, born into 
covenant families, who were never savingly renewed by the 
sovereign grace of God. 

We must further account for the fact that many young people 
in the church turn away from the faith of their parents never, 
apparently, to return. Sadly, this is no hypothetical scenario, but 
one that has tragically played itself out in many Christian homes. 
Surely, as biblical Christians, we do not want to say that a truly 
regenerate Christian has become totally and # nally apostate. But 
how do we avoid such a conclusion if we maintain that covenant 
children, as a class, have in them genuine spiritual life? 

Furthermore, we must ask whether paedocommunion will 
foster the regular pressing of the doctrines of regeneration and 
conversion upon the covenant children of God. To put it another 
way, how would a paedocommunionist bring the gospel to 
covenant children? In a context where the youngest of covenant 
children partake of the Lord’s Supper, it seems incongruous 
that these same children would be told that they are, by nature, 
children of wrath; that they must be born again to gain entrance 
into the kingdom of God; and that they must be brought out of 
the domain of darkness into the kingdom of God’s beloved Son.

One may legitimately express concern that children in such 
settings will be tempted to believe that they are already renewed, 
whether by virtue of their church membership or of their 
baptism; and that they will not be exhorted to & ee to Christ. 
And if so, does not paedocommunion, then, court the very 
formalism that both testaments of the Scripture so frequently 
condemn? 

" e chapters that follow will assist you in thinking through 
the biblical, theological, historical, and practical questions raised 
by paedocommunion. As we hope that you have already seen, 
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paedocommunion is not a teaching that sits at a distance from 
the life of the Christian or the life of the church. It is our hope 
and prayer that this book will not only help you to appreciate 
the pastoral challenges and problems that paedocommunion 
brings to the church, but also to prize the Lord’s Supper for what 
Christ meant it to be – a means for the spiritual strengthening 
and nourishment of his people. 
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" e exact relationship between the Lord’s Supper and Passover 
is of importance to the question of who may rightly participate 
in the sacrament. In what ways is the Lord’s Supper a new 
covenant re-enactment of the old covenant Passover, and in 
what ways is it something entirely new? On the face of it, the 
connection between Lord’s Supper and Passover is obvious: 
both are meals in which the covenant community gathers to 
celebrate its deliverance through a miraculous intervention 
of God on their behalf. Yet there are also di% erences between 
them: Passover was an annual event, in which the central 
feature was the slaughter of a lamb, while the Lord’s Supper 
is generally celebrated more frequently and involves the use of 
bread and wine.1 In this chapter, we shall seek to trace out the 
continuities and discontinuities between the Old Testament 
feast and its New Testament ful# llment and to consider how 
precisely the Old Testament Passover points us forward to the 

1. In his book, Daddy, May I Take Communion? Paedocommunion vs. the Bible (p.p., 
1988), Leonard Coppes highlights a number of signi# cant di% erences between Passover and 
Lord’s Supper, which leads him to the conclusion that Passover is merely one among many 
antecedents of the Lord’s Supper. As we shall see, this probably overstates the discontinuity 
between them. 

2

Christ Our Passover

Iain M. Duguid
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coming of Christ and directs our practice in celebrating the 
Lord’s Supper today.

Background: ! e Old Testament Feast
" e Passover was the # rst of the three great annual festivals in 
the Old Testament, occurring at the time of the barley harvest 
in early spring; it was followed about seven weeks later by the 
Feast of Weeks or Pentecost at the time of the wheat harvest, 
while the Festival of Ingathering or Tabernacles took place along 
with the fruit and olive harvest in the early fall. All three festivals 
have parallels in Canaanite religion (not surprisingly, since the 
agricultural processes of development were common to both 
ancient Near Eastern cultures). Yet in the Bible each festival is 
assigned a redemptive-historical motivation, tying these general 
celebrations of God’s providence together to his great acts in 
redemptive history. 

In this regard, it is notable that the calendar in use in Israel is 
di% erent from the Canaanite version, which began and ended in 
the fall, with the Festival of Ingathering.2 Israel’s calendar began 
with the month of Abib in the spring, as a memorial of God’s 
great work of salvation in the Passover (Exod. 12:2). " us at the 
outset, a redemptive-historical view of the world was imposed on 
the festival year simply by starting the year with the celebration 
of God’s great work of redemption in the exodus. " e Feast of 
Weeks came to be associated with the giving of the Law on Mount 
Sinai,3 which took place three months after the exodus from 
Egypt, and the Feast of Tabernacles looked forward to the time 
when Israel would enter the Promised Land. " is redemptive 
historical ordering of the annual calendar immediately suggests 
comparison with the fundamental structure of the week, which 
in the Old Testament period ends in the Sabbath, looking 
forward to the rest that is not yet accomplished. After the 
resurrection, the Sabbath moves to the # rst day of the week, 
to mark the accomplishment of our rest in God’s great work of 
redemption in Christ.

2. As is clear from the Gezer Calendar, which dates from around 1000 bc.
3. " is connection was certainly being made by the time of the New Testament, though 

whether it had this association already during the Old Testament period is less clear.

Children and the Lord's Supper Willie Final Revision.indd   60Children and the Lord's Supper Willie Final Revision.indd   60 8/15/2011   2:43:17 PM8/15/2011   2:43:17 PM



61

Christ Our Passover

" e Passover was strictly speaking a double festival, the Feast 
of Passover followed immediately by the Feast of Unleavened 
Bread. " ere is a redemptive-historical logic to the connection 
of the two festivals, for the historical Passover-Exodus event was 
followed by the provision of bread from heaven, the manna in 
the wilderness. " is connection also underlies John 6, where 
Jesus, having announced himself as the true bread of heaven, the 
ful# llment of the old covenant manna, invites his hearers to ‘eat 
the & esh of the Son of Man and drink his blood’ (John 6:53). 
Given the programmatic statement at the outset of the feeding 
of the # ve thousand that ‘the Jewish Passover feast was near’ 
(John 6:4), Jesus is clearly evoking the imagery of the Passover 
lamb and adapting it in a way that foreshadows the Lord’s 
Supper as its new covenant antitype.4 

" e Passover took place on the full moon of the # rst month of 
the year. On the tenth day of the month, each family was to select 
a one-year old male lamb or goat, without defect (Exod. 12:5). 
" ey were to take care of it until twilight on the 14th, when they 
were to slaughter it, daubing some of the blood on the doorpost 
and lintels of the doorway. " at same night they were to consume 
the meat, along with unleavened bread and bitter herbs – all of 
it was to be eaten, with none left until morning. None of the 
sacri# cial animal’s bones were to be broken (Num. 9:12). " e 
family unit, along with neighbors if necessary, were to eat it 
dressed for travel, as if packed up and ready to go on a trip. " en, 
for the next seven days they were to eat only unleavened bread, 
observing the # rst and seventh as days of rest and sacred assembly 
(Exod. 12:1-20). Deuteronomy, looking forward to the time 
when the Israelites would be settled and dispersed throughout 
the land, adds the requirement that this festival should no longer 
be celebrated at home but as a national festival in the ‘place of 
God’s choosing’ (Deut. 16:5-7). It was thus one of the three times 
a year when all adult male Israelites were required to present 
themselves before their covenant overlord at the central sanctuary. 

4. C. John Collins rather surprisingly brackets this passage out of his discussion 
completely, saying ‘It remains to be seen whether and how it applies to the Eucharist’ (‘" e 
Eucharist as Christian Sacri# ce: How Patristic Authors Can Help Us Read the Bible,’ WTJ 
66 [2004], 2 n.3). 
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" e Chronicler records such celebrations of the Passover under 
Hezekiah (2 Chr. 30) and Josiah (2 Chr. 35), though prior to 
Hezekiah’s reign the practice of national assembly seems to have 
been in abeyance (2 Chr. 30:5).

" e meaning of the Passover and Feast of Unleavened Bread 
is explained in the Old Testament in terms of Israel’s historical 
deliverance from Egypt. In response to the natural questions, the 
Israelite parents were supposed to instruct their children that ‘this 
is the Passover sacri# ce to the Lord, who passed over the houses 
of the Israelites in Egypt and spared our homes when he struck 
down the Egyptians’ (Exod. 12:27). It was not simply a memorial 
sign of that event, in the way that Joshua’s pillar of stones was to 
be a memorial of crossing the River Jordan (Josh. 4:6), though 
it contained that memorial aspect as an element. Nor was the 
feast simply an acted out drama, the gospel made visible and 
tangible. Rather, it was a sacrament in the full sense of the word, 
conveying the blessing that it depicted. Each time the Passover 
was celebrated, the participants joined together in a sacred meal 
before the Lord. In it, through the death of the sacri# cial lamb, 
the participants experienced renewed fellowship with God, 
who protected them from his own judgment curse that fell on 
their enemies and promised them a glorious inheritance. " ey 
reminded themselves that they were strangers and aliens in this 
world, living between deliverance and consummation. Passover 
was also a community-de# ning event, for those who failed to 
‘keep the Passover’ and were found eating bread with yeast 
during the seven days of the festival were required to be cut o%  
from the covenant community (Exod. 12:15). Even those who 
were unable to partake for the reason of ceremonial uncleanness 
were in danger of being cut o% , which provided the rationale 
for the ‘second-chance’ Passover, introduced in Numbers 9. 
" is practice allowed those with valid grounds for missing the 
Passover, such as having come into contact with a dead body 
or being on a journey, to celebrate the Passover in the second 
month rather than the # rst. 

" e passage in Exodus also speci# cally links the Passover 
with the tenth plague in Egypt, the death of the # rstborn. Every 
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# rstborn in Egypt, man or beast, from the highest to the lowest, 
was slain by the Lord in the tenth plague. Israel’s # rstborn, 
however, were protected as long as they remained under the blood 
of the sacri# ce. " is safety lay not in any magic quality inherent 
in the blood, but speci# cally in the divine response to the sign of 
the blood: it is not the blood itself that prevented the destroying 
angel from entering into the homes of the Israelites, but the Lord 
(Exod. 12:23). In view of this protection, every # rstborn male in 
Israel was to be dedicated to the Lord (Exod. 13:2). In the case of 
animals, the # rstborn males were to be sacri# ced if they were clean 
animals or killed if they were unclean, while in the case of sons, 
they were to be redeemed (Exod. 13:15). " e # rst generation of 
# rstborn Israelite sons were not simply redeemed with money, 
however. " e Levites as a tribe became their substitutes, taking 
their place in the service of God (Num. 3:12). 

" e centralization of the Festival at the national sanctuary, 
envisaged in Deuteronomy 16 and carried out during the period 
of the monarchy (2 Chr. 30 and 35), necessitated some changes 
in the Passover ritual. Since many of the people were now a long 
way from their homes, the blood could no longer be applied 
to the doorposts; instead it was apparently sprinkled on the 
altar, as it was for other sacri# ces.5 With the destruction of the 
Temple in 586 bc, further changes must have occurred in the 
ritual since there was now no holy place where the lambs could 
be slaughtered. It was perhaps at this stage that the cup was 
introduced into the Passover ritual; according to the Mishnah, 
the wine was mixed with hot water (Pesachim 7:13), which must 
have increased the symbolism of the liquid as representing the 
blood of the lamb. " is was not part of the original ritual, but 
became part of the ceremony as it was observed by Jesus.

! e Symbolism of the Feast 
In all of this Old Testament ritual, there is a rich blend of 
symbolism pointing forward to the Lord Jesus, whom Paul calls 

5. See 2 Chronicles 30:16, 35:11, though as other sacri# ces were apparently being 
o% ered at the same time, it is not absolutely conclusive that the blood was that of the 
Passover sacri# ces. However, in the absence of any other scheme for disposing of the blood, 
it would seem the natural thing to do.
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‘our Passover lamb’ (1 Cor. 5:7). Jesus Christ is the one through 
whose blood, shed on the cross, peace is made between us and 
God, and we are reconciled to him (Col. 1:20). Jesus is the pure 
and righteous one, who substitutes his own holiness for that 
required from God’s people, just as the Levites were required to 
be holy substitutes for the # rstborn sons of that # rst Passover 
generation. He is ‘the Firstborn over all creation’ (Col. 1:15), 
the only begotten of God, the # rstborn Son whom God did not 
redeem but instead gave up to death out of his great love for the 
world (John 3:16). " at is why on the cross, Christ’s legs were 
not broken, as were those of the two criminals cruci# ed alongside 
him (John 19:33), so that the symbolism of the Passover lamb, 
with its unbroken limbs, could be ful# lled. As Passover lamb, 
Christ took the judgment curse of God in our place, while as 
substitute # rstborn he ful# lled the law’s righteous demands as 
the dedicated servant of God. Now we may boldly stand before 
God, sheltered by his blood, which is our only defense against 
the wrath of the destroying angel.

Foreshadowing the Lord’s Table
" ere is little debate over whether the Passover points forward 
to Jesus’ su% ering and death in our place, however. " e point 
at issue is whether the Passover speci# cally pre# gures the Lord’s 
Supper, in the same way that circumcision foreshadows baptism, 
or whether it is merely part of a much larger Old Testament 
background. C. John Collins, for example, insists that the 
proper background of the Lord’s Supper is not to be found in 
the Passover but rather in the peace o% erings (shelamim) of the 
Old Testament.6

Yet there are a number of particularly striking parallels 
between Passover and the Lord’s Supper meal, which are not 
present in other peace o% ering meals. Seeing Jesus as our Passover 
lamb brings out more clearly the signi# cance of Jesus’ statement 
in the institution of the Lord’s Supper: ‘Take and eat; this is my 
body’ (Matt. 26:26). In the normal peace o% ering meal, part of 
the animal was burnt on the altar while the participants feasted 

6. C. John Collins, ‘Eucharist as Christian Sacri# ce.’
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Our Covenant With Kids
Biblical Nurture in Home and Church

Timothy Sisemore 

Dr. Sisemore teaches you about – Christian parenting in a hostile 
world, educating children spiritually and academically, cultivating 
godliness, disciplining and discipling, honoring parents, how are chil-
dren saved? " e church’s responsibility towards its children, children’s 
involvement in worship and sacraments.

" is is a practical and theological approach to parenting and chil-
dren’s ministry – and shows how to nurture children to be disciples.

Here is a straightforward, readable, challenging and practical 
manual just what parents are looking for.

Sinclair B. Ferguson ~ Senior Minister,
First Presbyterian Church, Columbia, South Carolina

His approach is what the Bible calls wisdom... as rich in Biblical 
instruction as it is in psychological insight.

Edmund P. Clowney ~ Late Professor of Practical " eology,
Westminster Seminary in California, Escondido, California

Anyone who has a true concern for the spiritual welfare of children 
in this present age must read this book!

Mark Johnston ~ Senior Pastor,
Proclamation Presbyterian Church, Bryn Mawr, Pennsylvania

Dr. Timothy Sisemore is one of America’s leading child and adoles-
cent Christian psychologists. He is the Clinal Professor of Psychology 
and Counselling at the Psychological Studies Institute. He maintains a 
clinical practice at the Chattanooga Bible Institute Counseling Center 
and has been published in Professional Psychology Research & Prac-
tice, " e Journal for Christian Educators and the Journal of Psychol-
ogy & Christianity. Ruth Sisemore is his wife and vitally helps Tim 
translate theory into practice!
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Family Religion
Principles for raising a Godly Family

Matthew Henry 

You are a Christian – but how do you look after your family?

Matthew Henry is one of the best known of our spiritual ancestors. His 
Commentary on the whole Bible is still a staple book for those seeking 
understanding of God’s word to the world. Henry recognised that the 
future of the church was in the home where the Holy Spirit could 
direct and mature believers. A spiritual home would help grow the 
church and enable the community to live peaceably. In this collection 
of his writings on family life, Henry expounds good sense and gives us 
better patterns for our devotional, practical and spiritual needs.

Key Sections:

• What, why and how to structure family devotions
• How to catechise children
• Jesus’ attitude towards children
• " e necessity, nature, e!  cacy and improvement of baptism.

Matthew Henry (1662-1714) is a beloved commentator, was a pastor 
of a church in Chester and was a proli# c writer.
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A Christian's Pocket Guide 
to Justifi cation
Being made right with God?

Guy Waters 

Could you explain Justi# cation if asked to? For many of us, the whole 
concept of justi# cation is as mystifying as a foreign language, but yet 
Christians down the ages have fought to defend it – seeing it quite 
rightly as a vital element of how we are saved. But justi# cation is not 
a relic of the past – it has direct relevance to us as Christians today. 
We often struggle with the thought of justi# cation because of human 
pride; “I can’t be that bad” and so justi# cation is often undermined, 
wrongly presented or just plain ignored. Scripture though, is brutally 
clear: we have a real problem – the prospect of our lives marred by 
wrong-doing being laid out before an almighty God who is pure and 
will not forever let wrong go unpunished. We can’t earn our way out 
of our predicament – as this is just “rubbish” according to the apostle 
Paul. We need something else, someone who can take the hit we so 
richly deserve – leaving us to be declared innocent instead. " is little 
book will help you grasp a truth that when understood correctly is 
explosive, transformational and utterly liberating.

Waters’ o$ ers a concise yet extremely helpful treatment of what 
Scriptural justi# cation is, its practical value in the Christian life 
and how the doctrine is being challenged in our present day. I won’t 
hestitate to give this little book to the university students under my 
pastoral care.

Aaron Messner ~ College Chaplain, 
Covenant College, Lookout Mountain, Georgia

Dr. Guy Waters is the Associate Professor of New Testament at the Re-
formed " eological Seminary, Jackson, Mississippi who has a particu-
lar interest in the letters and the theology of Paul. He is a teaching elder 
in the Mississippi presbytery of the Presbyterian Church of America.
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" e Lord’s Supper
Malcolm Maclean

Malcolm Maclean’s study of the biblical basis, historical development 
and practical administration of the Lord’s Supper in our churches is 
a rich blend of scholarly analysis and pastoral insight. ! e question 
of what Jesus is doing in the Lord’s Supper rather than what we are 
doing challenges the subjectivism that drives much of our practice, 
and restores a much needed emphasis on the Supper as a means of 
grace. ! is study is highly recommended.

Iain D. Campbell ~ Minister,
Point Free Church of Scotland, Isle of Lewis

...something beautifully positive and full of life for the congregation 
of believers, as well as seekers.

Douglas F. Kelly ~ Richard Jordan Professor of " eology,
Reformed " eological Seminary, Charlotte, North Carolina

A veritable tour de force ...which will be of interest to the entire 
church. MacLean’s handling of the subject is comprehensive and 
sure-footed, delving into practical areas of frequency and obser-
vance as much as the theological principles that underpin the Com-
munion Service. A timely and important book that will aid in 
the rediscovery of importance and function of the sacrament of the 
Lord’s Supper in the life of the church.

Derek W. H. " omas ~ Associate Minister,
First Presbyterian Church, Columbia, South Carolina

Malcolm Maclean is Minister of Greyfriars Free Church of Scotland 
in Inverness, Scotland. Prior to that he pastored the Free Church of 
Scotland in Island of Scalpay in the Western Isles. Malcolm is also the 
Editor of the Mentor imprint of Christian Focus Publications.
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