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ORIGINAL PREFACE TO VOLUME ONE
Though it is most my concern, that I be able to give a good account to God and my own conscience, yet,

perhaps, it will be expected that I give the world also some account of this bold undertaking; which I shall
endeavour to do with all plainness, and as one who believes, that if men must be reckoned with in the great
day, for every vain and idle word they speak, much more for every vain and idle line they write. And it may be of
use, in the first place, to lay down those great and sacred principles which I go upon, and am governed by, in
this endeavour to explain and improve these portions of holy writ; which endeavour I humbly offer to the ser-
vice of those (and to those only I expect it will be acceptable) who agree with me in these six principles:—

I. That religion is the one thing useful; and to know, and love, and fear God our Maker, and in all the in-
stances both of devout affection, and of good conversation, to keep his commandments, (Eccles. 12:13) is,
without doubt, the whole of man; it is all in all to him. This the wisest of men, after a close and copious argu-
ment in his Ecclesiastes, lays down as the conclusion of his whole matter (the Quod erat demonstrandum of
his whole discourse); and therefore I may be allowed to lay it down as a postulatum, and the foundation of
this whole matter. It is necessary to mankind in general, that there should be religion in the world, absolutely
necessary for the preservation of the honour of the human nature, and no less so for the preservation of the
order of human societies. It is necessary to each of us in particular, that we be religious; we cannot otherwise
answer the end of our creation, obtain the favour of our Creator, make ourselves easy now, or happy for ever. A
man that is endued with the powers of reason, by which he is capable of knowing, serving, glorifying, and en-
joying his Maker, and yet lives without God in the world, is certainly the most despicable and the most
miserable animal under the sun.

II. That divine revelation is necessary to true religion, to the being and support of it. That faith without
which it is impossible to please God, cannot come to any perfection by seeing the works of God, but it must
come by hearing the word of God, Rom. 10:17. The rational soul, since it received that fatal shock by the fall,
cannot have or maintain that just regard to the great author of its being, that observance of him, and expecta-
tion from him, which are both its duty and felicity, without some supernatural discovery made by himself of
himself, and of his mind and will. Natural light, no doubt, is of excellent use, as far as it goes; but it is neces-
sary that there be a divine revelation, to rectify its mistakes, and make up its deficiencies, to help us out where
the light of nature leaves us quite at a loss, especially in the way and method of man’s recovery from his lapsed
state, and his restoration to his Maker’s favour; which he cannot but be conscious to himself of the loss of, find-
ing, by sad experience, his own present state to be sinful and miserable. Our own reason shows us the wound,
but nothing short of a divine revelation can discover to us a remedy to be confided in. The case and character
of those nations of the earth which had no other guide in their devotions than that of natural light, with some
remains of the divine institution of sacrifices received by tradition from their fathers, plainly show how neces-
sary divine revelation is to the subsistence of religion; for those that had not the word of God, soon lost God
himself, became vain in their imaginations concerning him, and prodigiously vile and absurd in their wor-
ships and divinations. It is true, the Jews, who had the benefit of divine revelation, lapsed sometimes into idol-
atry, and admitted very gross corruptions; yet, with the help of the law and the prophets, they recovered and
reformed: whereas the best and most admired philosophy of the heathen could never do any thing toward the
cure of the vulgar idolatry, or so much as offered to remove any of those barbarous and ridiculous rites of their
religion, which were the scandal and reproach of the human nature. Let men therefore pretend what they will,
deists are, or will be, atheists; and those that, under colour of admiring the oracles of reason, set aside as use-
less the oracles of God, undermine the foundations of all religion, and do what they can to cut off all
communication between man and his Maker, and to set that noble creature on a level with the beasts that
perish.

III. That divine revelation is not now to be found nor expected any where but in the scriptures of the
Old and New Testament; and there it is. It is true, there were religion and divine revelation before there was
any written word; but to argue from thence, that the scriptures are not now necessary, it as absurd as it would
be to argue that the world might do well enough without the sun, because in the creation the world had light
three days before the sun was made. Divine revelations, when first given, were confirmed by visions, miracles,
and prophecy; but they were to be transmitted to distant regions and future ages, with their proofs and evi-
dences, by writing, the surest way of conveyance, and by which the knowledge of other memorable things is
preserved and propagated. We have reason to think that even the ten commandments, though spoken with
such solemnity at Mount Sinai, would have been, long before this, lost and forgotten, if they had been handed
down by tradition only, and never had been put in writing: it is that which is written, that remains. The scrip-
ture indeed is not compiled as a methodical system or body of divinity, secundum artem—according to the
rules of art, but several ways of writing, (histories, laws, prophecies, songs, epistles, and even proverbs,) at
several times, and by several hands, as Infinite Wisdom saw fit. The end is effectually obtained; such things are
plainly supposed and taken for granted, and such things are expressly revealed and made known, as, being all
put together, sufficiently inform us of all the truths and laws of the holy religion we are to believe, and be gov-
erned by. That all scripture is given by inspiration of God, (2 Tim. 3:16) and that holy men spake and
wrote as they were moved by the Holy Ghost, (2 Pt. 1:21) we are sure; but who dare pretend to describe that
inspiration? None knows the way of the Spirit, nor how the thoughts were formed in the heart of him that was
inspired, any more than we know the way of the soul into the body, or how the bones are formed in the womb
or her that is with child, Eccles. 11:5. But we may be sure that the blessed Spirit did not only habitually prepare
and qualify the penmen of scripture for that service, and put it into their hearts to write, but did likewise assist
their understandings and memories in recording those things which they themselves had the knowledge of,
and effectually secure them from error and mistake; and what they could not know but by revelation, (as for
instance, Gen. 1 and Jn. 1) the same blessed Spirit gave them clear and satisfactory information of. And no
doubt, as far as was necessary to the end designed, they were directed by he Spirit, even in the language and ex-
pression; for there were words which the Holy Ghost taught; (1 Co. 2:13) and God saith to the prophet, Thou
shalt speak with my words, Eze. 3:4. However, it is not material to us, who drew up the statute, nor what liberty
he took in using his own words: when it is ratified, it is become the legislator’s act, and binds the subject to ob-
serve the true intent and meaning of it. The scripture proves its divine authority and original both to the wise
and to the unwise. Even to the unwise and least thinking part of mankind, it is abundantly proved by the many
incontestable miracles wrought by Moses and the prophets, Christ and his apostles, for the confirmation of its
truths and laws: it would be an intolerable reproach to eternal Truth, to suppose this divine seal affixed to a lie.
Beside this, to the more wise and thinking, to the more considerate and contemplative it recommends itself by
those innate excellences which are self-evident characteristics of its divine original. If we look carefully, we
shall soon be aware of God’s image and superscription upon it. A mind rightly disposed by a humble, sincere
subjection to its Maker, will easily discover the image of God’s wisdom in the awful depth of its mysteries; the
image of his sovereignty in the commanding majesty of its style; the image of his unity in the wonderful har-
mony and symmetry of all its parts; the image of his holiness in the unspotted purity of its precepts; and the
image of his goodness in the manifest tendency of the whole to the welfare and happiness of mankind in both
worlds; in short, it is a work that fathers itself. And as atheists, so deists, notwithstanding their vain-glorious
pretensions to reason, as if wisdom must die with them, run themselves upon the grossest and most dishon-
ourable absurdities imaginable; for, if the scriptures be not the word of God, then there is no divine revelation

now in the world, no discovery at all of God’s mind concerning our duty and happiness: so that, let a man be
ever so desirous and solicitous to do his Maker’s will, he must, without remedy, perish in the ignorance of it,
since there is no book but this that will undertake to tell him what it is, a consequence which can by no means
be reconciled to the idea we have of the divine goodness. And (which is no less an absurdity), if the scriptures
be not really a divine revelation, they are certainly as great a cheat as ever was put upon the world: but we have
no reason to think them so; for bad men would never write so good a book, nor would Satan have so little
subtlety as to help to cast out Satan; and good men would never do so wicked a thing as to counterfeit the broad
seal of heaven and affix it to a patent of their own framing, though in itself ever so just. No, there are not the
words of him that hath a devil.

IV. That the scriptures of the Old and New Testament were purposely designed for our learning. They
might have been a divine revelation to those into whose hands they were first put, and yet we, at this distance,
have been no way concerned in them; but it is certain that they were intended to be of universal and perpetual
use and obligation to all persons, in all places and all ages, that have the knowledge of them, even unto us
upon whom the ends of the world have come. See Rom. 15:4. Though we are not under the law as a covenant
of innocency (for then, being guilty, we should unavoidable perish under its curse), yet it is not therefore an
antiquated statute, but a standing declaration of the will of God concerning good and evil, sin and duty, and its
claim to obedience is in as full force and virtue as ever: and unto us is the gospel of the ceremonial law
preached, as well as unto those to whom it was first delivered, and much more plainly, Heb. 4:2. The histories
of the Old Testament were written for our admonition and direction (1 Co. 10:11), and not barely for the infor-
mation and entertainment of the curious. The prophets, though long since dead, prophesy again by their writ-
ings, before peoples and nations (Rev. 10:11), and Solomon’s exhortation speaketh unto us as unto sons.
The subject of the holy scripture is universal and perpetual, and therefore of common concern. It is intended,
1. To revive the universal and perpetual law of nature, the very remains of which (or ruins rather) in natural
conscience, give us hints that we must look somewhere else for a fairer copy. 2. To reveal the universal and per-
petual law of grace, which God’s common beneficence to the children of men, such as puts them into a better
state than that of devils, gives us some ground to expect. The divine authority likewise, which in this book
commands our belief and obedience, is universal and perpetual, and knows no limits, either of time or place;
it follows, therefore, that every nation and every age to which these sacred writings are transmitted are bound
to receive them with the same veneration and pious regard that they commanded at their first entrance.
Though God hath, in these last days, spoken to us by his Son, yet we are not therefore to think that what he
spoke at sundry times and in divers manners to the fathers (Heb. 1:1) is of no use to us, or that the Old Tes-
tament is an almanac out of date; no, we are built upon the foundation of the prophets, as well as of the
apostles, Christ himself being the corner-stone (Eph. 2:20), in whom both these sides of this blessed building
meet and are united: they were those ancient records of the Jewish church which Christ and his apostles so oft
referred to, so oft appealed to, and commanded us to search and to take heed to. The preachers of the gospel,
like Jehoshaphat’s judges, wherever they went, had this book of the law with them, and found it a great advan-
tage to them to speak to those that knew the law, Rom. 7:1. That celebrated translation of the Old Testament
in the Greek tongue by the Seventy, between 200 and 300 years before the birth of Christ, was to the nations a
happy preparative for the entertainment of the gospel, by spreading the knowledge of the law; for as the New
Testament expounds and completes the Old, and thereby makes it more serviceable to us now than it was to the
Jewish church, so the Old Testament confirms and illustrates the New, and shows us Jesus Christ the same
yesterday that he is to-day and will be for ever.

V. That the holy scriptures were not only designed for our learning, but are the settled standing rule
of our faith and practice, by which we must be governed now and judged shortly: it is not only a book of gen-
eral use (so the writings of good and wise men may be), but it is of sovereign and commanding authority, the
statute-book of God’s kingdom, which our oath of allegiance to him, as our supreme Lord, binds us to the ob-
servance of. Whether we will hear or whether we will forbear, we must be told that this is the oracle we are to
consult and to be determined by, the touchstone we are to appeal to and try doctrines by, the rule we are to have
an eye to, by which we must in every thing order our affections and conversations, and from which we must al-
ways take our measures. This is the testimony, this is the law which is bound up and sealed among the dis-
ciples, that word according to which if we do not speak, it is because there is no light in us, Isa. 8:16, 20. The
making of the light within our rule, which by nature is darkness, and by grace is but a copy of, and conform-
able to, the written work, is setting the judge above the law; and the making of the traditions of the church ri-
vals with the scriptures is no better: it is making the clock, which every one concerned puts backward or
forward at pleasure, to correct the sun, that faithful measurer of time and days. These are absurdities which,
being once granted, thousands follow, as we see by sad experience.

VI. That therefore it is the duty of all Christians diligently to search the scriptures, and it is the office of
ministers to guide and assist them therein. How useful soever this book of books is in itself, it will be of no
use to us if we do not acquaint ourselves with it, by reading it daily, and meditating upon it, that we may under-
stand the mind of God in it, and may apply what we understand to ourselves for our direction, rebuke, and
comfort, as there is occasion. It is the character of the holy and happy man that his delight is in the law of the
Lord; and, as an evidence thereof, he converses with it as his constant companion, and advises with it as his
most wise and trusty counsellor, for in that law doth he meditate day and night, Ps. 1:2. It concerns us to be
ready in the scriptures, and to make ourselves so by constant reading and careful observation, and especially
by earnest prayer to God for the promised gift of the Holy Ghost, whose office it is to bring things to our re-
membrance which Christ hath said to us (Jn. 14:26), that thus we may have some good word or other at hand
for our use in our addresses to God and in our converse with men, in our resistance of Satan and in commun-
ing with our own hearts, and may be able, with the good householder, to bring out of this treasury things new
and old, for the entertainment and edification both of ourselves and others. If any thing will make a man of
God perfect in this world, will complete both a Christian and a minister, and thoroughly furnish him for
every good work, it must be this. 2 Tim. 3:17. It concerns us also to be mighty in the scriptures, as Apollos was
(Acts 18:24), that is, to be thoroughly acquainted with the true intent and meaning of them, that we may un-
derstand what we read, and may not misinterpret or misapply it, but by the conduct of the blessed Spirit may be
led into all truth (Jn. 16:13), and may hold it fast in faith and love, and put every part of scripture to that use
for which it was intended. The letter, either of law or gospel, profits little without the Spirit. The ministers of
Christ are herein ministers to the Spirit for the good of the church; their business is to open and apply the scrip-
tures; thence they must fetch their knowledge, thence their doctrines, devotions, directions, and admonitions,
and thence their very language and expression. Expounding the scriptures was the most usual way of preach-
ing in the first and purest ages of the church. What have the Levites to do but to teach Jacob the law (Deu.
33:10); not only to read it, but to give the sense, and cause them to understand the reading? Neh. 8:8. How
shall they do this except some man guide them? Acts 8:31. As ministers would hardly be believed without Bi-
bles to back them, so Bibles would hardly be understood without ministers to explain them; but if, having
both, we perish in ignorance and unbelief, our blood will be upon our own head.

Being fully persuaded therefore of these things, I conclude that whatever help is offered to good Christians
in searching the scriptures is real service done to the glory of God, and to the interests of his kingdom among
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men; and it is this that hath drawn me into this undertaking, which I have gone about in weakness, and in
fear, and in much trembling (1 Co. 2:3), lest I should be found exercising myself in things to high for me, and
so laudable an undertaking should suffer damage by an unskilful management. If any desire to know how so
mean and obscure a person as I am, who in learning, judgment, felicity of expression, and all advantages for
such a service, am less than the least of all my Master’s servants, came to venture upon so great a work, I can
give no other account of it than this: It has long been my practice, what little time I had to spare in my study
from the constant preparations for the pulpit, to spend it in drawing up expositions upon some parts of the
New Testament, not so much for my own use as purely for my entertainment, because I knew not now to em-
ploy my thoughts and time more to my satisfaction. Trahit sua quemque voluptas—Every man that stud-
ies hath some beloved study, which is his delight above any other; and this is mine. It is that learning which
it was my happiness from a child to be trained up in, by my ever honoured father, whose memory must always
be very dear and precious to me: he often reminded me that a good textuary is a good divine; and that I should
read other books with this in my eye, that I might be the better able to understand and apply the scripture.
While I was thus employing myself came out Mr. Burkitt’s Exposition, of the Gospels first, and afterwards of the
Act and the Epistles, which met with very good acceptance among serious people, and no doubt, by the blessing
of God, will continue to do great service to the church. Soon after he had finished that work, it pleased God to
call him to his rest, upon which I was urged, by some of my friends, and was myself inclined, to attempt the
like upon the Old Testament, in the strength of the grace of Christ. This upon the Pentateuch is humbly of-
fered as a specimen; if it find favour, and be found any way useful, it is my present purpose, in dependence
upon divine aids, to go on, so long as God shall continue my life and health, and as my other work will permit.
Many helps, I know, we have of this kind in our own language, which we have a great deal of reason to value,
and to be very thankful to God for: but the scripture is a subject that can never be exhausted. Semper habet
aliquid relegentibus—However frequently we read it, we shall always meet with something new. When
David had amassed a vast treasure for the building of the temple, yet saith he to Solomon, Thou mayest add
thereto, 1 Chr. 22:14. Such a treasure is scripture-knowledge; it is still capable of increase, till we all come to
the perfect man. The scripture is a field or vineyard which finds work for variety of hands, and about which
may be employed a great diversity of gifts and operations, but all from the same Spirit (1 Co. 12:4, 6) and for
the glory of the same Lord. The learned in the languages and in ancient usages have been very serviceable to
the church (the blessed occupant of this field), by their curious and elaborate searches into its various prod-
ucts, their anatomies of its plants, and the entertaining lectures they have read upon them. The philology of
the critics has been of much more advantage to religion, and lent more light to sacred truth, than the philoso-
phy of the school-divines. The learned also in the arts of war have done great service in defending this garden
of the Lord against the violent attacks of the powers of darkness, successfully pleading the cause of the sacred
writings against the spiteful cavils of atheists, deists, and the profane scoffers of these latter days. Such as these
stand in the posts of honour, and their praise is in all the churches: yet the labours of the vine-dressers and the
husbandmen (2 Ki. 25:12), though they are the poor of the land who till this ground, and gather in the fruits
of it, are no less necessary in their place, and beneficial to the household of God, that out of these precious
fruits every one may have his portion of meat in due season. These are the labours to which, according to my
ability, I have here set my hand. And as the plain and practical expositors would not, for a world, say of the
learned critics, There is no need of them; so, it is hoped, those eyes and heads will not say to the hands and
feet, There is no need of you, 1 Co. 12:21.

The learned have of late received very great advantage in their searches into this part of holy writ, and the
books that follow (and still hope for more), by the excellent and most valuable labours of that great and good
man bishop Patrick, whom, for vast reading, solid judgment, and a most happy application to these best of
studies, even in his advanced years and honours, succeeding ages no doubt will rank among the first three of
commentators, and bless God for him. Mr. Pool’s English Annotations (which, having had so many impres-
sions, we may suppose, have got into most hands) are of admirable use, especially for the explaining of scrip-
ture-phrases, opening the sense, referring to parallel scriptures, and the clearing of difficulties that occur. I
have therefore all along been brief upon that which is there most largely discussed, and have industriously de-
clined, as much as I could, what is to be found there; for I would not actum agere—do what is done; nor (if I
may be allowed to borrow the apostle’s words) boast of things made ready to our hand, 2 Co. 10:16. These
and other annotations which are referred to the particular words and clauses they are designed to explain are
most easy to be consulted upon occasion; but the exposition which (like this) is put into a continued dis-
course, digested under proper heads, is much more easy and ready to be read through for one’s own or others’
instruction. And, I think, the observing of the connection of each chapter (if there be occasion) with that
which goes before, and the general scope of it, with the thread of the history or discourse, and the collecting of
the several parts of it, to be seen at one view, will contribute very much to the understanding of it, and will give
the mind abundant satisfaction in the general intention, though there may be here and there a difficult word
or expression which the best critics cannot easily account for. This, therefore, I have here attempted. But we are
concerned not only to understand what we read, but to improve it to some good purpose, and, in order
thereunto, to be affected with it, and to receive the impressions of it. The word of God is designed to be not only
a light to our eyes, the entertaining subject of our contemplation, but a light to our feet and a lamp to our

paths (Ps. 119:105), to direct us in the way of our duty, and to prevent our turning aside into any by-way: we
must therefore, in searching the scriptures, enquire, not only What is this? but, What is this to us? What use
may we make of it? How may we accommodate it to some of the purposes of that divine and heavenly life
which, by the grace of God, we are resolved to live? Enquiries of this kind I have here aimed to answer. When
the stone is rolled from the well’s mouth by a critical explication of the text, still there are those who would
both drink themselves and water their flocks? but they complain that the well is deep, and they have nothing
to draw with; how then shall they come by this living water? Some such may, perhaps, find a bucket here, or
water drawn to their hands; and pleased enough shall I be with this office of the Gibeonites, to draw water for
the congregation of the Lord out of these wells of salvation.

That which I aim at in the exposition is to give what I thought the genuine sense, and to make it as plain as
I could to ordinary capacities, not troubling my readers with the different sentiments of expositors, which
would have been to transcribe Mr. Pool’s Latin Synopsis, where this is done abundantly to our satisfaction and
advantage. As to the practical observations, I have not obliged myself to raise doctrines out of every verse or
paragraph, but only have endeavoured to mix with the exposition such hints or remarks as I thought profit-
able for doctrine, for reproof, for correction, for instruction in righteousness, aiming in all to promote
practical godliness, and carefully avoiding matters of doubtful disputation and strifes of words. It is only the
prevalency of the power of religion in the hearts and lives of Christians that will redress our grievances, and
turn our wilderness into a fruitful field. And since our Lord Jesus Christ is the true treasure hidden in the field
of the Old Testament, and was the Lamb slain from the foundation of the world, I have been careful to ob-
serve what Moses wrote of him, to which he himself oft appealed. In the writings of the prophets we meet with
more of the plain and express promises of the Messiah, and the grace of the gospel; but here, in the books of
Moses, we find more of the types, both real and personal figures of him that was to come—shadows, of which
the substance is Christ, Rom. 5:14. Those to whom to live is Christ will find in these that which is very instruc-
tive and affecting, and which will give great assistance to their faith, and love, and holy joy. This, in a particu-
lar manner, we search the scriptures for—to find what they testify of Christ and eternal life, Jn. 5:39. Nor is it
any objection against the application of the ceremonial institutions to Christ and his grace that those to whom
they were given could not discern this sense or use of them; but it is rather a reason why we should be very
thankful that the veil which was upon their minds in the reading of the Old Testament is done away in Christ,
2 Co. 3:13, 14, 18. Though they then could not stedfastly look to the end of that which is abolished, it does
not therefore follow but that we who are happily furnished with a key to these mysteries may in them, as in a
glass, behold the glory of the Lord Jesus. And yet, perhaps, the pious Jews saw more of the gospel in their ritual
than we think they did; they had at least a general expectation of good things to come, by faith in the promises
made to the fathers, as we have of the happiness of heaven, though they could not of that world to come, any
more than we can of this, form any distinct or certain idea. Our conceptions of the future state, perhaps, are as
dark and confused, as short of the truth and as wide from it, as theirs then were of the kingdom of the Messiah:
but God requires faith only according to the revelation he gives. They then were accountable for no more light
than they had; and we now are accountable for that greater light which we have in the gospel, by the help of
which we may find much more of Christ in the Old Testament than they could. If any think our observations
sometimes take rise from that which to them seems too minute, let them remember that maxim of the Rabbin,
Non est in lege vel una litera à quâ non pendent magni montes—The law contains not a letter but what
bears the weight of mountains. We are sure there is not an idle word in the Bible. I would desire the reader not
only to read the text entire, before he reads the exposition, but, as the several verses are referred to in the expo-
sition, to cast his eye upon them again, and then he will the better understand what he reads. And, if he have
leisure, he will find it of use to him to turn to the scriptures which are sometimes only referred to for brevity’s
sake, comparing spiritual things with spiritual.

It is the declared purpose of the Eternal Mind, in all the operations both of providence and grace, to mag-
nify the law and to make it honourable (Isa. 42:21), nay to magnify his word above all his name (Ps.
138:2), so that when we pray, Father, glorify thy name, we mean this, among other things, Father, magnify
the holy Scriptures; and to that prayer, made in faith, we may be sure of that answer which was given to our
blessed Saviour when he prayed it, with particular respect to the fulfilling of the scriptures in his own suffer-
ings, I have both glorified it, and I will glorify it yet again, Jn. 12:28. To this great design I humbly desire to
be some way serviceable, in the strength of that grace by which I am what I am, hoping that what may help to
make the reading of the scripture more easy, pleasant, and profitable, will be graciously accepted by him that
smiled on the widow’s two mites cast into the treasury, as an intention to magnify it and make it honourable;
and if I can but gain that point, in any measure, with some, I shall think my endeavours abundantly recom-
pensed, however, by others, I and my performances may be vilified and made contemptible.

I have now nothing more to add than to recommend myself to the prayers of my friends, and them to the
grace of the Lord Jesus; and so rest an unworthy dependent upon that grace, and, through that, an expectant of
the glory to be revealed.

Chester, October 2, 1706 M.H.

ORIGINAL PREFACE TO VOLUME TWO
This second volume of methodized and practical expositions of the inspired writings ventures abroad with

fear and trembling in the same plain and homely dress with the former on the Pentateuch. Ornari res ipsa
negat; contenta doceri—the subject requires no ornament; to have it apprehended is all. But I trust,
through grace, it proceeds from the same honest design to promote the knowledge of the scripture, in order to
the reforming of men’s hearts and lives. If I may but be instrumental to make my readers wise and good, wiser
and better, more watchful against sin and more careful of their duty both to God and man, and, in order
thereto, more in love with the word and law of God, I have all I desire, all I aim at. May he that ministereth
seed to the sower multiply the seed sown, by increasing the fruits of our righteousness, 2 Co. 9:10. It is the
history of the Jewish church and nation that fills this volume, from their first settlement in the promised land,
after their 430 years’ bondage in Egypt and their forty years’ wandering in the wilderness, to their re-settle-
ment there after their seventy years’ captivity in Babylon—from Joshua to Nehemiah. The five books of Moses
were taken up more with their laws, institutes, and charters; but all these books are purely historical, and in
this way of writing a great deal of very valuable learning and wisdom has been conveyed from one generation
to another. The chronology of this history, and the ascertaining of the times when the several events contained
in it happened, would very much illustrate the history, and add to the brightness of it; it is therefore well worthy
the search of the curious and ingenious, and they may find both pleasure and profit in perusing the labours of
many learned men who have directed their studies that way. I confess I could willingly have entertained myself
and reader, in this preface, with a calculation of the times through which this history passes; but I consider
that such a babe in knowledge as I am could not pretend either to add to or correct what has been done by so
many great writers, much less to decide the controversies that have been agitated among them. I had indeed
some thoughts of consulting my worthy and ever-honoured friend Mr. Tallents of Shrewsbury, the learned au-
thor of the “View of Universal History,” and of begging some advice and assistance from him in methodizing

the contents of this history; but, in the very week in which I put my last hand to this part, it pleased God to put
an end to his useful life (and useful it was to the last) and to call him to his rest, in the eighty-ninth year of his
age: so that purpose was broken off, that thought of my heart. But that elaborate performance of his com-
monly called his “Chronological Tables” gives great light to this, as indeed to all other parts of history. And Dr.
Lightfoot’s “Chronology of the Old Testament,” and Mr. Cradock’s “History of the Old Testament Methodized,”
may also be of great use to such readers as I write for. As to the particular chronological difficulties which
occur in the thread of this history, I have not been large upon them, because many times I could not satisfy
myself, and how then could I satisfy my reader concerning them? I have not indeed met with any difficulties so
great but that solutions might be given of them sufficient to silence the atheists and antiscripturists, and roll
away from the sacred records all the reproach of contradiction and inconsistency with themselves; for, to do
that, it is enough to show that the difference may be accommodated either this way or that, when at the same
time one cannot satisfy one’s self which way is the right. But it is well that these are things about which we may
very safely and very comfortably be ignorant and unresolved. What concerns our salvation is plain enough,
and we need not perplex ourselves about the niceties of chronology, genealogy, or chorography. At least my un-
dertaking leads me not into those labyrinths. What is profitable for doctrine, for reproof, for correction,
and for instruction in righteousness, is what I intend to observe, and I would endeavour to open what is dark
and hard to be understood only in order to that. Every author must be taken in his way of writing; the sacred
penman, as they have not left us formal systems, so they have not left us formal annals, but useful narratives of
things proper for our direction in the way of duty, which some great judges of common writers have thought to
be the most pleasant and profitable histories, and most likely to answer the end. The word of God manifestis
pascit, obscuris exercet (Aug. in Joh. Tract. 45), as one of the ancients expresses it, that is, it has enough
in it that is easy to nourish the meanest to life eternal, yet enough that is difficult to try the industry and
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humility of the greatest. There are several things which should recommend this part of sacred writ to our dili-
gent and constant search.

I. That it is history, and therefore entertaining and very pleasant, edifying and very serviceable to the con-
duct of human life. It gratifies the inquisitive with the knowledge of that which the most intense speculation
could not discover any other way. By a retirement into ourselves, and a serious contemplation of the objects we
are surrounded with, close reasoning may advance many excellent truths without being beholden to any
other. But for the knowledge of past events we are entirely indebted (and must be so) to the reports and records
of others. A notion or hypothesis of man’s own framing may gain him the reputation of a wit, but a history of
man’s own framing will lay him under the reproach of a cheat any further than as it respects that which he
himself is an eye or ear-witness of. How much are we indebted then to the divine wisdom and goodness for
these writings, which have made things so long since past as familiar to us as any of the occurrences of the age
and place we live in! History is so edifying that parables and apologues have been invented to make up the defi-
ciencies of it for our instruction concerning good and evil; and, whatever may be said of other history, we are
sure that in this history there is no matter of fact recorded but what has its use and will help either to expound
God’s providence or guide man’s prudence.

II. That it is true history, and what we may rely upon the credit of, and need not fear being deceived in.
That which the heathens reckoned tempus adÇlon (which they knew nothing at all of) and tempus
mythikon (the account of which was wholly fabulous) is to us tempus historikon, what we have a most
authentic account of. The Greeks were with them the most celebrated historians, and yet their successors in
learning and dominion, the Romans, put them into no good name for their credibility, witness that of the poet:
Et quicquid Graecia mendax audet in historia—All that lying Greece has dared to record, Juv. Sat. 10.
But the history which we have before us is of undoubted certainty, and no cunningly devised fable. To be well
assured of this is a great satisfaction, especially since we meet with so many things in it truly miraculous, and
many more great and marvellous.

III. That it is ancient history, far more ancient than was ever pretended to come from any other hand.
Homer the most ancient genuine heathen writer now entirely extant, is reckoned to have lived at the begin-
ning of the Olympiads, near the time when it is computed that the city of Rome was founded by Romulus,
which was but about the reign of Hezekiah king of Judah. And his writings pretend not to be historical, but po-
etical fiction all over: rhapsodies indeed they are, and the very Alcoran of paganism. The most ancient authen-
tic historians now extant are Herodotus and Thucydides, who were contemporaries with the latest of our
historians, Ezra and Nehemiah, and could not write with any certainty of events much before their own time.
The obscurity, deficiency, and uncertainty of all ancient history, except that which we find in the scripture, is
abundantly made out by the learned bishop Stillingfleet, in that most useful book, his Origines Sacrae, lib. i.
Let the antiquity of this history not only recommend it to the curious, but recommend to us all that way of reli-
gion it directs us in, as the good old way, in which if we walk we shall find rest for our souls, Jer. 6:16.

IV. That it is church history, the history of the Jewish church, that sacred society, incorporated for religion,
and the custody of the oracles and ordinances of God, by a charter under the broad seal of heaven, a covenant
confirmed by miracles. Many great ant mighty nations there were at this time in the world, celebrated it is
likely for wisdom, and learning, and valour, illustrious men and illustrious actions; yet the records of them are
all lost, either in silence or fables, while that little inconsiderable people of the Jews that dwelt alone, and was
not reckoned among the nations (Num. 23:9), makes so great a figure in the best known, most ancient, and
most lasting of all histories; and no notice is taken in it of the affairs of other nations, except only as they fall in
with the affairs of the Jews: for the Lord’s portion is his people; Jacob is the lot of his inheritance, Deu. 32:8, 9.
Such a concern has God for his church in every age, and so dear have its interests been to him. Let them there-
fore be so to us, that we may be followers of him as dear children.

V. That it is a divine history, given by inspiration of God, and a part of that blessed book which is to be the
standing rule of our faith and practice. And we are not to think it a part of it which might have been spared, or
which we may now pass over or cast a careless eye upon, as if it were indifferent whether we read it or no; but we
are to read it as a sacred record, preserved for our benefit on whom the ends of the world have come. 1. This
history is of great use for the understanding of some parts of the Old Testament. The account we have here of
David’s life and reign, and especially of his troubles, is a key to many of his Psalms; and much light is given to
most of the prophecies by these histories. 2. Though we have not altogether so many types of Christ here as we
had in the history and the law of Moses, yet even here we meet with many who were figures of him that was to
come, such as Joshua, Samson, Solomon, Cyrus, but especially David, whose kingdom was typical of the king-
dom of the Messiah and the covenant of royalty made with him, a dark representation of the covenant of re-
demption made with the eternal Word; nor know we how to call Christ the son of David unless we be
acquainted with this history nor how to receive the declaration that John Baptist was the Elias that was to
come, Mt. 11:14. 3. The state of the Jewish church which is here set before us was typical of the gospel church
and the state of that in the days of the Messiah; and as the prophecies which related to it looked further to the
latter days, so did the histories of it; and still these things happened to them for ensamples, 1 Co. 10:11. By the
tenour of this history we are given to understand these three things concerning the church (for the thing that
hath been is that which shall be, Eccl. 1:9):—(1.) That we are not to expect the perfect purity and unity of the
church in this world, and therefore not to be stumbled, though we are grieved, at its corruptions, distempers,
and divisions; we are not to think it strange concerning them, as though some strange thing happened, much
less to think the worse of its laws and constitutions for the sake of them or to despair of its perpetuity. What
wretched stains of idolatry, impiety, and immorality, appear on the Jewish church, and what a woeful breach
was there between Judah and Ephraim! yet God took them (as I may say) with all their faults, and never wholly
rejected them till they rejected the Messiah. Israel hath not been forsaken, nor Judah, of their God, though

their land was filled with sin against the Holy One of Israel, Jer. 51:5. (2.) That we are not to expect the con-
stant tranquillity and prosperity of the church. It was then often oppressed and afflicted from its youth, had its
years of servitude as well as its days of triumph, was often obscured, diminished, impoverished, and brought
low; and yet still God secured to himself a remnant, a holy seed, which was the substance thereof, Isa. 6:13.
Let us not then be surprised to see the gospel church sometimes under hatches, and driven into the wilderness,
and the gates of hell prevailing far against it. (3.) That yet we need not fear the utter extirpation of it. The gos-
pel church is called the Israel of God (Gal. 6:16), and the Jerusalem which is above (Gal. 4:26), the heavenly
Jerusalem; for as Israel after the flesh, and the Jerusalem that then was, by the wonderful care of the divine
Providence, outrode all the storms with which they were tossed and threatened, and continued in being till
they were made to resign all their honours to the gospel church, which they were the figures of, so shall that
also, notwithstanding all its shocks, be preserved, till the mystery of God shall be finished, and the kingdom of
grace shall have its perfection in the kingdom of glory. 4. This history is of great use to us for our direction in
the way of our duty; it was written for our learning, that we may see the evil we should avoid and be armed
against it, and the good we should do and be quickened to it. Though they are generally judges, and kings, and
great men, whose lives are here written, yet in them even those of the meanest rank may see the deformity of
sin and hate it, and the beauty of holiness and be in love with it; nay, the greater the person is the more evident
are both these; for, if the great be good, it is their goodness that makes their greatness honourable; if bad, their
greatness does but make their badness the more shameful. The failings even of good people are also recorded
here for our admonition, that he who thinks he stands may take heed lest he fall, and that he who has fallen
may not despair of forgiveness if he recover himself by repentance. 5. This history, as it shows what God re-
quires of us, so it shows what we may expect from his providence, especially concerning states and kingdoms.
By the dealings of God with the Jewish nation it appears that, as nations are, so they must expect to fare—that
while princes and people serve the interests of God’s kingdom among men he will secure and advance their in-
terests, but that when they shake off his government, and rebel against him, they can look for no other than an
inundation of judgments. It was so all along with Israel; while they kept close to God they prospered; when
they forsook him every thing went cross. That great man archbishop Tillotson (Vol. 1. Serm. 3. on Prov.
14:34) suggests that though, as to particular persons, the providences of God are promiscuously administered
in this world, because there is another world of rewards and punishments for them, yet it is not so with nations
as such, but national virtues are ordinarily rewarded with temporal blessings and national sins punished with
temporal judgments, because, as he says, public bodies and communities of men, as such, can be rewarded
and punished only in this world, for in the next they will all be dissolved. So plainly are God’s ways of disposing
kingdoms laid before us in the glass of this history that I could wish Christian statesmen would think them-
selves as much concerned as preachers to acquaint themselves with it; they might fetch as good maxims of
state and rules of policy from this as from the best of the Greek and Roman historians. We are blessed (as the
Jews were) with a divine revelation, and make a national profession of religion and relation to God, and
therefore are to look upon ourselves as in a peculiar manner under a divine regimen, so that the things which
happened to them were designed for ensamples to us.

I cannot pretend to write for great ones. But if what is here done may be delightful to any in reading and
helpful in understanding and improving this sacred history, and governing themselves by the dictates of it, let
God have all the glory and let all the rivers return to the ocean whence they came. When I look back on what is
done I see nothing to boast of, but a great deal to be ashamed of; and, when I look forward on what is to be
done, I see nothing in myself to trust to for the doing of it. I have no sufficiency of my own; but by the grace of
God I am what I am, and that grace will, I trust, be sufficient for me. Surely in the Lord have I righteousness
and strength. That blessed epichorÇgia which the apostle speaks of (Phil. 1:19), that continual supply or
communication of the Spirit of Jesus Christ, is what we may in faith pray for, and depend upon, to furnish us
for every good word and work. The pleasantness of the study has drawn me on to the writing of this, and the
candour with which my friends have been pleased to receive my poor endeavours on the Pentateuch encour-
ages me to publish it; it is done according to the best of my skill, not without some care and application of
mind, in the same method and manner with that; I wish I could have done it in less compass, that it might
have been more within reach of the poor of the flock. But then it would not have been so plain and full as I de-
sire it may be for the benefit of the lambs of the flock. Brevis esse laboro, obscurus fio—labouring to be
concise I become obscure. With a humble submission to the divine providence and its disposals, and a
humble reliance on the divine grace and its guidance and operation, I purpose still to proceed, as I have time,
in this work. Two volumes more will, if God permit, conclude the Old Testament; and then if my friends en-
courage me, and my God spare me and enable me for it, I intend to go on to the New Testament. For though
many have taken in hand to set forth in order a declaration of those parts of scripture which are yet before
us (Lu. 1:1), whose works praise them in the gates and are likely to outlive mine, yet while the subject is really
so copious as it is and the manner of handling it may possibly be so various, and while one book comes into the
hands of some and another into the hands of others, and all concur in the same design to advance the com-
mon interests of Christ’s kingdom, the common faith once delivered to the saints, and the common salva-
tion of precious souls (Tit. 1:4, Jude 3), I hope store of this kind will be thought no sore. I make bold to
mention my purpose to proceed thus publicly in hopes I may have the advice of my friends in it, and their
prayers for me that I may be made more ready and mighty in the scriptures, that understanding and utter-
ance may be given to me, and that I may obtain mercy of the Lord Jesus to be found his faithful servant, who
am less than the least of all that call him Master.

Chester, June 2, 1708. M.H.

ORIGINAL PREFACE TO VOLUME THREE
These five books of scripture which are contained in this third volume and which I have here endeavoured,

according to the measure of the gift given to me, to explain and improve, for the use of those who desire to read
them, not only with understanding, but to their edification—though they have the same divine origin, de-
sign, and authority, as those that went before, yet, upon some accounts, are of a very different nature from
them, and from the rest of the sacred writings, such variety of methods has Infinite Wisdom seen fit to take in
conveying the light of divine revelation to the children of men, that this heavenly food might have (as the Jews
say of the manna) something in it agreeable to every palate and suited to every constitution. If every eye be not
thus opened, every mouth will be stopped, and such as perish in their ignorance will be left without excuse. We
have piped unto you, and you have not danced, we have mourned unto you, and you have not
lamented, Mt. 11:17.

I. The books of scripture have hitherto been, for the most part, very plain and easy, narratives of matter of
fact, which he that runs may read and understand, and which are milk for babes, such as they can receive and
digest, and both entertain and nourish themselves with. The waters of the sanctuary have hitherto been but to
the ankles or to the knees, such as a lamb might wade in, to drink of and wash in; but here we are advanced to a
higher form in God’s school, and have books put into our hands wherein are many things dark and hard to
be understood, which we do not apprehend the meaning of so suddenly and so certainly as we could wish, the

study of which requires a more close application of mind, a greater intenseness of thought, and the
accomplishing of a diligent search, which yet the treasure hid in them, when it is found, will abundantly rec-
ompense. The waters of the sanctuary are here to the loins, and still as we go forward we shall find the waters
still risen in the prophetical books, waters to swim in (Eze. 47:3–5), not fordable, nor otherwise to be passed
over—depths in which an elephant will not find footing, strong meat for strong men. The same method is
observable in the New Testament, where we find the plain history of Christ and his gospel placed first in the
Evangelists and the Acts of the Apostles; then the mystery of both in the Epistles, which are more difficult to be
understood; and, lastly, the prophesies of things to come in the apocalyptic visions. This method, so exactly ob-
served in both the Testaments, directs us in what order to proceed both in studying the things of God ourselves
and in teaching them to others; we must go in the order that the scripture does; and where can we expect to
find a better method of divinity and a better method of preaching?

1. We must begin with those things that are most plain and easy, as, blessed be God, those things are which
are most necessary to salvation and of the greatest use. We must lay our foundation firm, in a sound experi-
mental knowledge of the principles of religion, and then the super-structure will be well reared and will stand
firmly. It is not safe to launch out into the deep at first, nor to venture into points difficult and controverted
until we have first thoroughly digested the elements of the oracles of God and turned them in succum et
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sanguinem—into juice and blood. Those that begin their Bible at the wrong end commonly use their
knowledge of it in the wrong way. And, in training up others, we must be sure to ground them well at first in
those truths of God which are plain, and in some measure level to their capacity, which we find they compre-
hend, and relish, and know how to make use of, and not amuse those that are weak with things above them,
things of doubtful disputation, which they cannot apprehend any certainty of nor advantage by. Our Lord
Jesus spoke the word to the people as they were able to hear it (Mk. 4:33) and had many things to say to his
disciples which he did not say because as yet they could not bear them, Jn. 16:12, 13. And those whom St. Paul
could not speak to as unto spiritual—though he blamed them for their backwardness, yet he accommo-
dated himself to their weakness, and spoke to them as unto babes in Christ, 1 Co. 3:1, 2.

2. Yet we must not rest in these things. We must not be always children that have need of milk, but nour-
ished up with that, and gaining strength, we must go on to perfection (Heb. 6:1), that having, by reason of
use, our spiritual senses exercised (Heb. 5:14), we may come to full age, and put away childish things, and,
forgetting the things which are behind, that is, so well remembering them (Phil. 3:13) that we need not be
still poring over them as those that are ever learning the same lesson, we may reach forth to the things which
are before. Though we must never think to learn above our Bible, as long as we are here in this world, yet we
must still be getting forward in it. You have dwelt long enough in this mountain; now turn and take your
journey onward in the wilderness towards Canaan. Our motto must be Plus ultra—Onward. And then shall
we know if thus, by regular steps (Hos. 6:3), we follow on to know the Lord and what the mind of the Lord is.

II. The books of scripture have hitherto been mostly historical, but now the matter is of another nature; it is
doctrinal and devotional, preaching and praying; and in this way of writing, as well as in the former, a great
deal of excellent knowledge is conveyed, which serves very valuable purposes. It will be of good use to know not
only what others did that went before us, and how they fared, but what their notions and sentiments were, what
their thoughts and affections were, that we may, with the help of them, form our minds aright. Plutarch’s Mor-
als are reputed as a useful treasure in the commonwealth of learning as Plutarch’s Lives, and the wise disqui-
sitions and discourses of the philosophers as the records of the historians; nor is this divine philosophy (if I
may so call it), which we have in these books, less needful, nor less serviceable, to the church, than the sacred
history was. Blessed be God for both.

III. The Jews make these books to be given by a divine inspiration somewhat different from that both of
Moses and the prophets. They divided the books of the Old Testament into the Law, the Prophets and the
ktwbym—Writings, which Epiphanius emphatically translates grapheia—things written, and these books
are more commonly called among the Greeks Hagiographa—Holy writings: the Jews attribute them to that
distinct kind of inspiration which they call rwh hqds—The Holy Spirit. Moses they supposed to write by the
Spirit in a way above all the other prophets, for with him God spoke mouth to mouth, even apparently (Num.
12:8) knew him, that is, conversed with him face to face, Deu. 34:10. He was made partaker of divine revela-
tion (as Maimonides distinguishes, De Fund. Legis, ch. 7) per vigiliam—while awake, (See Mr. Smith’s
Discourses on Prophecy, ch. 11.) whereas God manifested himself to all the other prophets in a dream or vi-
sion: and he adds that Moses understood the words of prophecy without any perturbation or astonishment of
mind, whereas the other prophets commonly fainted and were troubled. But the writers of the Hagiographa
they suppose to be inspired in a degree somewhat below that of the other prophets, and to receive divine revela-
tion, not as they did by dreams, and visions, and voices, but (as Maimonides describes it, More Nevochim—
part 2 c. 45) they perceived some power to rise within them, and rest upon them, which urged and enabled
them to write or speak far above their own natural ability, in psalms or hymns, or in history or in rules of good
living, still enjoying the ordinary vigour and use of their senses. Let David himself describe it. The Spirit of the
Lord spoke by me, and his word was in my tongue; the God of Israel said, the Rock of Israel spoke to me,
2 Sa. 23:2, 3. This gives such a magnificent account of the inspiration by which David wrote that I see not why
it should be made inferior to that of the other prophets, for David is expressly called a prophet, Acts 2:29, 30.
But, since our hand is in with the Jewish masters, let us see what books they account Hagiographa. These five
that are now before us come, without dispute, into this rank of sacred writers, and the book of the Lamenta-
tions is not unfitly added to them. Indeed the Jews, when they would speak critically, reckon all those songs
which we meet with in the Old Testament among the Hagiographa; for though they were penned by prophets,
and under the direction of the Holy Ghost, yet, because they were not the proper result of a visum
propheticum—prophetic vision, they were not strictly prophecy. As to the historical books, they distinguish
(but I think it is a distinction without a difference); some of them they assign to the prophets, calling them the
prophetae priores—the former prophets, namely, Joshua, Judges, and the two books of the Kings; but others
they rank among the Hagiographa, as the book of Ruth (which yet is but an appendix to the book of Judges),
the two books of Chronicles, with Ezra, Nehemiah, and the book of Esther, which last the rabbin have a great
value for, and think it is to be had in equal esteem with the law of Moses itself, that it shall last as long as that
lasts, and shall survive the writings of the Prophets. And, lastly, they reckon the book of Daniel among the
Hagiographa, (Hil. Megil. c. 2, 11) for which no reason can be given, since he was not inferior to any of the
prophets in the gift of prophecy; and therefore the learned Mr. Smith thinks that their placing him among the
Hagiographical writers was fortuitous by mistake (Vid. Hottinger. Thesaur. lib. 2, cap. 1, 3). Mr. Smith, in his
Discourse before quoted, though he supposes this kind of divine inspiration to be more “pacate and serene
than that which was strictly called prophecy, not acting so much upon the imagination, but seating itself in
the higher and purer faculties of the soul, yet shows that it manifested itself to be of a divine nature, not only as
it always elevated pious souls into strains of devotion, or moved them strangely to dictate matters of true piety
and goodness, but as it came in abruptly upon the minds of those holy men, and transported them from the tem-
per of mind they were in before, so that they perceived themselves captivated by the power of some higher light
than that which their own understanding commonly poured out upon them; and this, says he, was a kind of vital
form to that light of divine and sanctified reason which they were perpetually possessed of and that constant
frame of holiness and goodness which dwelt in their hallowed minds.” We have reason to glorify the God of Is-
rael who gave such power unto men and has here transmitted to us the blessed products of that power.

IV. The style and composition of these books are different from those that go before and those that follow.
Our Saviour divides the books of the Old Testament into the Law, the Prophets, and the Psalms (Lu. 24:44),
and thereby teaches us to distinguish those books that are poetical, or metrical, from the Law and the Proph-
ets; and such are all these that are now before us, except Ecclesiastes, which yet, having something restrained
in its style, may well enough be reckoned among them. They are books in verse, according to the ancient rules
of versifying, though not according to the Greek and Latin prosodies. Some of the ancients call these five
books the second Pentateuch of the Old Testament (Damascen. Orthod. Fid. 1.4, cap. 18.), five sacred vol-
umes which are as the satellites to the five books of the law of Moses. Gregory Nazianzen (Vid. Suicer.
Thesaur. in stichÇra—carm. 33, p. 98) calls these hai stichÇrai pente—the five metrical books; first Job (so
he reckons them up), then David, then the three of Solomon—Ecclesiastes, the Song, and Proverbs.
Amphilochius, bishop at Iconium, in his iambic poem to Seleucus, reckons them up particularly, and calls
them stichÇras pente Biblos—the five verse-books. Epiphanius (lib. de ponder. et mensur. p. 533) pente
stichÇreis—the five verse-books. And Cyril. Hierosol. Collect. 4, p. 30 (mihi—in my copy), calls these five
books ta stichÇra—books in verse. Polychronius, in his prologue to Job, says that as those that are without
call their tragedies and comedies poiÇtika—poetics, so, in sacred writ, those books which are composed in He-
brew metre (of which he reckons Job the first) we call stichÇra biblia—books in verse, written kata
stichon—according to order. What is written in metre, or rhythm, is so called from metros—a measure,
and arithmos—a number, because regulated by certain measures, or numbers of syllables, which please the
ear with their smoothness and cadency, and so insinuate the matter the more movingly and powerfully into

the fancy. Sir William Temple, (Miscell, part 2.) in his essay upon poetry, thinks it is generally agreed to have
been the first sort of writing that was used in the world, nay, that, in several nations, poetical compositions pre-
ceded the very invention or usage of letters. The Spaniards (he says) found in America many strains of poetry,
and such as seemed to flow from a true poetic vein, before any letters were known in those regions. The same
(says he) is probable of the Scythians and Grecians: the oracles of Apollo were delivered in verse. Homer and
Hesiod wrote their poems (the very Alcoran of the pagan daemonology) many ages before the appearing of any
of the Greek philosophers or historians; and long before them (if we may give credit to the antiquities of
Greece), even before the days of David, Orpheus and Linus were celebrated poets and musicians in Greece; and
at the same time Carmenta, the mother of Evander, who was the first that introduced letters among the natives
of Greece, was so called a carmine—from a song, because she expressed herself in verse. And in such venera-
tion was this way of writing among the ancients that their poets were called vates—prophets, and their muses
were deified. But, which is more certain and considerable, the most ancient composition that we meet with in
scripture was the song of Moses at the Red Sea (Ex. 15), which we find before the very first mention of writing,
for that occurs not until Ex. 17:14, when God bade Moses write a memorial of the war with Amalek. The first,
and indeed the true and general end of writing, is a help of memory; and poetry does in some measure answer
that end, and even in the want of writing, much more with writing, helps to preserve the remembrance of an-
cient things. The book of wars of the Lord (Num. 21:14), and the book of Jasher (Jos. 10:13; 2 Sa. 1:18), seem
to have been both written in poetic measures. Many sacred songs we meet with in the Old Testament, scattered
both in the historical and prophetical books, penned on particular occasions, which, in the opinion of very com-
petent judges, “have in them as true and noble strains of poetry and picture as are met with in any other language
whatsoever, in spite of all disadvantages from translations into such different tongues and common prose, (Sir W.
Temple, p. 329.) nay, are nobler examples of the true sublime style of poetry than any that can be found in the
Pagan writers; the images are so strong, the thoughts so great, the expressions so divine, and the figures so admi-
rably bold and moving, that the wonderful manner of these writers is quite inimitable.” (Sir R. Blackmore’s pref-
ace to Job.) It is fit that what is employed in the service of the sanctuary should be the best in its kind.

The books here put together are poetical. Job is an heroic poem, the book of Psalms a collection of divine
odes or lyrics, Solomon’s Song a pastoral and an epithalamium; they are poetical, and yet sacred and serious,
grave and full of majesty. They have a poetic force and flame, with out poetic fury and fiction, and strangely
command and move the affections, without corrupting the imagination or putting a cheat upon it; and, while
they gratify the ear, they edify the mind and profit the more by pleasing. It is therefore much to be lamented
that so powerful an art, which was at first consecrated to the honour of God, and has been so often employed in
his service, should be debauched, as it has been, and is at this day, into the service of his enemies—that his
corn, and wine, and oil should be prepared for Baal.

V. As the manner of the composition of these books is excellent, and very proper to engage the attention,
move the affections, and fix them in the memory, so the matter is highly useful, and such as will be every way
serviceable to us. They have in them the very sum and substance of religion, and what they contain is more fit-
ted to our hand, and made ready for use, than any part of the Old Testament, upon which account, if we may be
allowed to compare one star with another in the firmament of the scripture, these will be reckoned stars of the
first magnitude. All scripture is profitable (and this part of it in a special manner) for instruction in doc-
trine, in devotion, and in the right ordering of the conversation. The book of Job directs us what we are to be-
lieve concerning God, the book of Psalms how we are to worship him, pay our homage to him, and maintain
our communion with him, and then the book of the Proverbs shows very particularly how we are to govern
ourselves en pasÇ anastrophÇ—in every turn of human life; thus shall the man of God, by a due attention
to these lights, be perfect, thoroughly furnished for every good work. And these are placed according to their
natural order, as well as according to the order of time; for very fitly are we first led into the knowledge of God,
our judgments rightly formed concerning him, and our mistakes rectified, and then instructed how to worship
him and to choose the things that please him. We have here much of natural religion, its principles, its pre-
cepts—much of God, his infinite perfections, his relations to man, and his government both of the world and
of the church; here is much of Christ, who is the spring, and soul, and centre, of revealed religion, and whom
both Job and David were eminent types of, and had clear and happy prospects of. We have here that which will
be of use to enlighten our understandings, and to acquaint us more and more with the things of God, with the
deep things of God—speculations to entertain the most contemplative, and discoveries to satisfy the most in-
quisitive and increase the knowledge of those that are most knowing. Here is that also which, with a divine
light, will bring into the soul the heat and influence of a divine fire, will kindle and inflame pious and devout
affections, on which wings we may soar upwards until we enter into the holiest. We may here be in the mount
with God, to behold his beauty; and when we come down from that mount, if we retain (as we ought) the im-
pressions of our devotion upon our spirits and make conscience of doing that good which the Lord our God
here requires of us, our faces shall shine before all with whom we converse, who shall take occasion thence to
glorify our Father who is in heaven, Mt. 5:16. Thus great, thus noble, thus truly excellent, is the subject, and
thus capable of being improved, which gives me the more reason to be ashamed of the meanness of my perfor-
mance, that the comment breathes so little of the life and spirit of the text. We often wonder at those that are
not at all affected with the great things of God, and have no taste nor relish of them, because they know little of
them; but perhaps we have more reason to wonder at ourselves, that conversing so frequently, so intimately,
with them, we are not more affected with them, so as even to be wholly taken up with them, and in a continual
transport of delight in the contemplation of them. We hope to be so shortly; in the mean time, though like the
three disciples that were the witnesses of Christ’s transfiguration upon the mount we are but dull and sleepy,
yet we can say, Master, it is good to be here; here let us make tabernacles, Lu. 9:32, 33.

I have nothing here to boast of—nothing at all, but a great deal to be humbled for, that I have not come up
to what I have aimed at in respect of fulness and exactness. In the review of the work, I find many defects, and
those who are critical, perhaps, will meet with some mistakes in it; but I have done it with what care I could,
and desire to be thankful to God who by his grace has carried me on in his work thus far: let that grace have all
the glory (Phil. 2:13), which works in us both to will and to do whatever we will or do that is good or serves
any good purpose. What is from God will, I trust, be to him, will be graciously accepted by him, according to
what a man has, and not according to what he had not, and will be of some use to his church; and what is
from myself (that is, all the defects and errors) will, I trust, be favourably passed by and pardoned. That prayer
of St. Austin is mine, Domine Deus, quaecunque dixi in his libris de tuo, agnoscant et tui; et quae de
meo, et tu ignosce et tui—Lord God, whatever I have maintained in these books correspondent with
what is contained in thine grant that thy people may approve as well as thyself; whatever is but the doc-
trine of my book forgive thou, and grant that thy people may forgive it also. I must beg likewise to own, to
the honour of our great Master, that I have found the work to be its own wages, and that the more we converse
with the word of God the more it is to us as the honey and the honeycomb, Ps. 19:10. In gathering some glean-
ing of this harvest for others we may feast ourselves; and, when we are enabled by the grace of God to do so, we
are best qualified to feed others. I was much pleased with a passage I lately met with of Erasmus, that great
scholar and celebrated wit, in an epistle dedicatory before his book De Ratione Concionandi, where, as one
weary of the world and the hurry of it, he expresses an earnest desire to spend the rest of his days in secret com-
munion with Jesus Christ, encouraged by his gracious invitation to those who labour and are heavy laden to
come unto him for rest (Mt. 11:28), and this alone is that which he thinks will yield him true satisfaction. I
think his words worth transcribing, and such as deserve to be inserted among the testimonies of great men to
serious godliness. Neque quisquam facilè credat quàm miserè animus jamdudum affectet ab his
laboribus in tranquillam otium secedere, quodque superest vitae (superest autem vix brevis palmus
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sive pugillus), solum cum eo solo colloqui, qui clamavit olim (nec hodiè mutat vocem suam), “Venite
ad me, omnes qui laboratis et onerati estis, ego reficiam vos;” quandoquidem in tam turbulento, ne
dicam furente, saeculo, in tot molestiis quas vel ipsa tempora publicè invehunt, vel privatim adfert oetas
ac valetudo, nihil reperio in quo mens mea libentius conquiescat quàm in hoc arcano colloquio—No one
will easily believe how anxiously, for a long time past, I have wished to retire from these labours into a
scene of tranquility, and, during the remainder of life (dwindled, it is true, to the shortest span), to con-
verse only with him who once cried (nor does he now retract), “Come unto me, all you that labour and are
heavy laden, and I will refresh you,” for in this turbulent, not to say furious, age, the many public sources
of disquietude, connected with the infirmities of advancing age, leave no solace to my mind to be com-
pared with this secret communion. In the pleasing contemplation of the divine beauty and benignity we hope
to spend a blessed eternity, and therefore in this work it is good t o spend as much as may be of our time.

One volume more, containing the prophetical books, will finish the Old Testament, if the Lord continue
my life, and leisure, and ability of mind and body for this work. It is begun, and I find it will be larger than any
of the other volumes, and longer in the doing; but, as God by his grace shall furnish me for it and assist me in it
(without which grace I am nothing, less than nothing, worse than nothing), it shall be carried on with all
convenient speed; and sat citò, si sat benè—if with sufficient ability, it will be with sufficient speed. I desire
the prayers of my friends that God would minister seed to the sower and bread to the eaters (Isa. 55:10), that
he would multiply the seed sown and increase the fruits of our righteousness (2 Co. 9:10), that so he who
sows and those who reap may rejoice together (Jn. 4:36); and the great Lord of the harvest shall have the
glory of all.

Chester, May 13, 1710 M.H.

ORIGINAL PREFACE TO VOLUME FOUR
Those books of scripture are all prophetical of which here, in weakness, and in fear, and in much trem-

bling, we have endeavoured a methodical explication and a practical improvement. I call them prophetical
because so they are for the main, though we have some histories (here and there brought in for the illustration
of the prophecies) and a book of Lamentations. Our Saviour often puts the Law and the Prophets for all the
Old Testament. The prophets, by waiving the ceremonial precepts, and not insisting on them, but only on the
weightier matters of the law, plainly intimated the abolishing of that part of the law of Moses by the gospel; and
by their many predictions of Christ, and the kingdom of his grace, they intimated the accomplishing the per-
fecting of that part of the law of Moses in the gospel. Thus the prophets were the nexus—the connecting
bond between the law and the gospel, and are therefore fitly placed between them.

These books, being prophetical, are, as such, divine, and of heavenly origin and extraction. We have
human laws, human histories, and human poems, as well as divine ones, but we can have no human prophe-
cies. Wise and good men may make prudent conjectures concerning future events (moral prognostications
we call them); but it is essential to true prophecy that it be of God. The learned Huetius (Demonstrat. Evang.
pag. 15) lays this down for one of his axioms, Omnis prophetica facultas à Deo est—The prophetic talent is
entirely from God; and he proves it to be the sense both of Jews and heathen that it is God’s prerogative to fore-
see things to come, and that whoever had such a power had it from God. And therefore the Jews reckon all
prophecy to be given by the highest degree of inspiration, except that which was peculiar to Moses. When our
Saviour asked the chief priests whether John’s baptism were from heaven or of men, they durst not say Of men,
because the people counted him a prophet, and, if so, then not of men. The Hebrew name for a prophet is
nby’—a speaker, preacher, or orator, a messenger, or interpreter, that delivers God’s messages to the chil-
dren of men, as a herald to proclaim war or an ambassador to treat of peace. But then it must be remembered
that he was formerly called r’h or Œ¥h, that is, a seer (1 Sa. 9:9); for prophets, with the eyes of their minds, first
saw what they were to speak and then spoke what they had seen.

Prophecy, taken strictly, is the foretelling of things to come; and there were those to whom God gave this
power, not only that it might be a sign for the confirming of the faith of the church concerning the doctrine
preached when the things foretold should be fulfilled, but for warning, instruction, and comfort, in prospect of
what they themselves might not live to see accomplished, but which should be fulfilled in its season: so predic-
tions of things to come long after might be of present use.

The learned Dr. Grew (Cosmol. sacra, lib. 4, cap. 6) describes prophecy in this sense to be, “A declaration
of the divine prescience, looking at any distance through a train of infinite causes, known and unknown to us,
upon a sure and certain effect.” Hence he infers, “That the being of prophecies supposes the non-being of con-
tingents; for, though there are many things which seem to us to be contingents, yet, were they so indeed, there
could have been no prophecy; and there can be no contingent seemingly so loose and independent but it is a
link of some chain.” And Huetius gives this reason why none but God can foretel things to come, Because every
effect depends upon an infinite number of preceding causes, all which, in their order, must be known to him
that foretels the effect, and therefore to God only, for he alone is omniscient. So Tully argues: Qui teneat
causas rerum futurarum, idem necesse est omnia teneat quae futura sint; quod facere nemo nisi Deus
potest—He who knows the causes of future events must necessarily know the events themselves; this is the
prerogative of God alone (Cicero de Divin. lib. 1). And therefore we find that by this the God of Israel proves
himself to be God, that by his prophets he foretold things to come, which came to pass according to the pre-
diction, Isa. 46:9, 10. And by this he disproves the pretensions of the Pagan deities, that they could not show the
things that were to come to pass hereafter, Isa. 41:23. Tertullian proves the divine authority of the scripture
from the fulfilling of scripture-prophecies: Idoneum, opinor, testimonium divinitatis, veritas divina-
tionis—I conceive the accomplishment of prophecy to be a satisfactory attestation from God (Apol. cap.
20). And, besides the foretelling of things to come, the discovering of things secret by revelation from God is a
branch of prophecy, as Ahijah’s discovering Jeroboam’s wife in disguise, and Elisha’s telling Gehazi what
passed between him and Naaman. But (Du Pin, Hist. of the Canon. lib. 1, cap. 2) prophecy, in scripture lan-
guage, is taken more largely for a declaration of such things to the children of men, either by word or writing,
as God has revealed to those that speak or write it, by vision, dream, or inspiration, guiding their minds, their
tongues, and pens, by his Holy Spirit, and giving them not only ability, but authority, to declare such things in
his name, and to preface what they say with, Thus saith the Lord. In this sense it is said, The prophecy of scrip-
ture came not in old time by the will of man, as other pious moral discourses might, but holy men spoke
and wrote as they were moved by the Holy Ghost, 2 Pt. 1:20, 21. The same Holy Spirit that moved upon the
face of the waters to produce the world moved upon the minds of the prophets to produce the Bible.

Now I think it is worthy to be observed that all nations, having had some sense of God and religion, have like-
wise had a notion of prophets and prophecy, have had a veneration for them, and a desire and expectation of ac-
quaintance and communion with the gods they worshipped in that way. Witness their oracles, their augurs, and
the many arts of divination they had in use among them in all the ages ad all the countries of the world.

It is commonly urged as an argument against the atheists, to prove that there is a God, That all nations of
the world acknowledged some god or other, some Being above them, to be worshipped and prayed to, to be
trusted in and praised; the most ignorant and barbarous nations could not avoid the knowledge of it; the most
learned and polite nations could not avoid the belief of it. And this is a sufficient proof of the general and
unanimous consent of mankind to this truth, though far the greatest part of men made to themselves gods
which yet were no gods. Now I think it may be urged with equal force against the Deists, for the proof of a di-
vine revelation, that all nations of the world had, and had veneration for, that which they at least took to e a di-
vine revelation, and could not live without it, though in this also they became vain in their imaginations,
and their foolish heart was darkened. But, if there were not a true deity and a true prophecy, there would
never have been pretended deities and counterfeit prophecies.

Lycurgus and Numa, those two great lawgivers of the Spartan and Roman commonwealths, brought their
people to an observance of their laws by possessing them with a notion that they had them by divine revelation,
and so making it a point of religion to observe them. And those that have been ever so little conversant with the
Greek and Roman histories, as well as with the more ancient ones of Chaldea and Egypt cannot but remember
what a profound deference their princes and great commanders, and not their unthinking commonalty only,
paid to the oracles and prophets, and the prognostications of their soothsayers, which, in all cases of impor-

tance, were consulted with abundance of gravity and solemnity, and how often the resolutions of councils and
the motions of mighty armies turned upon them, though they appeared ever so groundless and farfetched.

There is a full account given by that learned philosopher and physician Caspar Peucer (De Praecipuis
Divinationum Generibus, A. 1591) of the many kinds of divination and prediction used among the Gentiles,
by which they took on them to tell the fortune both of states and particular persons. They were all, he says, re-
duced by Plato to two heads: Divinatio MantikÇ, which was a kind of inspiration, or was though to be so, the
prophet or prophetess foretelling things to come by an internal flatus or fury; such was the oracle of Apollo at
Delphos, and that of Jupiter Trophonius, which, with others like them, were famous for many ages, during the
prevalency of the kingdom of darkness, but (as appears by some of the Pagan writers themselves) they were all
silenced and struck dumb, when the gospel (that truly divine oracle) began to be preached to the nations. The
other kind of divination was that which he calls OiÆnistikÇ, which was a prognostication by signs, according
to rules of art, as by the flight of birds, the entrails of beasts, by stars or meteors, and abundance of ominous ac-
cidents, with which a foolish world was miserably imposed upon. A large account of this matter we have also in
the late learned dissertations of Anton. Van Dale, to which I refer the reader (De Verâ ac Falsâ Prophetiâ, A.
1696). But nothing of this kind made a greater noise in the Gentile world than the oracles of the Sibyls and
their prophecies. Their name signifies a divine counsel: Sibyllae, qu. Siobulae, Sios, in the Aeolic dialect,
being put for Theos. Peucer says, “Almost every nation had its Sibyls, but those of Greece were most cele-
brated.” They lived in several ages; the most ancient is said to be the Sibylla Delphica, who lived before the
Trojan war, or about that time. The Sibylla Erythrea was the most noted; she lived about the time of Alexander
the Great. But it the Sibylla Cumana of whom the story goes that she presented herself, and nine books of
oracles, to Tarquinius Superbus, which she offered to sell him at so vast a rate that he refused to purchase
them, upon which she burnt three, and, upon his second refusal, three more, but made him give the same rate
for the remaining three, which were deposited with great care in the Capitol. But, those being afterwards burnt
accidentally with the Capitol, a collection was made of other Sibylline oracles, and those are they which Virgil
refers to in his fourth Eclogue (Vid. Virg. Aeneid. lib. 6). All the oracles of the Sibyls that are extant were put to-
gether, and published, in Holland, not many years ago, by Seryatius Gallaeus, in Greek and Latin, with large
and learned notes, together with all that could be met with of the metrical oracles that go under the names of
Jupiter, Apollo, Serapis, and others, by Joannes Opsopaeus.

The oracles of the Sibyls were appealed to by many of the fathers for the confirmation of the Christian reli-
gion. Justin Martyr (Ad Graecos Cohortat. juxta finem.) appeals with a great deal of assurance, persuading
the Greeks to give credit to that ancient Sibyl, whose works were extant all the world over; and to their testimony,
and that of Hydaspis, he appeals concerning the general conflagration and the torments of hell. Clemens
Alexandrinus (Apol. 2. p. mihi. 66. l.) often quotes the Sibyls’ verses with great respect; so does Lactantius
(Quaest. et Respons. p. 436); St. Austin (Aug. de Div. Dei, lib. 18, cap. 23), De Civitate Dei, has the famous acros-
tic at large, said to be one of the oracles of the Sibylla Erythrea, the first letters of the verses making IÇsous
Christos Theou hyios SÆtÇr—Jesus Christ the Son of God the Saviour. Divers passages they produce out of those
oracles which expressly foretel the coming of the Messiah, his being born of a virgin, his miracles, his sufferings,
particularly his being buffeted, spit upon, crowned with thorns, having vinegar and gall given him to drink, etc.
Whether these oracles were genuine and authentic or no has been much controverted among the learned.
Baronius and the popish writers generally admit and applaud them, and build much upon them; so do some
protestant writers; Isaac Vossius has written a great deal to support the reputation of them, and (as I find him
quoted by Van Dale) will needs have it that they were formerly a part of the canon of scripture; and a learned prel-
ate of our own nation, Bishop Montague, pleads largely, and with great assurance, for their authority, and is of
opinion that some of them were divinely inspired. But many learned men look upon it to be a pious fraud, as they
call it, concluding that those verses of the Sibyls which speak so very expressly of Christ and the future state were
forged by some Christians and imposed upon the over-credulous. Huetius (Demonstrat. p. 748), though of the
Romish church, condemns both the ancient and more modern compositions of the Sibyls, and refers his reader,
for the proof of their vanity, to the learned Blondel. Van Dale and Gallaeus look upon them to be a forgery. And the
truth is they speak so much more particularly and plainly concerning our Saviour and the future state than any
of the prophets of the Old Testament do, that we must conclude St. Paul, who was the apostle of the Gentiles,
guilty not only of a very great omission (that in all his preaching of the gospel to the Gentiles, and in all his
epistles to the Gentile churches, he never so much as mentions the prophecies of the Sibyls, nor vouches their au-
thority, as he does that of the Old-Testament prophets, in his preaching and writing to the Jews), but likewise of a
very great mistake, in making it the particular advantage which the Jews had above the Gentiles that to them
were committed the oracles of God (Rom. 3:1, 2), and that they were the children of the prophets, while he
speaks of the Gentiles as sitting in darkness and being afar off. We cannot conceive that heathen women, and
those actuated by daemons, should speak more clearly and fully of the Messiah than those holy men did who, we
are sure, were moved by the Holy Ghost, nor that the Gentiles should be entrusted with larger and earlier discover-
ies of the great salvation than that people of whom, as concerning the flesh, Christ was to come. But enough, if
not more than enough, of the pretenders to prophecy. It is a good remark which the learned Gallaeus makes upon
the great veneration which the Romans had for the oracles of the Sibyls, for which he quotes Dionysius Halicar-
nassaeus, Ouden oute RÆmaioi phylattousin, oute hosion ktÇma oute hieron, hÆs ta Sibylleia thesphata—
The Romans preserve nothing with such sacred care, nor do they hold any thing in such high estimation, as
the Sibylline oracles. Hi si pro vitreis suis thesauris adeò decertarunt, quid nos pro genuinis nostris, à Deo
inspiratis?—If they had such a value for these counterfeits, how precious should the true treasure of the di-
vine oracles be to us! Of these we come next to speak.

Prophecy, we are sure, was of equal date with the church; for faith comes, not by thinking and seeing, as
philosophy does, but by hearing, by hearing the word of God, Rom. 10:17. In the antediluvian period Adam
received divine revelation in the promise of the Seed of the woman, and no doubt communicated it in the
name of the Lord, to his seed, and was prophet, as well as priest, to his numerous family. Enoch was a prophet,
and foretold perhaps the deluge, certainly the last judgment, that of the great day. Behold the Lord comes,
Jude 14. When men began, as a church, to call upon the name of the Lord (Gen. 4:26), or to call themselves
by his name, they were blessed with prophets, for the prophecy came in old time (2 Pt. 1:21); it is venerable
for its antiquity. When God renewed his covenant of providence (and that a figure of the covenant of grace)
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with Noah and his sons, we soon after find Noah, as a prophet, foretelling, not only the servitude of Canaan,
but God’s enlarging Japhet by Christ, and his dwelling in the tents of Shem, Gen. 9:26, 27. And when, upon the
general revolt of mankind to idolatry (as, in the former period, upon the apostasy of Cain), God distinguished
a church for himself by the call of Abraham, and by his covenant with him and his seed, he conferred upon
him and the other patriarchs the spirit of prophecy; for, when he reproved kings for their sakes, he said, Touch
not my anointed, who have received that unction from the Holy One, and do my prophets no harm, Ps.
105:14, 15. And of Abraham he said expressly, He is a prophet (Gen. 20:7); and it was with a prophetic eye, as a
seer, that Abraham saw Christ’s day (Jn. 8:56), saw it as so great a distance, and yet with so great an assurance
triumphed in it. And Stephen seems to speak of the first settling of a correspondence between him and God, by
which he was established to be a prophet, when he says, The God of glory appeared to him (Acts 7:2), ap-
peared in glory. Jacob, upon his death-bed, as a prophet, told his sons what should befal them in the last days
(Gen. 49:1), and spoke very particularly concerning the Messiah.

Hitherto was the infancy of the church, and with it of prophecy; it was the dawning of that day; and that
morning-light owed its rise to the Sun of righteousness, though he rose not till long after, but it shone more
and more. During the bondage of Israel in Egypt, this, as other glories of the church, was eclipsed; but, as the
church made a considerable and memorable advance in the deliverance of Israel out of Egypt and the forming
of them into a people, so did the Spirit of prophecy in Moses, the illustrious instrument employed in that great
service; and it was by that Spirit that he performed that service; so it is said, Hos. 12:13, By a prophet the Lord
brought Israel out of Egypt, and by a prophet was he preserved through the wilderness to Canaan, that is,
by Moses as a prophet. It appears, by what God said to Aaron, that there were then other prophets among them,
to whom God made known himself and his will in dreams and visions (Num. 12:6), but to Moses he spoke in a
peculiar manner, mouth to mouth, even apparently, and not in dark speeches, Num. 12:8. Nay, such a
plentiful effusion was there of the Spirit of prophecy at that time (because Moses was such a prophet as was to
be a type of Christ the great prophet) that some of his Spirit was put upon seventy elders of Israel at once, and
they prophesied, Num. 11:25. What they said was extraordinary, and not only under the direction of a pro-
phetic inspiration, but under the constraint of a prophetic impulse, as appears by the case of Eldad and Meded.

When Moses, that great prophet, was laying down his office, he promised Israel that the Lord God would
raise them up a prophet of their brethren like unto him, Deu. 18:15, 18. In these words, says the learned
Bishop Stillingfleet (Orig. Sacr. B. 2, c. 4—though, in their full and complete sense, they relate to Christ, and
to him they are more than once applied in the New Testament), there is included a promise of an order of
prophets, which should succeed Moses in the Jewish church, and be the logia zÆnta—the living oracles
among them (Acts 7:38), by which they might know the mind of God; for, in the next words, he lays down rules
for the trial of prophets, whether what they said was of God or no, and it is observable that that promise comes
in immediately upon an express prohibition of the Pagan rites of divination and the consulting of wizards and
familiar spirits: “You shall not need to do that” (said Moses), “for, to your much better satisfaction, you shall
have prophets divinely inspired, by whom you may know from God himself both what to do and what to ex-
pect.” But as Jacob’s dying prophecy concerning the sceptre in Judah, and the lawgiver between his feet, did
not begin to be remarkably fulfilled till David’s time, most of the Judges being of other tribes, so Moses’s prom-
ise of a succession of prophets began not to receive its accomplishment till Samuel’s time, a little before the
other promise began to emerge and operate; and it was an introduction to the other, for it was by Samuel, as a
prophet, that David was anointed king, which was an intimation that the prophetical office of our Redeemer
should make way, both in the world and in the heart, for his kingly office; and therefore when he was asked, Art
thou a king? (Jn. 18:37) he answered, not evasively, but very pertinently, I came to bear witness to the truth,
and so to rule as a king purely by the power of truth.

During the government of the Judges there was a pouring out of the Spirit, but more as a Spirit of skill and
courage for war than as a Spirit of prophecy. Deborah is indeed called prophetess, because of her extraordinary
qualifications for judging Israel; but that is the only mention of prophecy, that I remember, in all the book of
Judges. Extraordinary messages were sent by angels, as to Gideon and Manoah; and it is expressly said that be-
fore the word of the Lord came to Samuel (1 Sa. 3:1) it was precious, it was very scarce, there was no open vi-
sion. And it was therefore with more than ordinary solemnity that the word of the Lord came first to Samuel;
and by degrees notice and assurance were given to all Israel that Samuel was established to be a prophet of
the Lord, 1 Sa. 3:20. In Samuel’s time, and by him, the schools of the prophets were erected, by which prophecy
was dignified and provision made for a succession of prophets; for it should seem that in those colleges, hope-
ful young men were bred up in devotion, in a constant attendance upon the instruction the prophets gave from
God, and under a strict discipline, as candidates, or probationers, for prophecy, who were called the sons of the
prophets; and their religious exercises of prayer, conference, and psalmody especially, are called prophesyings;
and their praefect, or president, is called their father, 1 Sa. 10:12. Out of these God ordinarily chose the proph-
ets he sent; and yet not always: Amos was no prophet nor prophet’s son (Amon 7:14), had not his education in
the schools of the prophets, and yet was commissioned to go on God’s errands, and (which is observable)
though he had not academical education himself, yet he seems to speak of it with great respect when he reck-
ons it among the favours God had bestowed upon Israel that he raised up of their sons for prophets and of
their young men for Nazarites, Amos 2:11.

It is worth noting that when the glory of the priesthood was eclipsed by the iniquity of the house of Eli, the
desolations of Shiloh, and the obscurity of the ark, there was then a more plentiful effusion of the Spirit of
prophecy than had been before; a standing ministry of another kind was thereby erected, and a succession of it
kept up. And thus afterwards, in the kingdom of the ten tribes, where there was no legal priesthood at all, yet
there were prophets and prophets; sons; in Ahab’s time we meet with a hundred of them, whom Obadiah his by
fifty in a cave, 1 Ki. 18:4. When the people of God, who desired to know his mind, were deprived of one way of
instruction, God furnished them with another, and a less ceremonious one; for he left not himself without wit-
ness, nor them without a guide. And when they had no temple or altar that they could attend upon with any
safety or satisfaction then had private meetings at the prophets’ houses, to which the devout faithful worship-
pers of God resorted (as we find the good Shunamite did, 2 Ki. 4:23), and where they kept their new-moons and
their sabbaths, comfortably, and to their edification.

David was himself a prophet; so St. Peter calls him (Acts 2:30); and, though we read not of God’s speaking
to him by dreams and visions, yet we are sure that the Spirit of the Lord spoke by him, and his word was in his
tongue (2 Sa. 23:2), and he had those about him that were seers, that were his seers, as Gad and Iddo, that
brought him messages from God, and wrote the history of his times. And now the productions of the Spirit of
prophecy were translated into the service of the temple, not only in the model of the house which the Lord
made David understand in writing by his hand upon him (1 Chr. 28:19), but in the worship performed
there; for there we find Asaph, Heman, and Jeduthun, prophesying with harps and other musical instruments,
according to the order of the king, not to foretel things to come, but to give thanks and to praise the Lord
(1 Chr. 25:1–3); yet, in their psalms, they spoke much of Christ and his kingdom, and the glory to be revealed.

In the succeeding reigns, both of Judah and Israel, we frequently meet with prophets sent on particular er-
rands to Rehoboam, Jeroboam, Asa, and other kings, who, it is probable, instructed the people in the things of
God at other times, though it is not recorded. But, prophecy growing into contempt with many, God revived the
honour of it, and put a new lustre upon it, in the power given to Elijah and Elisha to work miracles, and the
great things that God did by them for the confirming of the people’s faith in it, and the awakening of their re-
gard to it, 2 Ki. 2:3, 4:1, 38; 5:22; 6:1. In their time, and by their agency, it should seem, the schools of the
prophets were revived, and we find sons of the prophets, fellows of those sacred colleges, employed in carrying
messages to the great men, as to Ahab (1 Ki. 20:35), and to Jehu, 2 Ki. 9:1.

Hitherto, the prophets of the Lord delivered their messages by word of mouth, only we read of one writing
which came from Elijah the prophet to Jehoram king of Israel, 2 Chr. 21:12. The histories of those times which
are left us were compiled by prophets, under a divine direction; and, when the Old Testament is divided into the
law and the Prophets, the historical books are, for that reason, reckoned among the prophets. But, in the later
times of the kingdoms of Judah and Israel, some of the prophets were divinely inspired to write their prophe-
cies, or abstracts of them, and to leave them upon record, for the benefit of after-ages, that the children who
should be born might praise the Lord for them, and, by comparing the event with the prediction, might have
their faith confirmed. And, probably, those later prophets spoke more fully and plainly of the Messiah and his
kingdom than their predecessors had done, and for that reason their prophecies were put in writing, not only
for the encouragement of the pious Jews that looked for the consolation of Israel, but for the use of us Chris-
tians, upon whom the ends of the world have come, as David’s psalms had been for the same reason, that the
Old Testament and the New might mutually give light and lustre to each other. Many other faithful prophets
there were at the same time, who spoke in God’s name, who did not commit their prophecies to writing, but
were of those whom God sent, rising up betimes and sending them, the contempt of whom, and of their mes-
sages, brought ruin without remedy upon that sottish people, that knew not the day of their visitation. In their
captivity they had some prophets, some to show them how long; and though it was not by a prophet, like
Moses, that they were brought out of Babylon, as they had been out of Egypt, but by Joshua the high priest first,
and afterwards by Ezra the scribe, to show that God can do his work by ordinary means when he pleases, yet,
soon after their return, the Spirit of prophecy was poured out plentifully, and continued (according to the Jews’
computation) forty years in the second temple, but ceased in Malachi. Then (say the rabbin) the Holy Spirit
was taken from Israel, and they had the benefit only of the Bathkol—the daughter of a voice, that is, a voice
from heaven, which they look upon to be the lowest degree of divine revelation. Now herein they are witnesses
against themselves for rejecting the true Messiah, for our Lord Jesus, and he only was spoken to by a voice from
heaven at his baptism, his transfiguration, and his entrance on his sufferings.

In John the Baptist prophecy revived, and therefore in him the gospel is said to begin, when the church had
had no prophets for above 300 years. We have not only the vox populi—the voice of the people to prove John a
prophet, for all the people counted him so, but vox Dei—the voice of God too; for Christ calls him a prophet,
Mt. 11:9, 10. He had an extraordinary commission from God to call people to repentance, was filled with the
Holy Ghost from his mother’s womb, and was therefore called the prophet of the Highest, because he went
before the face of the Lord, to prepare his way (Lu. 1:15, 16); and though he did no miracle, nor gave any
sign or wonder, yet this proved him a true prophet, that all he said of Christ was true, Jn. 10:41. Nay, and this
proved him more than a prophet, than any of the other prophets, that whereas by other prophets Christ was
discovered as at a great distance, by him he was discovered as already come, and he was enabled to say, Behold
the Lamb of God. But after the ascension of our Lord Jesus there was a more plentiful effusion of the Spirit of
prophecy than ever before; then was the promise fulfilled that God would pour out his Spirit upon all flesh
(and not as hitherto upon the Jews only), and their sons and their daughters should prophesy, Acts 2:16, etc.
The gift of tongues was one new product of the Spirit of prophecy, and given for a particular reason, that, the
Jewish pale being taken down, all nations might be brought into the church. These and other gifts of prophecy,
being for a sign, have long since ceased and laid aside, and we have no encouragement to expect the revival of
them; but, on the contrary, are directed to call the scriptures the more sure word of prophecy, more sure than
voices from heaven; and to them we are directed to take heed, to search them, and to hold them fast, 2 Pt. 1:19.
All God’s spiritual Israel know that they are established to be the oracles of God (1 Sa. 3:20), and if any add to,
or take from, the book of that prophecy, they may read their doom in the close of it; God shall take blessings
from them, and add curses to them, Rev. 22:18, 19).

Now concerning the prophets of the Old Testament, whose writings are before us, observe,
I. That they were all holy men. We are assured by the apostle that the prophecy came in old time by holy

men of God (and men of God they were commonly called, because they were devoted to him), who spoke as
they were moved by the Holy Ghost. They were men, subject to like passions as we are (so Elijah, one of the
greatest of them, is said to have been, Jam. 5:17); but they were holy men, men that in the temper of their
minds, and the tenour of their lives, were examples of serious piety. Though there were many pretenders, that,
without warrant, said Thus saith the Lord, when he sent them not, and some that prophesied in Christ’s name,
but he never knew them, and they indeed were workers of iniquity (Mt. 7:22, 23), and though the cursing blas-
pheming lips of Balaam and Caiaphas, even when they actually designed mischief, were over-ruled to speak
oracles, yet none were employed and commissioned to speak as prophets but those that had received the Spirit
of grace and sanctification; for holiness becomes God’s house. The Jewish doctors universally agree in this
rule, That the Spirit of prophecy never rests upon any but a holy and wise man, and one whose passions are al-
layed (see Mr. Smith on Prophecy), or, as others express it, a humble man and a man of fortitude, that is, one
that has power to keep his sensual animal part in due subjection to religion and right reason. And some of
them (Gemara Schab. c. 2) give this rule, That the Spirit of prophecy does not reside where there are either, on
the one hand, grief and melancholy, or, on the other hand, laughter and lightness of behaviour, and imperti-
nent idle talk: and it is commonly observed by them, both from the musical instruments used in the schools of
the prophets in Samuel’s time and from the instance of Elisha’s calling for a minstrel (2 Ki. 3:15), that the di-
vine presence does not reside with sadness, but with cheerfulness, and Elisha, they say, had not yet recovered
himself from the sorrow he conceived at parting with Elijah. They have also a tradition (but I know no ground
for it) that all the while Jacob mourned for Joseph, the Shechinah, or Holy Spirit, withdrew from him. Yet I be-
lieve that when David intimates that by his sin in the matter of Uriah he had lost the right Spirit, and the free
Spirit, Ps. 51:10, 12 (which therefore he begs might be renewed in him and restored to him), it was not because
he was under grief, but because he was under guilt. And therefore, in order to the return of that right and free
Spirit, he prays that God would create in him a clean heart.

II. That they had all a full assurance in themselves of their divine mission; and (though they could not al-
ways prevail to satisfy others) they were abundantly satisfied themselves that what they delivered as from God,
and in his name, was indeed from him; and with the same assurance did the apostles speak of the word of life,
as that which they had heard, and seen, and looked on, and which their hands had handled, 1 Jn. 1:1. Nathan
spoke from himself when he encouraged David to build the temple, but afterwards knew he spoke from God
when, in his name, he forbade him to do it. God had various ways of making known to his prophets the mes-
sages they were to deliver to his people; it should seem, ordinarily, to have been by the ministry of angels. In the
Apocalypse Christ is expressly said to have signified by his angel to his servant John, Rev. 1:1. It was some-
times done in a vision when the prophet was awake, sometimes in a dream when the prophet was asleep, and
sometimes by a secret but strong impression upon the mind of the prophet. But Maimonides has laid down, as
a maxim, That all prophecy makes itself known to the prophet that it is prophecy indeed; that is, says another
of the rabbin, By the vigour and liveliness of the perception whereby he apprehends the thing propounded
(which Jeremiah intimates when he says, The word of the Lord was as a fire in my bones, Jer. 20:9), and
therefore they always spoke with great assurance, knowing they should be justified, Isa. 1:7.

III. That in their prophesying, both in receiving their message from God and in delivering it to the people,
they always kept possession of their own souls. Dan. 10:8. Though sometimes their bodily strength was over-
powered by the abundance of the revelations, and their eyes were dazzled with the visionary light, as in the in-
stances of Daniel and John (Rev. 1:17), yet still their understanding remained with them, and the free exercise
of their reason. This is excellently well expressed by a learned writer of our own (Smith on Prophecy, p. 190):
“The prophetical Spirit, seating itself in the rational powers as well as in the imagination, did never alienate
the mind, but inform and enlighten it; and those that were actuated by it always maintained a clearness and
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consistency of reason, with strength and solidity of judgment. “For” (says he afterwards—Pag. 266) “God did
not make use of idiots or fools to reveal his will by, but such whose intellects were entire and perfect; and he im-
printed such a clear copy of his truth upon them as that it became their own sense, being digested fully into
their understandings, so that they were able to deliver and represent it to others as truly as any can paint forth
his own thoughts.” God’s messengers were speaking men, not speaking trumpets. The Fathers frequently took
notice of this difference between the prophets of the Lord and the false prophets—that the pretenders to
prophecy (who either were actuated by an evil spirit or were under the force of a heated imagination) under-
went alienations of mind, and delivered what they had to say in the utmost agitation and disorder, as the
Pythian prophetess, who delivered her infernal oracles with many antic gestures, tearing her hair and foam-
ing at the mouth. And by this rule they condemned the Montanists, who pretended to prophecy, in the second
century, that what they said was in a way of ecstasy, not like rational men, but like men in a frenzy. Chrysostom
(in 1 Co. 12:1), having described the furious violent motions of the pretenders to prophecy, adds, Ho de
ProphÇtÇs ouch houtÆs—A true prophet does not do so. Sed mente sobriâ, et constanti animi staut, et
intelligens quae profert, omnia pronunciat—He understands what he utters, and utters it soberly and
calmly. And Jerome, in his preface to his Commentaries upon Nahum, observes that it is called the book of the
vision of Nahum. Non enim loquitur en ekstasei, sed est liber intelligentis omnia quae loquitur—For
he speaks not in an ecstasy, but as one who understands every thing he says. And again (Prolog. in
Habac.), Non ut amens loquitur propheta, nec in morem insanientium foeminarum dat sine mente
sonum—The prophet speaks not as an insane person, nor like women wrought into fury, does he utter
sound without sense.

IV. That they all aimed at one and the same thing, which was to bring people to repent of their sins and to
return to God and to do their duty to him. This was the errand on which all God messengers were sent, to beat
down sin, and to revive and advance serious piety. The burden of every son was, Turn you now every one
from his evil way; amend your ways and your doings, and execute judgment between a man and his
neighbour, Jer. 7:3, 5. See Zec. 7:8, 9; 8:16. The scope and design of all their prophecies were to enforce the pre-
cepts and sanctions of the law of Moses, the moral law, which is of universal and perpetual obligation. Here is
nothing of the ceremonial institutes, of the carnal ordinances that were imposed only till the times of refor-
mation, Heb. 9:10. Those were now waxing old and ready to vanish away; but they make it their business to
press the great and weighty matters of the law, judgment, mercy, and truth.

V. That they all bore witness to Jesus Christ and had an eye to him. God raising up the horn of salvation for
us, in the house of his servant David, was consonant to, and in pursuance of, what he spoke by the mouth of
his holy prophets who have been since the world began, Lu. 1:69, 70. They prophesied of the grace that
should come to us, and it was the Spirit of Christ in them, one and the same Spirit, that testified beforehand the
sufferings of Christ, and the glory that should follow, 1 Pt. 1:10, 11. Christ was then made known, and yet
comparatively hid, in the predictions of the prophets, as before in the types of the ceremonial law. And the
learned Huetius (Demonstrat. Evang. p. 737) observes it as really admirable that so many persons, in different
ages, should conspire with one consent, as it were, to foretel, some one particular and others another, concern-
ing Christ, all which had, at length, their full accomplishment in him. Ab ipsis mundi incunabulis, per
quatuor annorum millia, uno ore venturum Christum praedixerunt viri complures, in ejusque ortu,
vitâ, virtutibus, rebus gestis, morte, ac totâ denique Oikonomia praemonstranda consenserunt—
From the earliest period of time, for 4000 years, a great number of men have predicted the advent of
Christ, and presented a harmonious statement of his birth, life, character, actions, and death, and of
that economy which he came to establish.

VI. That these prophets were generally hated and abused in their several generations by those that lived
with them. Stephen challenges his judges to produce an instance to the contrary: Which of the prophets have
not your fathers persecuted? Yea, and, as it should seem, for this reason, because they showed before of the
coming of the Just One, Acts 7:52. Some there were that trembled at the word of God in their mouths, but by
the most they were ridiculed and despised, and (as ministers are now by profane people) made a jest of (Hos.
9:7); the prophet was the fool in the play. Wherefore came this mad fellow unto thee? (2 Ki. 9:11) said one of
the captains concerning one of the sons of the prophets! The Gentiles never treated their false prophets so ill as
the Jews did their true prophets, but, on the contrary, had them always in veneration. The Jews’ mocking the
messengers of the Lord, killing the prophets, and stoning those that were sent unto them, was as amazing un-
accountable an instance of the enmity that is in the carnal mind against God as any that can be produced. And
this makes their rejection of Christ’s gospel the less strange, that the Spirit of prophecy, which, for many ages,
was so much the glory of Israel, in every age met with so much opposition, and there were those that always
resisted the Holy Ghost in the prophets, and turned that glory into shame, Acts 7:51. But this was it that was
the measure-filling sin of Israel, that brought upon them both their first destruction by the Chaldeans and
their final ruin by the Romans, 2 Chr. 36:16.

VII. That though men slighted these prophets, God owned them and put honour upon them. As they were
men of God, his immediate servants and his messengers, so he always showed himself the Lord God of the holy

prophets (Rev. 22:6), stood by them and strengthened them, and by his Spirit they were full of power; and those
that slighted them, when they had lost them, were made to know, to their confusion, that a prophet had been
among them. What was said of one of the primitive fathers of the prophets was true of them all, The Lord was
with them, and did let none of their words fall to the ground, 1 Sa. 3:19. What they said by way of warning
and encouragement, for the enforcing of their calls to repentance and reformation, was to be understood con-
ditionally. When God spoke by them either, on the one hand, to build and to plant, or, on the other hand, to
pluck up and pull down, the change of the people’s way might produce a change of God’s way (Jer. 18:7–10);
such was Jonah’s prophecy of Nineveh’s ruin within forty days; or God might sometimes be better than his
word in granting a reprieve. But what they said by way of prediction of a particular matter, and as a sign, did
always come to pass exactly as it was foretold; yea, and the general predictions, sooner or later, took hold even
of those that would fain have got clear of them (Zec. 1:6); for this is that which God glories in, that he con-
firms the word of his servants and performs the counsel of his messengers, Isa. 44:26.

In the opening these prophecies I have endeavoured to give the genuine sense of them, as far as I could
reach it, by consulting the best expositors, considering the scope and coherence, and comparing spiritual
things with spiritual, the spiritual things of the Old Testament with those of the New, and especially by prayer
to God for the guidance and direction of the Spirit of truth. But, after all, thee are many things here dark and
hard to be understood, concerning the certain meaning of which though I could not gain myself, much less
expect to give my reader, full satisfaction, Yet I have not, with the unlearned and unstable, wrested them to
the destruction of any, 2 Pt. 3:16. It is the prerogative of the Lamb of God to take this book and to open all its
seals. I have likewise endeavoured to accommodate these prophecies to the use and service of those who desire
to faith and holiness. And we shall find that whatever is given by inspiration of God is profitable (2 Tim.
3:16), though not all alike profitable, not all alike easy or improvable; but, when the mystery of God shall be
finished, we shall see, what we are now bound to believe, that there is not one idle word in all the prophecies of
this book. What God has said, as well as what he does, we know not now, but we shall know hereafter.

The pleasure I have had in studying and meditating upon those parts of these prophecies which are plain
and practical, and especially those which are evangelical, has been an abundant balance to, and recompence
for, the harder tasks we have met with in other parts that are more obscure. In many parts of this field the trea-
sure must be dug for, as that in the mines; but in other parts the surface is covered with rich and precious prod-
ucts, with corn, and flocks, of which we may say, as was said of Noah, These same have comforted us greatly
concerning our work and the toil of our hands, and have made it very pleasant and delightful; God grant it
may be no less so to the readers!

And now let me desire the assistance of my friends, in setting up my Eben-Ezer here, in a thankful ac-
knowledgment that hitherto the Lord has helped me. I desire to praise God that he has spared my life to finish
the Old Testament, and has graciously given me some tokens of his presence with me in carrying this work,
though the more I reflect upon myself the more unworthy I see myself of the honour of being thus employed,
and the more need I see of Christ and his merit and grace. Remember me, O my God! for good, and spare
me according to the multitude of thy mercies. The Lord forgive what is mine, and accept what is his own!

I purpose, if God continue my life and health, according to the measure of the grace given to me, and in a
constant and entire dependence upon divine strength, to go through the New Testament in two volumes more.
I intimated in my preface to the first volume that I had drawn up some expositions upon some parts of the New
Testament; namely, The gospels of St. Matthew and St. John; but they are so large that, to make them bear
some proportion to the rest, it is necessary that they be much contracted, so that I shall be obliged to write them
all over again, and to make considerable alterations, and therefore I cannot expect they should be published
but as these hitherto have been, if God permit, a volume every other year. I shall begin it now shortly, if the Lord
will, and apply myself to it as closely as I can; and I earnestly desire the prayers of all that wish well to that un-
dertaking that, if the Lord spare me to go on with it, I may be enabled to do it well, and so as that by it some may
be led into the riches of the full assurance of understanding in the mystery of God, even of the Father and
of Christ, Col. 2:2. And, if it shall please God to remove me by death before it be finished, I trust I shall be able to
say not only, Welcome his blessed will, but, Welcome that blessed world, in which, though now we know in
part, and prophesy but in part, that knowledge which is perfect will come, and that which is partial will
be done away (1 Co. 13:8–10, 12), in which all our mistakes will be rectified, all our doubts resolved, all our
deficiencies made up, all our endeavours in preaching, catechising, and expounding, superseded and ren-
dered useless, and all our prayers swallowed up in everlasting praises,—in which prophecy, now so much ad-
mired, shall fail, and tongues shall cease, and the knowledge we have now shall vanish away, as the light of the
morning-star does when the sun has risen,—in which we shall no longer see through a glass darkly, but face
to face. In a believing, comfortable, well-grounded, expectation of that true and perfect light, I desire to con-
tinue, living and dying; in a humble and diligent preparation for it let me spend my time, and in the full
enjoyment of it Oh that I may spend a glorious eternity!

July 18, 1712. M.H.

ORIGINAL PREFACE TO VOLUME FIVE
The one half of our undertaking upon the New Testament is now, by the assistance of divine grace, fin-

ished, and presented to the reader, who, it is hoped, the Lord working with it, may hereby be somewhat helped
in understanding and improving the sacred history of Christ and his apostles, and in making it, as it certainly
is, the best exposition of our creed, in which these inspired writers are summed up, as is intimated by that
evangelist who calls his gospel A Declaration of those things which are most surely believed among us, Lu.
1:1. And, as there is no part of scripture in the belief of which it concerns more to be established, so there is
none with which the generality of Christians are more conversant, or which they speak of more frequently. It is
therefore our duty, by constant pains in meditation and prayer, to come to an intimate acquaintance with the
true intent and meaning of these narratives, what our concern is in them, and what we are to build upon them
and draw from them; that we may not rest in such a knowledge of them as that which we had when in our
childhood we were taught to read English out of the translation and Greek out of the originals of these books.
We ought to know them as the physician does his dispensatory, the lawyer his books of reports, and the sailor
his chart and compass; that is, to know how to make use of them in that to which we apply ourselves as our
business in this world, which is to serve God here and enjoy him hereafter, and both in Christ the Mediator.

The great designs of the Christian institutes (of which these books are the fountains and foundations) were,
to reduce the children of men to the fear and love of God, as the commanding active principle of their observance
of him, and obedience to him,—to show them the way of their reconciliation to him and acceptance with him,
and to bring them under obligations to Jesus Christ as Mediator, and thereby to engage them to all instances of
devotion towards God and justice and charity towards all men, in conformity to the example of Christ, in obedi-
ence to his law, and in pursuance of his great intentions. What therefore I have endeavoured here has been with
this view, to make these writings serviceable to the faith, holiness, and comfort of good Christians.

Now that these writings, thus made use of to serve these great and noble designs, may have their due influ-
ence upon us, it concerns us to be well established in our belief of their divine origin. And here we have to do

with two sorts of people. Some embrace the Old Testament, but set that up in opposition to the New, pleading
that, if that be right, this is wrong; and these are the Jews. Others, though they live in a Christian nation, and by
baptism wear the Christian name, yet, under pretence of freedom of thought, despise Christianity, and conse-
quently reject the New Testament, and therefore the Old of course. I confess it is strange that any now who re-
ceive the Old Testament should reject the New, since, besides all the particular proofs of the divine authority of
the New Testament, there is such an admirable harmony between it and the Old. It agrees with the Old in all
the main intentions of it, refers to it, builds upon it, shows the accomplishment of its types and prophecies, and
thereby is the perfection and crown of it. Nay, if it be not true, the Old Testament must be false, and all the glo-
rious promises which shine so brightly in it, and the performance of which was limited within certain periods
of time, must be a great delusion, which we are sure they are not, and therefore must embrace the New
Testament to support the reputation of the Old.

Those things in the Old Testament which the New Testament lays aside are the peculiarity of the Jewish na-
tion and the observances of the ceremonial law, both which certainly were of divine appointment; and yet the
New Testament does not at all clash with the Old; for,

1. They were always designed to be laid aside in the fulness of time. No other is to be expected than that the
morning-star should disappear when the sun rises; and the latter parts of the Old Testament often speak of the
laying aside of those things, and of the calling in of the Gentiles.

2. They were very honourable laid aside, and rather exchanged for that which was more noble and excel-
lent, more divine and heavenly. The Jewish church was swallowed up in the Christian, the mosaic ritual in
evangelical institutions. So that the New Testament is no more the undoing of the Old than the sending of a
youth to the university is the undoing of his education in the grammar-school.

3. Providence soon determined this controversy (which is the only thing that seemed a controversy
between the Old Testament and the New) by the destruction of Jerusalem, the desolations of the temple, the
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dissolution of the temple-service, and the total dispersion of all the remains of the Jewish nation, with a judi-
cial defeat of all the attempts to incorporate it again, now for above 1600 years; and this according to the ex-
press predictions of Christ, a little before his death. And, as Christ would not have the doctrine of his being the
Messiah much insisted on till the great conclusive proof of it was given by his resurrection from the dead, so
the repeal of the ceremonial law, as to the Jews, was not much insisted on, but their keeping up the observation
of it was connived at, till the great conclusive proof of its repeal was given by the destruction of Jerusalem,
which made the observation of it for ever impracticable. And the manifest tokens of divine wrath which the
Jews, considered as a people, even notwithstanding the prosperity of particular persons among them, continue
under to this day, is a proof, not only of the truth of Christ’s predictions concerning them, but that they lie
under a greater guilt than that of idolatry (for which they lay under a desolation of 70 years), and this can be
no other than crucifying Christ, and rejecting his gospel.

Thus evident it is that, in our expounding of the New Testament, we are not undoing what we did in ex-
pounding the Old; so far from it that we may appeal to the law and the prophets for the confirmation of the
great truth which the gospels are written to prove—That our Lord Jesus is the Messiah promised to the fathers,
who should come, and we are to look for no other. For though his appearing did not answer the expectation of
the carnal Jews, who looked for a Messiah in external pomp and power, yet it exactly answered all the types,
prophecies, and promises, of the Old Testament, which all had their accomplishment in him; and even his ig-
nominious sufferings, which are the greatest stumbling-block to the Jews, were foretold concerning the Mes-
siah; so that if he had not submitted to them we had failed in our proof; so fat it is from being weakened by
them. Bishop Kidder’s Demonstration of the Christian’s Messiah has abundantly made out this truth, and
answered the cavils (for such they are, rather than arguments) of the Jews against it, above any in our
language.

But we live in an age when Christianity and the New Testament are more virulently and daringly attacked
by some within their own bowels than by those upon their borders. Never were Moses and his writings so ar-
raigned and ridiculed by any Jews, or Mahomet and his Alcoran by any Mussulmans, as Christ and his gospel
by men that are baptized and called Christians; and this, not under colour of any other divine revelation, but
in contempt and defiance of all divine revelation; and not by way of complaint that they meet with that which
shocks their faith, and which, through their own weakness, they cannot get over, and therefore desire to be in-
structed in, and helped in the understanding of, and the reconciling of them to the truth which they have re-
ceived, but by way of resolute opposition, as if they looked upon it as their enemy, and were resolved by all
means possible to be the ruin of it, though they cannot say what evil it has done to the world or to them. If the
pretence of it has transported many in the church of Rome into such corruptions of worship and cruelties of
government as are indeed the scandal of human nature, yet, instead of being thereby prejudiced against pure
Christianity, they should the rather appear more vigorously in defence of it, when they see so excellent an insti-
tution as this is in itself so basely abused and misrepresented. They pretend to a liberty of thought in their op-
position to Christianity, and would be distinguished by the name of free-thinkers. I will not here go about to
produce the arguments which, to all that are not wilfully ignorant and prejudiced against the truth, are suffi-
cient to prove the divine origin and authority of the doctrine of Christ. The learned find much satisfaction in
reading the apologies of the ancients for the Christian religion, when it was struggling with the polytheism
and idolatry of the Gentiles. Justin Martyr and Tertullian, Lactantius and Minutius Felix, wrote admirable in
defence of Christianity, when it was further sealed by the blood of the martyrs. But its patrons and advocates in
the present day have another sort of enemies to deal with. The antiquity of the pagan theology, its universal
prevalence, the edicts of princes, and the traditions and usages of the country, are not now objected to Chris-
tianity; but I know not what imaginary freedom of thought, and an unheard-of privilege of human nature, are
assumed, not to be bound by any divine revelation whatsoever. Now it is easy to make out,

1. That those who would be thought thus to maintain a liberty of thinking as one of the privileges of
human nature, and in defence of which they will take up arms against God himself, do not themselves think
freely, nor give others leave to do so. In some of them a resolute indulgence of themselves in those vicious
courses which they know the gospel if they admit it will make very uneasy to them, and a secret enmity to a
holy heavenly mind and life, forbid them all free thought; for so strong a prejudice have their lusts and pas-
sions laid them under against the laws of Christ that they find themselves under a necessity of opposing the
truths of Christ, upon which these laws are founded. Perit judicium, quando res transit in affectum—The
judgment is overcome, when the decision is referred to the affections. Right or wrong, Christ’s bonds must
be broken, and his cords cast from them; and therefore, how evident soever the premises be, the conclusion
must be denied, if it tend to fasten these bands and cords upon them; and where is the freedom of thought
then? While they promise themselves liberty, they themselves are the servants of corruption; for of whom a
man is overcome of the same is he brought into bondage. In others of them, a reigning pride and affecta-
tion of singularity, and a spirit of contradiction, those lusts of the mind, which are as impetuous and imperi-
ous as any of the lusts of the flesh and of the world, forbid a freedom of thinking, and enslave the soul in all its
enquiries after religion. Those can no more think freely who resolve they will think by themselves than those
can who resolve to think with their neighbours. Nor will they give others liberty to think freely; for it is not by
reason and argument that they go about to convince us, but by jest and banter, and exposing Christianity and
its serious professors to contempt. Now, considering how natural it is to most men to be jealous for their repu-
tation, this is as great an imposition as can possibly be; and the unthinking are as much kept from free-think-
ing by the fear of being ridiculed in the club of those who set up for oracles in reason as by the fear of being
cursed, excommunicated, and anathematized, by the counsel of those who set up for oracles in religion. And
where is the free-thinking then?

2. That those who will allow themselves a true liberty of thinking, and will think seriously, cannot but em-
brace all Christ’s sayings, as faithful, and well worthy of all acceptation. Let the corrupt bias of the carnal
heart towards the world, and the flesh, and self (the most presumptuous idol of the three) be taken away, and
let the doctrine of Christ be proposed first in its true colours, as Christ and his apostles have given it to us, and
in its true light, with all its proper evidence, intrinsic and extrinsic; and then let the capable soul freely use its
rational powers and faculties, and by the operation of the Spirit of grace, who alone works faith in all that be-
lieve, even the high thought, when once it becomes a free thought, freed from the bondage of sin and corrup-
tion, will, by a pleasing and happy power, be captivated, and brought into obedience to Christ; and, when he
thus makes it free, it will be free indeed. Let any one who will give himself leave to think impartially, and be at
the pains to think closely, read Mr. Baxter’s Reasons for the Christian Religion, and he will find both that it
goes to the bottom, and lays the foundation deep and firm, and also that it brings forth the top-stone in a be-
liever’s consent to God in Christ, to the satisfaction of any that are truly concerned about their souls and an-
other world. The proofs of the truths of the gospel have been excellently well methodized, and enforced
likewise, by bishop Stillingfleet, in his Origines Sacrae; by Grotius, in his book of the Truth of the Christian
Religion; by Dr. Whitby, in his General Preface to his Commentary on the New Testament; and of late by Mr.
Ditton, very argumentatively, in his discourse concerning the Resurrection of Jesus Christ; and many others
have herein done worthily. And I will not believe any man who rejects the New Testament and the Christian re-
ligion to have thought freely upon the subject, unless he has, with humility, seriousness, and prayer to God for
direction, deliberately read these or the like books, which, it is certain, were written both with liberty and
clearness of thought.

For my own part, if my thoughts were worth any one’s notice, I do declare I have thought of this great con-
cern with all the liberty that a reasonable soul can pretend to, or desire; and the result is that the more I think,

and the more freely I think, the more fully I am satisfied that the Christian religion is the true religion, and
that which, if I submit my soul sincerely to it, I may venture my soul confidently upon. For when I think freely,

1. I cannot but think that the God who made man a reasonable creature by his power has a right to rule
him by his law, and to oblige him to keep his inferior faculties of appetite and passion, together with the capac-
ities of thought and speech, in due subjection to the superior powers of reason and conscience. And, when I
look into my own heart, I cannot but think that it was this which my Maker designed in the order and frame of
my soul, and that herein he intended to support his own dominion in me.

2. I cannot but think that my happiness is bound up in the favour of God, and that his favour will, or will not,
be towards me, according as I do, or do not, comply with the laws and ends of my creation,—that I am account-
able to this God, and that from him my judgment proceeds, not only for this world, but for my everlasting state.

3. I cannot but think that my nature is very unlike what the nature of man was as it came out of the Cre-
ator’s hands,—that it is degenerated from its primitive purity and rectitude. I find in myself a natural aver-
sion to my duty, and to spiritual and divine exercises, and a propensity to that which is evil, such an
inclination towards the world and the flesh as amounts to a propensity to backslide from the living God.

4. I cannot but think that I am therefore, by nature, thrown out of the favour of God; for though I think he
is a gracious and merciful God, yet I think he is also a just and holy God, and that I am become, by sin, both
odious to his holiness and obnoxious to his justice. I should not think freely, but very partially, if I should
think otherwise. I think I am guilty before God, have sinned, and come short of glorifying him, and of being
glorified with him.

5. I cannot but think that, without some special discovery of God’s will concerning me, and good-will to
me, I cannot possibly recover his favour, be reconciled to him, or be so far restored to my primitive rectitude as
to be capable of serving my Creator, and answering the ends of my creation, and becoming fit for another
world; for the bounties of Providence to me, in common with the inferior creatures, cannot serve either as as-
surances that God is reconciled tome or means to reconcile me to God.

6. I cannot but think that the way of salvation, both from the guilt and from the power of sin, by Jesus
Christ, and his mediation between God and man, as it is revealed by the New Testament, is admirable will fitted
to all the exigencies of my case, to restore me both to the favour of God and to the government and enjoyment
of myself. Here I see a proper method for the removing of the guilt of sin (that I may not die by the sentence of
the law) by the all-sufficient merit and righteousness of the Son of God in our nature, and for the breaking of
the power of sin (that I may not die by my own disease) by the all-sufficient influence and operation of the
Spirit of God upon our nature. Every malady has herein its remedy, every grievance is hereby redressed, and in
such a way as advances the honour of all the divine attributes and is suited and accommodated to human
nature.

7. I cannot but think that what I find in myself of natural religion does evidently bear testimony to the
Christian religion; for all that truth which is discovered to me by the light of nature is confirmed, and more
clearly discovered, by the gospel; the very same thing which the light of nature gives me a confused sight of
(like the sight of men as trees walking) the New Testament gives me a clear and distinct sight of. All that good
which is pressed upon me by the law of nature is more fully discovered to me, and I find myself much more
strongly bound to it by the gospel of Christ, the engagements it lays upon me to my duty, and the encourage-
ments and assistances it gives me in my duty. And this is further confirming to me that there, just there, where
natural light leaves me at a loss, and unsatisfied—tells me that hitherto it can carry me, but no further—the
gospel takes me up, helps me out, and gives me all the satisfaction I can desire, and that is especially in the
great business of the satisfying of God’s justice for the sin of man. My own conscience asks, Wherewith shall I
come before the Lord, and bow myself before the most high God? Will he be pleased with thousands of
rams? But I am still at a loss; I cannot frame a righteousness from any thing I am, or have, in myself, or from
any thing I can do for God or present to God, wherein I dare appear before him; but the gospel comes, and tells
me that Jesus Christ had made his soul an offering for sin, and God has declared himself well-pleased with
all believers in him; and this makes me easy.

8. I cannot but think that the proofs by which God has attested the truth of the gospel are the most proper
that could be given in a case of this nature—that the power and authority of the Redeemer in the kingdom of
grace should be exemplified to the world, not by the highest degree of the pomp and authority of the kings of
the earth, as the Jews expected, but by the evidences of his dominion in the kingdom of nature, which is a
much greater dignity and authority than any of the kings of the earth ever pretended to, and is no less than di-
vine. And his miracles being generally wrought upon men, not only upon their bodies, as they were mostly
when Christ was here upon earth, but, which is more, upon their minds, as they were mostly after the pouring
out of the Spirit in the gift of tongues and other supernatural endowments, were the most proper confirma-
tions possible of the truth of the gospel, which was designed for the making of men holy and happy.

9. I cannot but think that the methods taken for the propagation of this gospel, and the wonderful success
of those methods, which are purely spiritual and heavenly, and destitute of all secular advantages and sup-
ports, plainly show that it was of God, for God was with it; and it could never have spread as it did, in the face of
so much opposition, if it had not been accompanied with a power from on high. And the preservation of Chris-
tianity in the world to this day, notwithstanding the difficulties it has struggles with, is to me a standing
miracle for the proof of it.

10. I cannot but think that the gospel of Christ has had some influence upon my soul, has had such a com-
mand over me, and been such a comfort to me, as is a demonstration to myself, though it cannot be so to an-
other, that it is of God. I have tasted in it that the Lord is gracious; and the most subtle disputant cannot
convince one who has tasted honey that it is not sweet.

And now I appeal to him who knows the thoughts and intents of the heart that in all this I think freely (if it
be possible for a man to know that he does so), and not under the power of any bias. Whether we have reason to
think that those who, without any colour of reason, not only usurp, but monopolize, the character of free-
thinkers, do so, let those judge who easily observe that they do not speak sincerely, but industriously dissemble
their notions; and one instance I cannot but notice of their unfair dealing with their readers—that when, for
the diminishing of the authority of the New Testament, they urge the various readings of the original, and
quote an acknowledgment of Mr. Gregory of Christ-church, in his preface to his Works, That no profane au-
thor whatsoever, etc., and yet suppress what immediately follows, as the sense of that learned man upon it,
That this is an invincible reason for the scriptures’ part, etc.

But while we are thus maintaining the divine origin and authority of the New Testament, as it has been re-
ceived through all the ages of the church, we find our cause not only attacked by the enemies we speak of, but
in effect betrayed by one who makes our New Testament almost double to what it really is, adding to the Con-
stitutions of the Apostles, collected by Clement, together with the Apostolical Canons, and making those to be
of equal authority with the writings of the evangelists, and preferable to the Epistles. By enlarging the lines of
defence thus, without either cause or precedent, he gives great advantage to the invaders. Those Constitutions
of the Apostles have many things in them very good, and may be of use, as other human compositions; but to
pretend that they wee composed, as they profess to be, by the twelve apostles in concert at Jerusalem, I Peter
saying this, I Andrew saying that, etc., is the greatest imposition that can be practised upon the credulity of
the simple.

1. It is certain there were a great many spurious writings which, in the early days of the church, went under
the names of the apostles and apostolical men; so that it has always been complained of as impossible to find
out any thing but the canon of scripture that could with any assurance be attributed to them. Baronius himself
acknowledges it, Cum apostolorum nomine tam facta quam dicta reperiantur esse supposititia; nec sic
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quid de illis à veris sincerisque spriptoribus narratum sit integrum et incorruptum remanserit, in
desperationem planè quandam animum dejicunt posse unquam assequi quod verum certumque
subsistat—Since so many of the acts and sayings ascribed to the apostles are found to be spurious, and
even the narrations of faithful writers respecting them are not free from corruption, we must despair of
ever being able to arrive at any absolute certainty about them.—Ad An. Christ. 44, sect. 42, etc. There
were Acts under the names of Andrew the apostle, Philip, Peter, Thomas; a Gospel under the names of
Thaddeus, another of Barnabas, another of Bartholomew; a book concerning the infancy of our Saviour, an-
other concerning his nativity, and many the like, which we all rejected as forgeries.

2. These Constitutions and Canons, among the rest, were condemned in the primitive church as apocryphal,
and therefore justly rejected; because, though otherwise good, they pretended to be what really they were not, dic-
tated by the twelve apostles themselves, as received from Christ. If Jesus Christ gave them such instructions, and
they gave them in such a solemn manner to the church, as is pretended, it is unaccountable that there is not the
least notice taken of any such thing done or designed in the Gospels, the Acts, or any of the Epistles.

Those who have judged the most favourable of these Canons and Constitutions have concluded that they
were complied by some officious persons under the name of Clement, towards the end of the second century,
above 150 years after Christ’s ascension, out of the common practice of the churches; that is, that which the
compilers were most acquainted with, or had respect for; when at the same time we have reason to think that
the far greater number of Christian churches which by that time were planted had Constitutions of their own,
which, if they had had the happiness to be transmitted to posterity, would have recommended themselves as
well as these, or better. But, as the legislators of old put a reputation upon their laws by pretending to have re-
ceived them from some deity or other, so church-governors studied to gain reputation to their sees by placing
some apostolical man or other at the head of their catalogue of bishops (see bishop Stillingfleet’s Irenicum,
p. 302), and reputation to their Canons and Constitutions by fathering them upon the apostles. But how can it
be imagined that the apostles should be all together at Jerusalem, to compose this book of Canons with so
much solemnity, when we know that their commission was to go into all the world, and to preach the gospel to
every creature? Accordingly, Eusebius tells us that Thomas went into Parthia, Andrew into Scythia, John into
the lesser Asia; and we have reason to think that after their dispersion they never came together again, any
more than the planters of the nations did after the Most High had separated the sons of Adam.

I think that any one who will compare these Constitutions with the writings which we are sure were given
by inspiration of God will easily discern a vast difference in the style and spirit. What is the chaff to the wheat?
“Where are ministers, in the style of the true apostles, called priests, high priests? Where do we find in the
apostolical age, that age of suffering, of the placing of the bishop in his throne? Or of readers, singers, and por-
ters, in the church?” (Edit. Joan. Clerici, p. 245.)

I fear the collector and compiler of those Constitutions, under the name of Clement, was conscious to
himself of his honesty in it, in that he would not have them published before all, because of the mysteries con-
tained in them; nor were they known or published till the middle of the fourth century, when the forgery could
not be so well disproved. I cannot see any mysteries in them, that they should be concealed, if they had been
genuine; but I am sure that Christ bids his apostles publish the mysteries of the kingdom of God upon the
house-tops. And St. Paul, though there are mysteries in his epistles much more sublime than any of these Con-
stitutions, charges that they should be read to all the holy brethren. Nay, these Constitutions are so wholly in a
manner taken up either with moral precepts, or rules of practice in the church, that if they had been what they
pretend they had been most fit to be published before all. And though the Apocalypse is so full of mysteries, yet
a blessing is pronounced upon the readers and hearers of that prophecy. We must therefore conclude that,
whenever they were written, by declining the light they owned themselves to be apocryphal, that is, hidden or
concealed; that they durst not mingle themselves with what was given by divine inspiration; to allude to what
is said of the ministers (Acts 5:13), Of the rest durst no man join himself to the apostles, for the people mag-
nified them. So that even by their own confession they were not delivered to the churches with the other writ-
ings, when the New-Testament canon was solemnly sealed up with that dreadful sentence passed on those that
add unto these things.

And as we have thus had attempts made of late upon the purity and sufficiency of our New Testament, by
additions to it, so we have likewise had from another quarter a great contempt put upon it by the papal power.
The occasion was this:—One Father Quesnel, a French papist, but a Jansenist, nearly thirty years ago, pub-
lished the New Testament in French, in several small volumes, with Moral Reflections on every verse, to ren-
der the reading of it more profitable, and meditation upon it more easy. It was much esteemed in France, for
the sake of the piety and devotion which appeared in it, and it had several impressions. The Jesuits were much

disgusted, and solicited the pope for the condemnation of it, though the author of it was a papist, and many
things in it countenanced popish superstition. After much struggling about it in the court of Rome a bull was
at length obtained, at the request of the French king, from the present pope Clement 11 bearing date Septem-
ber 8, 1713, by which the said book, with what title or in what language soever it is printed, is prohibited and
condemned; both the New Testament itself, because in many things varying from the vulgar Latin, and the An-
notations, as containing divers propositions (above a hundred are enumerated) scandalous and pernicious,
injurious to the church and its customs, impious, blasphemous, savouring of heresy. And the propositions are
such as these—“That the grace of our Lord Jesus Christ is the effectual principle of all manner of good, is nec-
essary for every good action; for without it nothing is done, nay nothing can be done”—“That it is a sovereign
grace, and is an operation of the almighty hand of God”—“That, when God accompanies his word with the
internal power of his grace, it operates in the soul the obedience which it demands”—“That faith is the first
grace, and the fountain of all others”—“That it is in vain for us to call God our Father, if we do not cry to him
with a spirit of love”—“That there is no God, nor religion, where there is no charity”—“That the catholic
church comprehends the angels and all the elect and just men of the earth of all ages”—“That it had the
Word incarnate for its head, and all the saints for its members”—“That it is profitable and necessary at all
times, in all places, and for all sorts of persons, to know the holy Scriptures”—“That the holy obscurity of the
word of God is no reason for the laity not reading it”—“That the Lord’s day ought to be sanctified by reading
books of piety, especially the holy scriptures”—And “that to forbid Christians from reading the scriptures is to
prohibit the use of the light to the children of light.” Many such positions as these, which the spirit of every
good Christian cannot but relish as true and good, are condemned by the pope’s bull as impious and blasphe-
mous. And this bull, though strenuously opposed by a great number of the bishops in France, who were well af-
fected to the notions of father Quesnel, was yet received and confirmed by the French king’s letters patent,
bearing date at Versailles, February 14, 1714, which forbid all manner of persons, upon pain of exemplary
punishment, so much as to keep any of those books in their houses; and adjudge any that should hereafter
write in defence of the propositions condemned by the pope as disturbers of the peace. It was registered the day
following, February 15, by the Parliament of Paris, but with divers provisos and limitations.

By this is appears that popery is still the same thing that ever it was, an enemy to the knowledge of the scrip-
tures, and to the honour of divine grace. What reason have we to bless God that we have liberty to read the
scriptures, and have helps to understand and improve them, which we are concerned diligently to make a
good use of, that we may not provoke God to give us up into the hands of those powers that would use us in like
manner!

I am willing to hope that those to whom the reading of the Exposition of the Old Testament was pleasant
will find this yet more pleasant; for this is that part of scripture which does most plainly testify of Christ, and in
which that gospel grace which appears unto all men, bringing salvation, shines most clearly. This is the
New-Testament milk for babes, the rest is strong meat for strong men. By these, therefore, let us be nourished
and strengthened that we my be pressing on towards perfection; and that, having laid the foundation in the
history of our blessed Saviour’s life, death, and resurrection, and the first preaching of his gospel, we may
build upon it by an acquaintance with the mysteries of godliness, to which we shall be further introduced in
the Epistles.

I desire I may be read with a candid, and not a critical, eye. I pretend not to gratify the curious; the summit
of my ambition is to assist those who are truly serious in searching the scriptures daily. I am sure the work is
designed, and hope it is calculated, to promote piety towards God and charity towards our brethren, and that
there is not only something in it which may edify, but nothing which may justly offend any good Christian.

If any receive spiritual benefit by my poor endeavours, it will be comfort to me, but let God have all the
glory, and that free grace of his which has employed one that is utterly unworthy of such an honour, and en-
abled one thus far to go on in it who is utterly insufficient for such a service.

Having obtained help of God, I continue hitherto in it, and humbly depend upon the same good hand of
my God to carry me on it that which remains, to gird my loins with needful strength and to make my way per-
fect; and for this I humbly desire the prayers of my friends. One volume more, I hope, will include what is yet to
be done; and I will both go about it, and go on with it, as God shall enable me, withall convenient speed; but it
is that part of the scripture which, of all others, requires the most care and pains in expounding it. But I trust
that as the day so shall the strength be.

1721. M.H.

ORIGINAL PREFACE TO VOLUME SIX
After much expectation, and many enquiries, the last volume of the late reverend Mr. Henry’s Exposition

now appears in the world. The common disadvantages that attend posthumous productions will doubtless be
discerned in this; but we hope, though there are diversities of gifts, there will be found to be the same spirit.
Some of the relations and hearers of that excellent person have been at the pains of transcribing the notes they
took in short-hand of this part of the holy scripture, when expounded by him in his family or in the congrega-
tion; they have furnished us with very good materials for the finishing of this great work, and we doubt not but
that the ministers who have been concerned in it have made that use of those assistances which may entitle
this composure to the honour of Mr. Henry’s name; and, if so, they can very willingly conceal their own.

The New Testament may be very properly divided into two parts, the one historical the other epistolary. It is
the exposition of the latter we now recommend, and shall offer some thoughts on the epistolary way of writing
in general, and then proceed to observe the divine authority of these epistles, together with the style, matter,
method, and design of them, leaving what might be said concerning the several inspired penmen to the pref-
aces appertaining to the particular epistles.

As to the epistolary way of writing, it may be sufficient to observe that it has usually three properties:—It
may in some things be more difficult to be understood, but then it is very profitable, and very pleasant; these
will be found to be the properties of these sacred letters. We shall meet with things not easy to be understood, es-
pecially in some parts of them, where we cannot so well discover the particular occasions on which they were
written or the questions or matters of fact to which they refer; but this is abundantly compensated by the profit
which will accrue to those that read them with due attention. They will find the strongest reasoning, the most
moving expostulations, and warm and pressing exhortations, mixed with seasonable cautions and reproofs,
which are all admirably fitted to impress the mind with suitable sentiments and affections. And how much
solid pleasure and delight must this afford to persons of a serious and religious spirit, especially when they
wisely and faithfully apply to themselves what they find to suit their case! Thus they will appear to be as truly
written to them as if their names were superscribed on them. It is natural for us to be very much pleased in pe-
rusing a wise and kind letter, full of instruction and comfort, sent to us by an absent friend: how then should
we prize this part of holy scripture, when we consider herein that our God and Saviour has written these letters
to us, in which we have the great things of his law and gospel, the things that belong to our peace! By these
means not only the holy apostles, being dead, yet speak, but the Lord of the prophets and apostles continues
to speak and write to us; and while we read them with proper affections, and follow them with suitable peti-

tions and thanksgivings, a blessed correspondence and intercourse will be kept up between heaven and us,
while we are yet sojourners in the earth.

But it is the divine inspiration and authority of these epistles we are especially concerned to know; and it is
of the last importance that in this our minds be fully established. And we have strong and clear evidence that
these epistles were written by the apostles of our Lord Jesus, and that they (like the prophets of the Old Testa-
ment) spoke and wrote as they were moved by the Holy Ghost. These epistles have in all ages of the church
been received by Christians as a part of those holy scriptures that are given by inspiration of God, and are
profitable for doctrine, for reproof, for correction, and for instruction in righteousness, and are able to
make us wise to salvation through faith which is in Jesus Christ; they are part of that perpetual universal
rule of faith and life which contains doctrines and revelations we are bound to believe with a divine faith, as
coming from the God of truth, and duties to be practised by us in obedience to the will of God, acknowledging
that the things written therein are the commandments of God, 1 Co. 14:37. And, for the same reasons that
lead us to acknowledge the other parts of the Bible to be the word of God, we must own these to be so too. If
there is good reason (as indeed there is) to believe that the books of Moses were written by inspiration of God,
there is the same reason to believe that the writings of the prophets were also from God, because the law and
the prophets speak the same things, and such things as none but the Holy Ghost could teach; and, if we must
with a divine faith believe the Old Testament to be a revelation from God, we cannot with any good reason
question the divine authority of the New, when we consider how exactly the histories of the one agree with the
prophecies of the other, and how the dark types and shadows of the law are illustrated and accomplished in the
gospel. Nor can any person who pretends to believe the divine authority of the historical part of the New Testa-
ment, containing the Gospels and the Acts, with good reason question the equal authority of the epistolary
part; for the subject-matter of all these epistles, as well as of the sermons of the apostles, is the word of God
(Rom. 10:17; 1 Th. 2:13; Col. 1:25), and the gospel of God (Rom. 15:16; 2 Co. 11:7), and the gospel of Christ,
2 Co. 2:12. We are built upon the foundation of the apostles and prophets, Jesus Christ himself being the
chief corner-stone; and, as Moses wrote of Christ, so did all the prophets, for the Spirit of Christ in them did tes-
tify of him. And the apostles confirmed what Christ himself began to teach, God also bearing them witness
with signs, and wonders, and divers miracles, and gifts of the Holy Ghost, according to his will, Heb. 2:3,
4. The manifestation of God in the flesh, and the things he began both to do and teach until the day
in which he was taken up, together with his sufferings unto death, and his resurrection (which things are
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declared to us, and are firmly to be believed, and strictly regarded by us), do give us an ample account of the
way of life and salvation by Jesus Christ; but still it was the will of our blessed Lord that his apostles should not
only publish his gospel to all the world, but also that, after his resurrection, they should declare some things
more plainly concerning him than he thought fit to do while he was here on earth, for which end he promised
to send his Holy Spirit to teach them all things, to bring all things to their remembrance which he had spo-
ken unto them, Jn. 14:26. For he told them (Jn. 16:12, 13), I have many things to say unto you, but you
cannot bear them now; but when he, the Spirit of truth, is come, he shall lead you into all truth, and shall
show you things to come. Accordingly we find there was a wonderful effusion of the Holy Spirit upon the
apostles (who in these epistles are called the servants, ambassadors, and ministers of Christ, and stewards
of the mysteries of God), under whose infallible guidance they preached the gospel, and declared the whole
counsel of God, and that with amazing courage and success, Satan every where falling down before them like
lightning from heaven. That in preaching the gospel they were under the influence of the infallible Spirit is
undeniable, from the miraculous gifts and powers they received for their work, particularly that gift of tongues
so necessary for the publication of the gospel throughout the world to nations of different languages; nor must
we omit that mighty power that accompanied the word preached, bringing multitudes to the obedience of
faith, notwithstanding all opposition from earth and hell, and the potent lusts in the hearts of those who were
turned from idols to serve the living God, and to wait for his Son from heaven, whom he raised from the
dead, even Jesus, that delivered us from the wrath to come. Now that they were under the same mighty in-
fluence in writing these epistles as in preaching cannot be denied. Such infallible assistance seems to be as
needful at least to direct their writing as their preaching, considering that these epistles were written to keep in
memory those things that had been delivered by word of mouth (2 Pt. 1:15), and to rectify the mistakes that
might arise about some expressions that had been used in preaching (2 Th. 2:2), and were to remain as a
standing rule and record to which believers were to appeal, for defending the truth and discovering error, and a
proper means to transmit the truths of the gospel to posterity, even to the end of time. Besides, the writers of
these epistles have declared that what they wrote was from God: now they must know whether they had the spe-
cial assistance of the divine Spirit or no, in their writing as well as preaching; and they in all things appear to
have been men of such probity that they would not dare to say they had the Spirit of God when they had it not,
or if they so much as doubted whether they had it or not; yea, they are careful, when they speak their own pri-
vate opinion, or only under some common influence, to tell the world that not the Lord, but they, spoke those
things, but that in the rest it was not they but the Lord, 1 Co. 7:10, 12, etc. And the apostle Paul makes the ac-
knowledgment of this their inspiration to be a test to try those that pretended to be prophets or spiritual: Let
them (says he) acknowledge that the things I write unto you are the commandments of the Lord, 1 Co.
14:37. And the apostle Peter gives this as the reason of his writing, that those he wrote to might after his de-
cease have those things always in remembrance (2 Pt. 1:15), which afterwards he calls the commandment
of the apostles of the Lord (ch. 3:1, 2), and so of the Lord himself. And the apostles John declareth (1 Jn. 4:6),
We are of God; he that knoweth God heareth us; he that is not of God heareth not us; by this we know the
Spirit of truth, and the spirit of error.

As to the style of these epistles, though it be necessary we should believe a divine influence superintending
the several writers of them, yet it is not easy to explain the manner of it, nor to determine whether and in what
particulars the words they wrote were dictated to them by the Holy Spirit, as mere amanuenses, or how far
their own memories, and reasoning faculties, and other natural or acquired endowments, were employed
under the inspection of the Spirit. We must believe that these holy men spoke and wrote as they were moved
by the Holy Ghost, that he put them on and assisted them in this work. It is very probable that sometimes he
not only suggested the very thoughts in their minds, but put words into their mouths, and always infallibly
guided them into all truth, both when they expounded the scriptures of the Old Testament and when they gave
rules for our faith and practice in the gospel church state. And yet perhaps it may be allowed, without any dim-
inution to the authority of these epistles, that the penmen of them made some use of their own reasoning pow-
ers and different endowments in their manner of writing, as well as of their different sorts of chirography; and
that by this we are to account for that difference of style which has been observed between the writings of Paul,
who was brought up at the feet of Gamaliel, and those of Peter and John, who were fishermen. The like differ-
ence may be discerned between the style of the prophet Isaiah, who was educated in a court, and that of Amos,
who was one of the herdsmen of Tekoa. However, the best way to understand these scriptures aright is not to
criticise too nicely upon the words and phrases, but to attend carefully to the drift and design of these inspired
writers in them.

The subject-matter of these epistles is entirely conformable to the rest of the scriptures. In them we find
frequent reference to some passages of the Old Testament, and explanations of them: in the epistle to the He-
brews we have the best exposition of the Levitical law. Indeed the New Testament refers to, and in a manner
builds upon, the Old, showing the accomplishment of all the ancient promises and prophecies concerning the
Messiah, and explains all the antiquated types and shadows of the good things that were then to come. But,
besides these references to the preceding part of holy writ, in some of these epistles there are contained prophe-
cies, either wholly new or at least more largely and plainly revealed, as that in the Revelation concerning the
rise, reign, and fall of antichrist, of which great apostasy we have some account in 2 Th. 2:3, 4, and in 1 Tim.
4:1–3. And in these epistles we have several of the great doctrines of the gospel more fully discussed than else-
where, particularly the doctrine of original sin, of the sin that dwells in the regenerate, and of justification by
the righteousness of Christ, of the abolishing of the Jewish rites and ceremonies, of the true nature and design
of the seals of the new covenant, the obligations they bring us under, and their perpetual use in the Christian
church.

The general method of these epistles is such as best serves the end or design of them, which is indeed the
end of the whole scripture—practical godliness, out of a principle of divine love, a good conscience, and faith
unfeigned. Accordingly most of the epistles begin with the great doctrines of the gospel, the articles of the
Christian faith, which, when received, work by love, purify the conscience, and produce evangelical obedi-
ence; and, after these principles have been laid down, practical conclusions are drawn and urged from them.
In taking this method there is a regard paid to the nature and faculties of the soul of man (where the under-
standing is to lead the way, the will, affections, and executive powers, to follow after), and to the nature of reli-
gion in general, which is a reasonable service. We are not to be determined by superstitious fancies, nor by
blind passions, but by a sound judgment and good understanding in the mind and will of God. By this we are
taught how necessary it is that faith and practice, truth and holiness, be joined together, that the performance
of moral duties will never be acceptable to God, nor available to our own salvation, without the belief of the

truth, since those who make shipwreck of the faith seldom maintain a good conscience, and the most solemn
profession of the faith will never save those that hold the truth in unrighteousness.

The particular occasions upon which these epistles were written do not so evidently appear in them all as
in some. The first to the Corinthians seems to have taken its rise from the unhappy divisions that so early rose
in the churches of Christ, through the emulation of the ministers and personal affections of the people; but it
does not confine itself to that subject. That to the Galatians seems directed chiefly against those judaizing
teachers that went about to draw the Gentile converts away from the simplicity of the gospel in doctrine and
worship. The epistle to the Hebrews is manifestly calculated to wean the converted Jews from those Mosaical
rites and ceremonies for which they retained too great a fondness, and to reconcile them to the abolition of
that economy. Those epistles that are directed to particular persons more evidently carry their design in them,
which he that runs may read. But this is certain, none of these epistles are of private interpretation. Most of the
psalms and of the prophecies of the Old Testament were penned or pronounced on particular occasions, and
yet they are of standing and universal use, and very instructive even to us upon whom the ends of the world
have come. And so are those epistles that seem to have been most limited in the rise and occasion of them.
There will always be need enough to warn Christians against uncharitable divisions, against corrupting the
faith and worship of the gospel; and, whenever the case is the same, these epistles are as certainly directed to
such churches and persons as if they had been inscribed to them.

These general observations, we suppose, may be sufficient to introduce the reader into the book itself; let us
now take a short view of the whole work, of which this posthumous piece is the conclusion. It is now about
fourteen years since the first part of this exposition of the Bible was made public. In five years’ time the Old Tes-
tament was finished in four volumes. The first volume of the New Testament was longer in hand; for though
the ever-memorable author was always fully employed in the ordinary work of his ministry, yet those last years
of his life, in which he drew up the exposition upon the historical part of the New Testament, were less at his
own command than any other had been. His removal to Hackney, his almost continual preaching from day to
day, his journeys to Chester, and the necessity of more frequent visits to his friends in and about London, to-
gether with a gradual sensible decay of health, will more than excuse the three years’ time that passed before
that was finished. And under such difficulties none but a man of his holy zeal, unwearied industry, and great
sagacity, could have gone through such a service in that space of time. He lived not to see that volume pub-
lished, though left by him ready for the press. The church of God was suddenly deprived of one of the most use-
ful ministers of the age. We have been gathering up the fragments of those feasts with which he used to
entertain his family and friends, in his delightful work of opening the scriptures. What remains is that we rec-
ommend the whole of this work to the acceptance and blessing of our God and Saviour, to whose honour and
interest it was from the first directed and devoted. We need not be very solicitous about the acceptance it may
meet with in the world: what has been before published has been received and read with great pleasure and ad-
vantage by the most serious experienced Christians in Great Britain and Ireland; and the many loud calls
there have been for the publishing of this supplement, and reprinting the whole, leave us no room to doubt but
that it will meet with a hearty welcome. Though it must be acknowledged that we live in an age which by feed-
ing upon ashes and the wind, has very much lost the relish of every thing that is spiritual and evangelical, yet
we persuade ourselves there will still be found many who, by reason of use, have, their senses exercised to
discern both good and evil. Those that may think the expository notes too long, especially for family worship,
may easily relieve themselves, either by reading a less part of the chapter at one time, or by abridging the an-
notations, and perusing the rest when they have more leisure; for, though it must be owned they are somewhat
copious, yet we are persuaded that those who peruse them seriously will find nothing in them superfluous or
impertinent; and, if any where some things in the comment do not seem to flow so naturally and necessarily
from the text, we believe when they are well considered and compared it will appear they come under the anal-
ogy and general reason of the subject, and truly belong to it. If there be any that think this exposition of the
Bible is too plain and familiar, that it wants the beauties of oratory and the strength of criticism, we only wish
that they will read it over again with due attention, and we are pretty confident they will find the style natural,
clear, and comprehensive; and we think they will hardly be able to produce one valuable criticism out of the
most learned commentators but they will have it in this exposition, though couched in plain terms, and not
brought in as of a critical nature. No man was more happy than Mr. Henry in that useful talent of making dark
things plain, while too many, that value themselves upon their criticising faculty, affect rather to make plain
things dark.

But we leave this great and good work to speak for itself, and doubt not but it will grow in its use and es-
teem, and will, through the blessing of God, help to revive and promote family religion and scriptural knowl-
edge, and support the credit of scripture commentaries, though couched in human expressions. These have
been always accounted the great treasures of the church, and when done with judgment, have been so far from
lessening the authority of the Bible that they have greatly promoted its honour and usefulness.

The following are the ministers by whom the Exposition on the Epistolary writings, and the Revelation, was
completed, as given by J. B. Williams, Esq., LL.D.,F.S.A., in his Memoirs of the Life, Character, and
Writings, of the Rev. Matthew Henry, 8vo. p. 308.

Romans .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Mr. [afterwards Dr.] John Evans.
1 Corinthians .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Mr. Simon Browne.
2 Corinthians .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Mr. Daniel Mayo.
Galatians.  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Mr. Joshua Bayes.
Ephesians .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Mr. Samuel Rosewell.
Philippians and Colossians .  .  .  .  .  .  .  . Mr. [afterwards Dr.] William Harris.
1, 2 Thessalonians .  .  .  .  .  .  .  .  .  .  .  .  . Mr. Daniel Mayo.
1, 2 Timothy .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Mr. Benjamin Andrews Atkinson.
Titus and Philemon .  .  .  .  .  .  .  .  .  .  .  . Mr. Jeremiah Smith.
Hebrews .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Mr. William Tong.
James.  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Dr. S. Wright.
1 Peter .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  . Mr. Zec. Merrill.
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AN EXPOSITION, WITH PRACTICAL OBSERVATIONS, OF

THE FIRST BOOK OF MOSES, CALLED GENESIS

CHAPTER 1
The foundation of all religion being laid in our relation to God as our
Creator, it was fit that the book of divine revelations which was in-
tended to be the guide, support, and rule, of religion in the world,
should begin, as it does, with a plain and full account of the creation of
the world—in answer to that first enquiry of a good conscience,
“Where is God my Maker?” (Job 35:10). Concerning this the pagan
philosophers wretchedly blundered, and became vain in their imagi-
nations, some asserting the world’s eternity and self-existence, others
ascribing it to a fortuitous concourse of atoms: thus “the world by wis-
dom knew not God,” but took a great deal of pains to lose him. The
holy scripture therefore, designing by revealed religion to maintain
and improve natural religion, to repair the decays of it and supply the
defects of it, since the fall, for the reviving of the precepts of the law of
nature, lays down, at first, this principle of the unclouded light of na-
ture, That this world was, in the beginning of time, created by a Being
of infinite wisdom and power, who was himself before all time and all
worlds. The entrance into God’s word gives this light, Ps. 119:130. The
first verse of the Bible gives us a surer and better, a more satisfying and
useful, knowledge of the origin of the universe, than all the volumes of
the philosophers. The lively faith of humble Christians understands
this matter better than the elevated fancy of the greatest wits, Heb. 11:3.

We have three things in this chapter:—I. A general idea given us of
the work of creation (v. 1, 2). II. A particular account of the several
days’ work, registered, as in a journal, distinctly and in order. The
creation of the light the first day (v. 3–5); of the firmament the sec-
ond day (v. 6–8); of the sea, the earth, and its fruits, the third day
(v. 9–13); of the lights of heaven the fourth day (v. 14–19); of the fish
and fowl the fifth day (v. 20–23); of the beasts (v. 24, 25); of man
(v. 26–28); and of food for both the sixth day (v. 29, 30). III. The re-
view and approbation of the whole work (v. 31).

Verses 1–2
In these verses we have the work of creation in its epitome and

in its embryo.
I. In its epitome, v. 1, where we find, to our comfort, the first ar-

ticle of our creed, that God the Father Almighty is the Maker of
heaven and earth, and as such we believe in him.

1. Observe, in this verse, four things:—
(1.) The effect produced—the heaven and the earth, that is,

the world, including the whole frame and furniture of the universe,
the world and all things therein, Acts 17:24. The world is a great
house, consisting of upper and lower stories, the structure stately
and magnificent, uniform and convenient, and every room well
and wisely furnished. It is the visible part of the creation that Moses
here designs to account for; therefore he mentions not the creation
of angels. But as the earth has not only its surface adorned with
grass and flowers, but also its bowels enriched with metals and pre-
cious stones (which partake more of its solid nature and more valu-
able, though the creation of them is not mentioned here), so the
heavens are not only beautified to our eye with glorious lamps
which garnish its outside, of whose creation we here read, but they
are within replenished with glorious beings, out of our sight, more
celestial, and more surpassing them in worth and excellency than
the gold or sapphires surpass the lilies of the field. In the visible
world it is easy to observe, [1.] Great variety, several sorts of beings
vastly differing in their nature and constitution from each other.
Lord, how manifold are thy works, and all good! [2.] Great beauty.
The azure sky and verdant earth are charming to the eye of the
curious spectator, much more the ornaments of both. How tran-

scendent then must the beauty of the Creator be! [3.] Great
exactness and accuracy. To those that, with the help of microscopes,
narrowly look into the works of nature, they appear far more fine
than any of the works of art. [4.] Great power. It is not a lump of
dead and inactive matter, but there is virtue, more or less, in every
creature: the earth itself has a magnetic power. [5.] Great order, a
mutual dependence of beings, an exact harmony of motions, and
an admirable chain and connection of causes. [6.] Great mystery.
There are phenomena in nature which cannot be solved, secrets
which cannot be fathomed nor accounted for. But from what we see
of heaven and earth we may easily enough infer the eternal power
and Godhead of the great Creator, and may furnish ourselves with
abundant matter for his praises. And let our make and place, as
men, remind us of our duty as Christians, which is always to keep
heaven in our eye and the earth under our feet.

(2.) The author and cause of this great work—GOD. The He-
brew word is Elohim, which bespeaks, [1.] The power of God the
Creator. El signifies the strong God; and what less than almighty
strength could bring all things out of nothing? [2.] The plurality of
persons in the Godhead, Father, Son, and Holy Ghost. This plural
name of God, in Hebrew, which speaks of him as many though he is
one, was to the Gentiles perhaps a savour of death unto death,
hardening them in their idolatry; but it is to us a savour of life unto
life, confirming our faith in the doctrine of the Trinity, which,
though but darkly intimated in the Old Testament, is clearly re-
vealed in the New. The Son of God, the eternal Word and Wisdom of
the Father, was with him when he made the world (Prov. 8:30), nay,
we are often told that the world was made by him, and nothing
made without him, Jn. 1:3, 10; Eph. 3:9; Col. 1:16; Heb. 1:2. O what
high thoughts should this form in our minds of that great God
whom we draw nigh to in religious worship, and that great Medi-
ator in whose name we draw nigh!

(3.) The manner in which this work was effected: God created it,
that is, made it out of nothing. There was not any pre-existent mat-
ter out of which the world was produced. The fish and fowl were in-
deed produced out of the waters and the beasts and man out of the
earth; but that earth and those waters were made out of nothing. By
the ordinary power of nature, it is impossible that any thing should
be made out of nothing; no artificer can work, unless he has some-
thing to work on. But by the almighty power of God it is not only pos-
sible that something should be made of nothing (the God of nature
is not subject to the laws of nature), but in the creation it is impos-
sible it should be otherwise, for nothing is more injurious to the
honour of the Eternal Mind than the supposition of eternal matter.
Thus the excellency of the power is of God and all the glory is to him.

(4.) When this work was produced: In the beginning, that is, in
the beginning of time, when that clock was first set a going: time
began with the production of those beings that are measured by
time. Before the beginning of time there was none but that Infinite
Being that inhabits eternity. Should we ask why God made the
world no sooner, we should but darken counsel by words without
knowledge; for how could there be sooner or later in eternity? And
he did make it in the beginning of time, according to his eternal
counsels before all time. The Jewish Rabbies have a saying, that
there were seven things which God created before the world, by
which they only mean to express the excellency of these things:—
The law, repentance, paradise, hell, the throne of glory, the house of

the sanctuary, and the name of the Messiah. But to us it is enough to say,
In the beginning was the Word, Jn. 1:1.

2. Let us learn hence, (1.) That atheism is folly, and atheists are the
greatest fools in nature; for they see there is a world that could not make
itself, and yet they will not own there is a God that made it. Doubtless,
they are without excuse, but the god of this world has blinded their
minds. (2.) That God is sovereign Lord of all by an incontestable right.
If he is the Creator, no doubt he is the owner and possessor of heaven
and earth. (3.) That with God all things are possible, and therefore
happy are the people that have him for their God, and whose help and
hope stand in his name, Ps. 121:2; 124:8. (4.) That the God we serve is
worthy of, and yet is exalted far above, all blessing and praise, Neh. 9:5,
6. If he made the world, he needs not our services, nor can be benefited
by them (Acts 17:24, 25), and yet he justly requires them, and deserves
our praise, Rev. 4:11. If all is of him, all must be to him.

II. Here is the work of creation in its embryo, v. 2, where we have an
account of the first matter and the first mover.

1. A chaos was the first matter. It is here called the earth (though the
earth, properly taken, was not made till the third day v. 10), because it
did most resemble that which afterwards was called earth, mere earth,
destitute of its ornaments, such a heavy unwieldy mass was it; it is also
called the deep, both for its vastness and because the waters which were
afterwards separated from the earth were now mixed with it. This im-
mense mass of matter was it out of which all bodies, even the firmament
and visible heavens themselves, were afterwards produced by the power
of the Eternal Word. The Creator could have made his work perfect at
first, but by this gradual proceeding he would show what is, ordinarily,
the method of his providence and grace. Observe the description of this
chaos. (1.) There was nothing in it desirable to be seen, for it was with-
out form and void. Toho and Bohu, confusion and emptiness; so
these words are rendered, Isa. 34:11. It was shapeless, it was useless,
it was without inhabitants, without ornaments, the shadow or rough
draught of things to come, and not the image of the things, Heb. 10:1.
The earth is almost reduced to the same condition again by the sin of
man, under which the creation groans. See Jer. 4:23, I beheld the earth,
and lo it was without form, and void. To those who have their hearts
in heaven this lower world, in comparison with that upper, still appears
to be nothing but confusion and emptiness. There is no true beauty to be
seen, no satisfying fulness to be enjoyed, in this earth, but in God only.
(2.) If there had been any thing desirable to be seen, yet there was no
light to see it by; for darkness, thick darkness, was upon the face of the
deep. God did not create this darkness (as he is said to create the dark-
ness of affliction, Isa. 45:7), for it was only the want of light, which yet
could not be said to be wanted till something was made that might be
seen by it; nor needs the want of it be much complained of, when there
was nothing to be seen but confusion and emptiness. If the work of
grace in the soul is a new creation, this chaos represents the state of an
unregenerate graceless soul: there is disorder, confusion, and every evil
work; it is empty of all good, for it is without God; it is dark, it is darkness
itself. This is our condition by nature, till almighty grace effects a
blessed change.

2. The Spirit of God was the first mover: He moved upon the face of
the waters. When we consider the earth without form and void, methinks
it is like the valley full of dead and dry bones. Can these live? Can this
confused mass of matter be formed into a beautiful world? Yes, if a spirit
of life from God enter into it, Eze. 37:9. Now there is hope concerning this
thing; for the Spirit of God begins to work, and, if he work, who or what
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We have now before us the holy Bible, or book, for so bible signifies. We call it the book, by way of eminency;
for it is incomparably the best book that ever was written, the book of books, shining like the sun in the firma-
ment of learning, other valuable and useful books, like the moon and stars, borrowing their light from it. We call
it the holy book, because it was written by holy men, and indited by the Holy Ghost; it is perfectly pure from all
falsehood and corrupt intention; and the manifest tendency of it is to promote holiness among men. The great
things of God’s law and gospel are here written to us, that they might be reduced to a greater certainty, might
spread further, remain longer, and be transmitted to distant places and ages more pure and entire than possibly
they could be by report and tradition: and we shall have a great deal to answer for if these things which belong to
our peace, being thus committed to us in black and white, be neglected by us as a strange and foreign thing, Hos.
8:12. The scriptures, or writings of the several inspired penmen, from Moses down to St. John, in which divine
light, like that of the morning, shone gradually (the sacred canon being now completed), are all put together in
this blessed Bible, which, thanks be to God, we have in our hands, and they make as perfect a day as we are to ex-
pect on this side of heaven. Every part was good, but all together very good. This is the light that shines in a dark
place (2 Pt. 1:19), and a dark place indeed the world would be without the Bible.

We have before us that part of the Bible which we call the Old Testament, containing the acts and monu-
ments of the church from the creation almost to the coming of Christ in the flesh, which was about four thou-
sand years—the truths then revealed, the laws then enacted, the devotions then paid, the prophecies then given,
and the events which concerned that distinguished body, so far as God saw fit to preserve to us the knowledge of
them. This is called a testament, or covenant (DiathÇkÇ), because it was a settled declaration of the will of God
concerning man in a federal way, and had its force from the designed death of the great testator, the Lamb slain
from the foundation of the world, Rev. 8:8. It is called the Old Testament, with relation to the New, which does
not cancel and supersede it, but crown and perfect it, by the bringing in of that better hope which was typified and
foretold in it; the Old Testament still remains glorious, though the New far exceeds in glory, 2 Co. 3:9.

We have before us that part of the Old Testament which we call the Pentateuch, or five books of Moses, that
servant of the Lord who excelled all the other prophets, and typified the great prophet. In our Saviour’s distri-
bution of the books of the Old Testament into the law, the prophets, and the psalms, or Hagiographa, these
are the law; for they contain not only the laws given to Israel, in the last four, but the laws given to Adam, to
Noah, and to Abraham, in the first. These five books were, for aught we know, the first that ever were written;
for we have not the least mention of any writing in all the book of Genesis, nor till God bade Moses write (Ex.
17:14); and some think Moses himself never learned to write till God set him his copy in the writing of the ten
Commandments upon the tables of stone. However, we are sure these books are the most ancient writings now
extant, and therefore best able to give us a satisfactory account of the most ancient things.

We have before us the first and longest of those five books, which we call Genesis, written, some think,
when Moses was in Midian, for the instruction and comfort of his suffering brethren in Egypt: I rather think he
wrote it in the wilderness, after he had been in the mount with God, where, probably, he received full and par-
ticular instructions for the writing of it. And, as he framed the tabernacle, so he did the more excellent and du-
rable fabric of this book, exactly according to the pattern shown him in the mount, into which it is better to
resolve the certainty of the things herein contained than into any tradition which possibly might be handed
down from Adam to Methuselah, from him to Shem, from him to Abraham, and so to the family of Jacob. Gen-
esis is a name borrowed from the Greek. It signifies the original, or generation: fitly is this book so called, for
it is a history of originals—the creation of the world, the entrance of sin and death into it, the invention of
arts, the rise of nations, and especially the planting of the church, and the state of it in its early days. It is also a
history of generations—the generations of Adam, Noah, Abraham, etc., not endless, but useful genealogies.
The beginning of the New Testament is called Genesis too (Mt. 1:1), Biblos geneseÆs, the book of the genesis, or
generation, of Jesus Christ. Blessed be God for that Book which shows us our remedy, as this opens our wound.
Lord, open our eyes, that we may see the wondrous things both of thy law and gospel!



shall hinder? God is said to make the world by his Spirit, Ps. 33:6; Job
26:13; and by the same mighty worker the new creation is effected. He
moved upon the face of the deep, as Elijah stretched himself upon the
dead child,—as the hen gathers her chickens under her wings, and
hovers over them, to warm and cherish them, Mt. 23:37,—as the ea-
gle stirs up her nest, and flutters over her young (it is the same world
that is here used), Deu. 32:11. Learn hence, That God is not only the
author of all being, but the fountain of life and spring of motion.
Dead matter would be for ever dead if he did not quicken it. And this
makes it credible to us that God should raise the dead. That power
which brought such a world as this out of confusion, emptiness, and
darkness, at the beginning of time, can, at the end of time, bring our
vile bodies out of the grave, though it is a land of darkness as dark-
ness itself, and without any order (Job 10:22), and can make them
glorious bodies.

Verses 3–5
We have here a further account of the first day’s work, in which

observe, 1. That the first of all visible beings which God created was
light; not that by it he himself might see to work (for the darkness
and light are both alike to him), but that by it we might see his works
and his glory in them, and might work our works while it is day. The
works of Satan and his servants are works of darkness; but he that
doeth truth, and doeth good, cometh to the light, and coveteth it,
that his deeds may be made manifest, Jn. 3:21. Light is the great
beauty and blessing of the universe. Like the first-born, it does, of all
visible beings, most resemble its great Parent in purity and power,
brightness and beneficence; it is of great affinity with a spirit, and is
next to it; though by it we see other things, and are sure that it is, yet
we know not its nature, nor can describe what it is, or by what way
the light is parted, Job 38:19, 24. By the sight of it let us be led to, and
assisted in, the believing contemplation of him who is light, infinite
and eternal light (1 Jn. 1:5), and the Father of lights (Jam. 1:17),
and who dwells in inaccessible light, 1 Tim. 6:16. In the new cre-
ation, the first thing wrought in the soul is light: the blessed Spirit
captives the will and affections by enlightening the understanding,
so coming into the heart by the door, like the good shepherd whose
own the sheep are, while sin and Satan, like thieves and robbers,
climb up some other way. Those that by sin were darkness by grace
become light in the world. 2. That the light was made by the word of
God’s power. He said, Let there be light; he willed and appointed it,
and it was done immediately: there was light, such a copy as exactly
answered the original idea in the Eternal Mind. O the power of the
word of God! He spoke, and it was done, done really, effectually, and
for perpetuity, not in show only, and to serve a present turn, for he
commanded, and it stood fast: with him it was dictum, factum—
a word, and a world. The world of God (that is, his will and the
good pleasure of it) is quick and powerful. Christ is the Word, the es-
sential eternal Word, and by him the light was produced, for in him
was light, and he is the true light, the light of the world, Jn. 1:9; 9:5.
The divine light which shines in sanctified souls is wrought by the
power of God, the power of his word and of the Spirit of wisdom and
revelation, opening the understanding, scattering the mists of igno-
rance and mistake, and giving the knowledge of the glory of God in
the face of Christ, as at first, God commanded the light to shine out
of darkness, 2 Co. 4:6. Darkness would have been perpetually upon
the face of fallen man if the Son of God had not come, and given us
an understanding, 1 Jn. 5:20. 3. That the light which God willed,
when it was produced, he approved of: God saw the light that it was
good. It was exactly as he designed it, and it was fit to answer the end
for which he designed it. It was useful and profitable; the world,
which now is a palace, would have been a dungeon without it. It
was amiable and pleasant. Truly the light is sweet (Eccl. 11:7); it
rejoiceth the heart, Prov. 15:30. What God commands he will ap-
prove and graciously accept; he will be well pleased with the work of
his own hands. That is good indeed which is so in the sight of God,
for he sees not as man sees. If the light is good, how good is he that is
the fountain of light, from whom we receive it, and to whom we owe
all praise for it and all the services we do by it! 4. That God divided
the light from the darkness, so put them asunder as that they could
never be joined together, or reconciled; for what fellowship has light
with darkness? 2 Co. 6:14. And yet he divided time between them, the
day for light and the night for darkness, in a constant and regular
succession to each other. Though the darkness was now scattered by
the light, yet it was not condemned to a perpetual banishment, but
takes its turn with the light, and has its place, because it has its use;
for, as the light of the morning befriends the business of the day, so
the shadows of the evening befriend the repose of the night, and draw
the curtains about us, that we may sleep the better. See Job 7:2. God
has thus divided time between light and darkness, because he would
daily remind us that this is a world of mixtures and changes. In
heaven there is perfect and perpetual light, and no darkness at all; in
hell, utter darkness, and no gleam of light. In that world between
these two there is a great gulf fixed; but, in this world, they are
counterchanged, and we pass daily from one to another, that we may
learn to expect the like vicissitudes in the providence of God, peace
and trouble, joy and sorrow, and may set the one over-against the
other, accommodating ourselves to both as we do to the light and
darkness, bidding both welcome, and making the best of both. 5.
That God divided them from each other by distinguishing names: He

called the light day, and the darkness he called night. He gave
them names, as the Lord of both; for the day is his, the night also is
his, Ps. 74:16. He is the Lord of time, and will be so, till day and night
shall come to an end, and the stream of time be swallowed up in the
ocean of eternity. Let us acknowledge God in the constant succession
of day and night, and consecrate both to his honour, by working for
him every day and resting in him every night, and meditating in his
law day and night. 6. That this was the first day’s work, and a good
day’s work it was. The evening and the morning were the first day.
The darkness of the evening was before the light of the morning, that
it might serve for a foil to it, to set it off, and make it shine the
brighter. This was not only the first day of the world, but the first day
of the week. I observe it to the honour of that day, because the new
world began on the first day of the week likewise, in the resurrection
of Christ, as the light of the world, early in the morning. In him the
day-spring from on high has visited the world; and happy are we, for
ever happy, if that day-star arise in our hearts.

Verses 6–8
We have here an account of the second day’s work, the creation of

the firmament, in which observe, 1. The command of God concern-
ing it: Let there be a firmament, an expansion, so the Hebrew word
signifies, like a sheet spread, or a curtain drawn out. This includes
all that is visible above the earth, between it and the third heavens:
the air, its higher, middle, and lower, regions—the celestial globe,
and all the spheres and orbs of light above: it reaches as high as the
place where the stars are fixed, for that is called here the firmament
of heaven (v. 14, 15), and as low as the place where the birds fly, for
that also is called the firmament of heaven, v. 20. When God had
made the light, he appointed the air to be the receptacle and vehicle
of its beams, and to be as a medium of communication between the
invisible and the visible world; for, though between heaven and earth
there is an inconceivable distance, yet there is not an impassable
gulf, as there is between heaven and hell. This firmament is not a
wall of partition, but a way of intercourse. See Job 26:7; 37:18; Ps.
104:3; Amos 9:6. 2. The creation of it. Lest it should seem as if God
had only commanded it to be done, and some one else had done it,
he adds, And God made the firmament. What God requires of us he
himself works in us, or it is not done. He that commands faith, holi-
ness, and love, creates them by the power of his grace going along
with his word, that he may have all the praise. Lord, give what thou
commandest, and then command what thou pleasest. The firma-
ment is said to be the work of God’s fingers, Ps. 8:3. Though the vast-
ness of its extent declares it to be the work of his arm stretched out,
yet the admirable fineness of its constitution shows that it is a curi-
ous piece of art, the work of his fingers. 3. The use and design of it—
to divide the waters from the waters, that is, to distinguish between
the waters that are wrapped up in the clouds and those that cover the
sea, the waters in the air and those in the earth. See the difference be-
tween these two carefully observed, Deu. 11:10, 11, where Canaan is
upon this account preferred to Egypt, that Egypt was moistened and
made fruitful with the waters that are under the firmament, but Ca-
naan with waters from above, out of the firmament, even the dew of
heaven, which tarrieth not for the sons of men, Mic. 5:7. God has, in
the firmament of his power, chambers, store-chambers, whence he
watereth the earth, Ps. 14:13; 65:9, 10. He has also treasures, or
magazines, of snow and hail, which he hath reserved against the
day of battle and war, Job 38:22, 23. O what a great God is he who
has thus provided for the comfort of all that serve him and the confu-
sion of all that hate him! It is good having him our friend, and bad
having him our enemy. 4. The naming of it: He called the firma-
ment heaven. It is the visible heaven, the pavement of the holy city;
above the firmament God is said to have his throne (Eze. 1:26), for
he has prepared it in the heavens; the heavens therefore are said to
rule, Dan. 4:26. Is not God in the height of heaven? Job 22:12. Yes, he
is, and we should be led by the contemplation of the heavens that are
in our eye to consider our Father who is in heaven. The height of
the heavens should remind us of God’s supremacy and the infinite
distance there is between us and him; the brightness of the heavens
and their purity should remind us of his glory, and majesty, and per-
fect holiness; the vastness of the heavens, their encompassing of the
earth, and the influence they have upon it, should remind us of his
immensity and universal providence.

Verses 9–13
The third day’s work is related in these verses—the forming of

the sea and the dry land, and the making of the earth fruitful. Hith-
erto the power of the Creator had been exerted and employed about
the upper part of the visible word; the light of heaven was kindled,
and the firmament of heaven fixed: but now he descends to this lower
world, the earth, which was designed for the children of men, de-
signed both for their habitation and for their maintenance; and here
we have an account of the fitting of it for both, and building of their
house and the spreading of their table. Observe,

I. How the earth was prepared to be a habitation for man, by the
gathering of the waters together, and the making of the dry land to
appear. Thus, instead of the confusion which there was (v. 2) when
earth and water were mixed in one great mass, behold, now, there is
order, by such a separation as rendered them both useful. God said,
Let it be so, and it was so; no sooner said than done. 1. The waters

which had covered the earth were ordered to retire, and to gather into
one place, namely, those hollows which were fitted and appointed for
their reception and rest. The waters, thus cleared, thus collected, and
thus lodged, in their proper place, he called seas. Though they are
many, in distant regions, and washing several shores, yet, either
above ground or under ground, they have communication with each
other, and so they are one, and the common receptacle of waters, into
which all the rivers flow, Eccl. 1:7. Waters and seas often, in scripture,
signify troubles and afflictions, Ps. 42:7; 69:2, 14, 15. God’s own
people are not exempted from these in this world; but it is their com-
fort that they are only waters under the heaven (there are none in
heaven), and that they are all in the place that God has appointed
them and within the bounds that he has set for them. How the waters
were gathered together at first, and how they are still bound and lim-
ited by the same Almighty had that first confined them, are elegantly
described, Ps. 14:6–9, and are there mentioned as matter of praise.
Those that go down to the sea in ships ought to acknowledge daily
the wisdom, power, and goodness, of the Creator, in making the great
waters serviceable to man for trade and commerce; and those that
tarry at home must own themselves indebted to him that keeps the
sea with bars and doors in its decreed place, and stays its proud
waves, Job 38:10, 11. 2. The dry land was made to appear, and emerge
out of the waters, and was called earth, and given to the children of
men. The earth, it seems, was in being before; but it was of no use,
because it was under water. Thus many of God’s gifts are received in
vain, because they are buried; make them to appear, and they be-
come serviceable. We who, to this day, enjoy the benefit of the dry
land (though, since this, it was once deluged, and dried again) must
own ourselves tenants to, and dependents upon, that God whose
hands formed the dry land, Ps. 95:5; Jonah 1:9.

II. How the earth was furnished for the maintenance and support
of man, v. 11, 12. Present provision was now made, by the immediate
products of the upstart earth, which, in obedience to God’s com-
mand, was no sooner made than it became fruitful, and brought
forth grass for the cattle and herb for the service of man. Provision
was likewise made for time to come, by the perpetuating of the sev-
eral kinds of vegetables, which are numerous, various, and all curi-
ous, and every one having its seed in itself after its kind, that, dur-
ing the continuance of man upon the earth, food might be fetched
out of the earth for his use and benefit. Lord, what is man, that he is
thus visited and regarded—that such care should be taken, and
such provision made, for the support and preservation of those guilty
and obnoxious lives which have been a thousand times forfeited! Ob-
serve here, 1. That not only the earth is the Lord’s, but the fulness
thereof, and he is the rightful owner and sovereign disposer, not only
of it, but of all its furniture. The earth was emptiness (v. 2), but now,
by a word’s speaking, it has become full of God’s riches, and his they
are still—his corn and his wine, his wool and his flax, Hos. 2:9.
Though the use of them is allowed to us, the property still remains
in him, and to his service and honour they must be used. 2. That
common providence is a continued creation, and in it our Father
worketh hitherto. The earth still remains under the efficacy of this
command, to bring forth grass, and herbs, and its annual products;
and though, being according to the common course of nature, these
are not standing miracles, yet they are standing instances of the un-
wearied power and unexhausted goodness of the world’s great Maker
and Master. 3. That though God, ordinarily, makes use of the agency
of second causes, according to their nature, yet he neither needs
them nor is tied to them; for, though the precious fruits of the earth
are usually brought forth by the influences of the sun and moon
(Deu. 33:14), yet here we find the earth bearing a great abundance of
fruit, probable ripe fruit, before the sun and moon were made. 4.
That it is good to provide things necessary before we have occasion to
use them: before the beasts and man were made, here were grass and
herbs prepared for them. God thus dealt wisely and graciously with
man; let not man then be foolish and unwise for himself. 5. That God
must have the glory of all the benefit we receive from the products of
the earth, either for food or physic. It is he that hears the heavens
when they hear the earth, Hos. 2:21, 22. And if we have, through
grace, an interest in him who is the fountain, when the streams are
dried up and the fig-tree doth not blossom we may rejoice in him.

Verses 14–19
This is the history of the fourth day’s work, the creating of the

sun, moon, and stars, which are here accounted for, not as they are in
themselves and in their own nature, to satisfy the curious, but as they
are in relation to this earth, to which they serve as lights; and this is
enough to furnish us with matter for praise and thanksgiving. Holy
Job mentions this as an instance of the glorious power of God, that
by the Spirit he hath garnished the heavens (Job 26:13); and here
we have an account of that garniture which is not only so much the
beauty of the upper world, but so much the blessing of this lower; for
though heaven is high, yet has it respect to this earth, and therefore
should have respect from it. Of the creation of the lights of heaven we
have an account,

I. In general, v. 14, 15, where we have 1. The command given
concerning them: Let there be lights in the firmament of heaven.
God had said, Let there be light (v. 3), and there was light; but this
was, as it were, a chaos of light, scattered and confused: now it was
collected and modelled, and made into several luminaries, and so
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rendered both more glorious and more serviceable. God is the God
of order, and not of confusion; and, as he is light, so he is the Father
and former of lights. Those lights were to be in the firmament of
heaven, that vast expanse which encloses the earth, and is conspic-
uous to all; for no man, when he has lighted a candle, puts it un-
der a bushel, but on a candlestick (Lu. 8:16), and a stately golden
candlestick the firmament of heaven is, from which these candles
give light to all that are in the house. The firmament itself is spo-
ken of as having a brightness of its own (Dan. 12:3), but this was
not sufficient to give light to the earth; and perhaps for this reason
it is not expressly said of the second day’s work, in which the firma-
ment was made, that it was good, because, till it was adorned with
these lights on the fourth day, it had not become serviceable to
man. 2. The use they were intended to be of to this earth. (1.) They
must be for the distinction of times, of day and night, summer and
winter, which are interchanged by the motion of the sun, whose ris-
ing makes day, his setting night, his approach towards our tropic
summer, his recess to the other winter: and thus, under the sun,
there is a season to every purpose, Eccl. 3:1. (2.) They must be for
the direction of actions. They are for signs of the change of weather,
that the husbandman may order his affairs with discretion, foresee-
ing, by the face of the sky, when second causes have begun to work,
whether it will be fair or foul, Mt. 16:2, 3. They do also give light
upon the earth, that we may walk (Jn. 11:9), and work (Jn. 9:4),
according as the duty of every day requires. The lights of heaven do
not shine for themselves, nor for the world of spirits above, who
need them not; but they shine for us, for our pleasure and advan-
tage. Lord, what is man, that he should be thus regarded! Ps. 8:3, 4.
How ungrateful and inexcusable are we, if, when God has set up
these lights for us to work by, we sleep, or play, or trifle away the
time of business, and neglect the great work we were sent into the
world about! The lights of heaven are made to serve us, and they do
it faithfully, and shine in their season, without fail: but we are set as
lights in this world to serve God; and do we in like manner answer
the end of our creation? No, we do not, our light does not shine
before God as his lights shine before us, Mt. 5:14. We burn our Mas-
ter’s candles, but do not mind our Master’s work.

II. In particular, v. 16–18.
1. Observe, The lights of heaven are the sun, moon, and stars;

and all these are the work of God’s hands. (1.) The sun is the great-
est light of all, more than a million times greater than the earth,
and the most glorious and useful of all the lamps of heaven, a no-
ble instance of the Creator’s wisdom, power, and goodness, and an
invaluable blessing to the creatures of this lower world. Let us learn
from Ps. 19:1–6 how to give unto God the glory due unto his name,
as the Maker of the sun. (2.) The moon is a less light, and yet is here
reckoned one of the greater lights, because though, in regard to its
magnitude and borrowed light, it is inferior to many of the stars,
yet, by virtue of its office, as ruler of the night, and in respect of its
usefulness to the earth, it is more excellent than they. Those are
most valuable that are most serviceable; and those are the greater
lights, not that have the best gifts, but that humbly and faithfully
do the most good with them. Whosoever will be great among you,
let him be your minister, Mt. 20:26. (3.) He made the stars also,
which are here spoken of as they appear to vulgar eyes, without dis-
tinguishing between the planets and the fixed stars, or accounting
for their number, nature, place, magnitude, motions, or influ-
ences; for the scriptures were written, not to gratify our curiosity
and make us astronomers, but to lead us to God, and make us
saints. Now these lights are said to rule (v. 16, 18); not that they
have a supreme dominion, as God has, but they are deputy-gover-
nors, rulers under him. Here the less light, the moon, is said to rule
the night; but in Ps. 136:9 the stars are mentioned as sharers in that
government; The moon and stars to rule by night. No more is
meant than that they give light, Jer. 31:35. The best and most hon-
ourable way of ruling is by giving light and doing good: those com-
mand respect that live a useful life, and so shine as lights.

2. Learn from all this, (1.) The sin and folly of that ancient idol-
atry, the worshipping of the sun, moon, and stars, which, some
think, took rise, or countenance at least, from some broken tradi-
tions in the patriarchal age concerning the rule and dominion of
the lights of heaven. But the account here given of them plainly
shows that they are both God’s creatures and man’s servants; and
therefore it is both a great affront to God and a great reproach to
ourselves to make deities of them and give them divine honours. See
Deu. 4:19. (2.) The duty and wisdom of daily worshipping that God
who made all these things, and made them to be that to us which
they are. The revolutions of the day and night oblige us to offer the
solemn sacrifice of prayer and praise every morning and evening.

Verses 20–23
Each day, hitherto, has produced very noble and excellent be-

ings, which we can never sufficiently admire; but we do not read of
the creation of any living creature till the fifth day, of which these
verses give us an account. The work of creation not only proceeded
gradually from one thing to another, but rose and advanced gradu-
ally from that which was less excellent to that which was more so,
teaching us to press towards perfection and endeavour that our last
works may be our best works. It was on the fifth day that the fish
and fowl were created, and both out of the waters. Though there is

one kind of flesh of fishes, and another of birds, yet they were made
together, and both out of the waters; for the power of the first Cause
can produce very different effects from the same second causes. Ob-
serve, 1. The making of the fish and fowl, at first, v. 20, 21. God
commanded them to be produced. He said, Let the waters bring
forth abundantly; not as if the waters had any productive power of
their own, but, “Let them be brought into being, the fish in the wa-
ters and the fowl out of them.” This command he himself executed:
God created great whales, etc. Insects, which perhaps are as vari-
ous and as numerous as any species of animals, and their structure
as curious, were part of this day’s work, some of them being allied
to the fish and others to the fowl. Mr. Boyle (I remember) says he
admires the Creator’s wisdom and power as much in an ant as in an
elephant. Notice is here taken of the various sorts of fish and fowl,
each after their kind, and of the great numbers of both that were
produced, for the waters brought forth abundantly; and particular
mention if made of great whales, the largest of fishes, whose bulk
and strength, exceeding that of any other animal, are remarkable
proofs of the power and greatness of the Creator. The express notice
here taken of the whale, above all the rest, seems sufficient to deter-
mine what animal is meant by the Leviathan, Job 41:1. The curious
formation of the bodies of animals, their different sizes, shapes,
and natures, with the admirable powers of the sensitive life with
which they are endued, when duly considered, serve, not only to si-
lence and shame the objections of atheists and infidels, but to raise
high thoughts and high praises of God in pious and devout souls,
Ps. 104:25, etc. 2. The blessing of them, in order to their continu-
ance. Life is a wasting thing. Its strength is not the strength of
stones. It is a candle that will burn out, if it be not first blown out;
and therefore the wise Creator not only made the individuals, but
provided for the propagation of the several kinds; God blessed
them, saying, Be fruitful and multiply, v. 22. God will bless his
own works, and not forsake them; and what he does shall be for a
perpetuity, Eccl. 3:14. The power of God’s providence preserves all
things, as at first his creating power produced them. Fruitfulness is
the effect of God’s blessing and must be ascribed to it; the multiply-
ing of the fish and fowl, from year to year, is still the fruit of this
blessing. Well, let us give to God the glory of the continuance of
these creatures to this day for the benefit of man. See Job 12:7, 9. It
is a pity that fishing and fowling, recreations innocent in them-
selves, should ever be abused to divert any from God and their duty,
while they are capable of being improved to lead us to the con-
templation of the wisdom, power, and goodness, of him that made
all these things, and to engage us to stand in awe of him, as the fish
and fowl do of us.

Verses 24–25
We have here the first part of the sixth day’s work. The sea was,

the day before, replenished with its fish, and the air with its fowl;
and this day were made the beasts of the earth, the cattle, and the
creeping things that pertain to the earth. Here, as before, 1. The
Lord gave the word; he said, Let the earth bring forth, not as if the
earth had any such prolific virtue as to produce these animals, or as
if God resigned his creating power to it; but, “Let these creatures
now come into being upon the earth, and out of it, in their respec-
tive kinds, conformable to the ideas of them in the divine counsels
concerning their creation.” 2. He also did the work; he made them
all after their kind, not only of divers shapes, but of divers natures,
manners, food, and fashions—some to be tame about the house,
others to be wild in the fields—some living upon grass and herbs,
others upon flesh—some harmless, and others ravenous—some
bold, and others timorous—some for man’s service, and not his
sustenance, as the horse—others for his sustenance, and not his
service, as the sheep—others for both, as the ox—and some for
neither, as the wild beasts. In all this appears the manifold wisdom
of the Creator.

Verses 26–28
We have here the second part of the sixth day’s work, the cre-

ation of man, which we are, in a special manner, concerned to take
notice of, that we may know ourselves. Observe,

I. That man was made last of all the creatures, that it might not
be suspected that he had been, any way, a helper to God in the cre-
ation of the world: that question must be for ever humbling and
mortifying to him, Where wast thou, or any of thy kind, when I
laid the foundations of the earth? Job 38:4. Yet it was both an hon-
our and a favour to him that he was made last: an honour, for the
method of the creation was to advance from that which was less
perfect to that which was more so; and a favour, for it was not fit he
should be lodged in the palace designed for him till it was com-
pletely fitted up and furnished for his reception. Man, as soon as he
was made, had the whole visible creation before him, both to con-
template and to take the comfort of. Man was made the same day
that the beasts were, because his body was made of the same earth
with theirs; and, while he is in the body, he inhabits the same earth
with them. God forbid that by indulging the body and the desires of
it we should make ourselves like the beasts that perish!

II. That man’s creation was a more signal and immediate act of
divine wisdom and power than that of the other creatures. The nar-
rative of it is introduced with something of solemnity, and a mani-

fest distinction from the rest. Hitherto, it had been said, “Let there be
light,” and “Let there be a firmament,” and “Let the earth, or waters,
bring forth” such a thing; but now the word of command is turned into
a word of consultation, “Let us make man, for whose sake the rest of
the creatures were made: this is a work we must take into our own
hands.” In the former he speaks as one having authority, in this as one
having affection; for his delights were with the sons of men, Prov. 8:31.
It should seem as if this were the work which he longed to be at; as if he
had said, “Having at last settled the preliminaries, let us now apply our-
selves to the business, Let us make man.” Man was to be a creature dif-
ferent from all that had been hitherto made. Flesh and spirit, heaven
and earth, must be put together in him, and he must be allied to both
worlds. And therefore God himself not only undertakes to make him,
but is pleased so to express himself as if he called a council to consider of
the making of him: Let us make man. The three persons of the Trinity,
Father, Son, and Holy Ghost, consult about it and concur in it, because
man, when he was made, was to be dedicated and devoted to Father, Son
and Holy Ghost. Into that great name we are, with good reason, bap-
tized, for to that great name we owe our being. Let him rule man who
said, Let us make man.

III. That man was made in God’s image and after his likeness, two
words to express the same thing and making each other the more ex-
pressive; image and likeness denote the likest image, the nearest resem-
blance of any of the visible creatures. Man was not made in the likeness
of any creature that went before him, but in the likeness of his Creator;
yet still between God and man there is an infinite distance. Christ only is
the express image of God’s person, as the Son of his Father, having the
same nature. It is only some of God’s honour that is put upon man, who
is God’s image only as the shadow in the glass, or the king’s impress
upon the coin. God’s image upon man consists in these three things:—
1. In his nature and constitution, not those of his body (for God has not
a body), but those of his soul. This honour indeed God has put upon the
body of man, that the Word was made flesh, the Son of God was clothed
with a body like ours and will shortly clothe ours with a glory like that of
his. And this we may safely say, That he by whom God made the worlds,
not only the great world, but man the little world, formed the human
body, at the first, according to the platform he designed for himself in
the fulness of time. But it is the soul, the great soul, of man, that does es-
pecially bear God’s image. The soul is a spirit, an intelligent immortal
spirit, an influencing active spirit, herein resembling God, the Father of
Spirits, and the soul of the world. The spirit of man is the candle of the
Lord. The soul of man, considered in its three noble faculties, under-
standing, will, and active power, is perhaps the brightest clearest look-
ing-glass in nature, wherein to see God. 2. In his place and authority:
Let us make man in our image, and let him have dominion. As he
has the government of the inferior creatures, he is, as it were, God’s rep-
resentative, or viceroy, upon earth; they are not capable of fearing and
serving God, therefore God has appointed them to fear and serve man.
Yet his government of himself by the freedom of his will has in it more of
God’s image than his government of the creatures. 3. In his purity and
rectitude. God’s image upon man consists in knowledge, righteousness,
and true holiness, Eph. 4:24; Col. 3:10. He was upright, Eccl. 7:29. He
had an habitual conformity of all his natural powers to the whole will of
God. His understanding saw divine things clearly and truly, and there
were no errors nor mistakes in his knowledge. His will complied readily
and universally with the will of God, without reluctancy or resistance.
His affections were all regular, and he had no inordinate appetites or
passions. His thoughts were easily brought and fixed to the best subjects,
and there was no vanity nor ungovernableness in them. All the inferior
powers were subject to the dictates and directions of the superior, with-
out any mutiny or rebellion. Thus holy, thus happy, were our first par-
ents, in having the image of God upon them. And this honour, put upon
man at first, is a good reason why we should not speak ill one of another
(Jam. 3:9), nor do ill one to another (Gen. 9:6), and a good reason why
we should not debase ourselves to the service of sin, and why we should
devote ourselves to God’s service. But how art thou fallen, O son of the
morning! How is this image of God upon man defaced! How small are
the remains of it, and how great the ruins of it! The Lord renew it upon
our souls by his sanctifying grace!

IV. That man was made male and female, and blessed with the bless-
ing of fruitfulness and increase. God said, Let us make man, and im-
mediately it follows, So God created man; he performed what he re-
solved. With us saying and doing are two things; but they are not so with
God. He created him male and female, Adam and Eve—Adam first, out
of earth, and Eve out of his side, ch. 2. It should seem that of the rest of
the creatures God made many couples, but of man did not he make
one? (Mal. 2:15), though he had the residue of the Spirit, whence Christ
gathers an argument against divorce, Mt. 19:4, 5. Our first father, Adam,
was confined to one wife; and, if he had put her away, there was no other
for him to marry, which plainly intimated that the bond of marriage
was not to be dissolved at pleasure. Angels were not made male and fe-
male, for they were not to propagate their kind (Lu. 20:34–36); but
man was made so, that the nature might be propagated and the race
continued. Fires and candles, the luminaries of this lower world, be-
cause they waste, and go out, have a power to light more; but it is not so
with the lights of heaven: stars do not kindle stars. God made but one
male and one female, that all the nations of men might know them-
selves to be made of one blood, descendants from one common stock,
and might thereby be induced to love one another. God, having made
them capable of transmitting the nature they had received, said to
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them, Be fruitful, and multiply, and replenish the earth. Here he
gave them, 1. A large inheritance: Replenish the earth; it is this that
is bestowed upon the children of men. They were made to dwell
upon the face of all the earth, Acts 17:26. This is the place in which
God has set man to be the servant of his providence in the govern-
ment of the inferior creatures, and, as it were, the intelligence of this
orb; to be the receiver of God’s bounty, which other creatures live
upon, but do not know it; to be likewise the collector of his praises in
this lower world, and to pay them into the exchequer above (Ps.
145:10); and, lastly, to be a probationer for a better state. 2. A numer-
ous lasting family, to enjoy this inheritance, pronouncing a blessing
upon them, in virtue of which their posterity should extend to the ut-
most corners of the earth and continue to the utmost period of time.
Fruitfulness and increase depend upon the blessing of God: Obed-
edom had eight sons, for God blessed him, 1 Chr. 26:5. It is owing to
this blessing, which God commanded at first, that the race of man-
kind is still in being, and that as one generation passeth away an-
other cometh.

V. That God gave to man, when he had made him, a dominion
over the inferior creatures, over the fish of the sea and over the fowl
of the air. Though man provides for neither, he has power over both,
much more over every living thing that moveth upon the earth,
which are more under his care and within his reach. God designed
hereby to put an honour upon man, that he might find himself the
more strongly obliged to bring honour to his Maker. This dominion
is very much diminished and lost by the fall; yet God’s providence
continues so much of it to the children of men as is necessary to the
safety and support of their lives, and God’s grace has given to the
saints a new and better title to the creature than that which was for-
feited by sin; for all is ours if we are Christ’s, 1 Co. 3:22.

Verses 29–30
We have here the third part of the sixth day’s work, which was not

any new creation, but a gracious provision of food for all flesh, Ps.
136:25. He that made man and beast thus took care to preserve both,
Ps. 36:6. Here is,

I. Food provided for man, v. 29. Herbs and fruits must be his
meat, including corn and all the products of the earth; these were al-
lowed him, but (it should seem) not flesh, till after the flood, ch. 9:3.
And before the earth was deluged, much more before it was cursed for
man’s sake, its fruits, no doubt, were more pleasing to the taste and
more strengthening and nourishing to the body than marrow and
fatness, and all the portion of the king’s meat, are now. See here, 1.
That which should make us humble. As we were made out of the
earth, so we are maintained out of it. Once indeed men did eat an-
gels’ food, bread from heaven; but they died (Jn. 6:49); it was to them
but as food out of the earth, Ps. 104:14. There is meat that endures to
everlasting life; the Lord evermore give us this. 2. That which should
make us thankful. The Lord is for the body; from him we receive all
the supports and comforts of this life, and to him we must give
thanks. He gives us all things richly to enjoy, not only for necessity,
but plenty, plenty, dainties, and varieties, for ornament and delight.
How much are we indebted! How careful should we be, as we live
upon God’s bounty, to live to his glory! 3. That which should make us
temperate and content with our lot. Though Adam had dominion
given him over fish and fowl, yet God confined him, in his food, to
herbs and fruits; and he never complained of it. Though afterwards
he coveted forbidden fruit, for the sake of the wisdom and knowledge
he promised himself from it, yet we never read that he coveted forbid-
den flesh. If God give us food for our lives, let us not, with murmur-
ing Israel, ask food for our lusts, Ps. 78:18; see Dan. 1:15.

II. Food provided for the beasts, v. 30. Doth God take care for
oxen? Yes, certainly, he provides food convenient for them, and not for
oxen only, which were used in his sacrifices and man’s service, but
even the young lions and the young ravens are the care of his provi-
dence; they ask and have their meat from God. Let us give to God the
glory of his bounty to the inferior creatures, that all are fed, as it were,
at his table, every day. He is a great housekeeper, a very rich and boun-
tiful one, that satisfies the desire of every living thing. Let this encour-
age God’s people to cast their care upon him, and not to be solicitous
respecting what they shall eat and what they shall drink. He that pro-
vided for Adam without his care, and still provides for all the creatures
without their care, will not let those that trust him want any good
thing, Mt. 6:26. He that feeds his birds will not starve his babes.

Verse 31
We have here the approbation and conclusion of the whole work

of creation. As for God, his work is perfect; and if he begin he will also
make an end, in providence and grace, as well as here in creation.
Observe,

I. The review God took of his work: He saw every thing that he
had made. So he does still; all the works of his hands are under his
eye. He that made all sees all; he that made us sees us, Ps. 139:1–16.
Omniscience cannot be separated from omnipotence. Known unto
God are all his works, Acts 15:18. But this was the Eternal Mind’s
solemn reflection upon the copies of its own wisdom and the prod-
ucts of its own power. God has hereby set us an example of reviewing
our works. Having given us a power of reflection, he expects we
should use that power, see our way (Jer. 2:23), and think of it, Ps.
119:59. When we have finished a day’s work, and are entering upon

the rest of the night, we should commune with our own hearts about
what we have been doing that day; so likewise when we have finished
a week’s work, and are entering upon the sabbath-rest, we should
thus prepare to meet our God; and when we are finishing our life’s
work, and are entering upon our rest in the grave, that is a time
to bring to remembrance, that we may die repenting, and so take
leave of it.

II. The complacency God took in his work. When we come to re-
view our works we find, to our shame, that much has been very bad;
but, when God reviewed his, all was very good. He did not pronounce
it good till he had seen it so, to teach us not to answer a matter before
we hear it. The work of creation was a very good work. All that God
made was well-made, and there was no flaw nor defect in it. 1. It was
good. Good, for it is all agreeable to the mind of the Creator, just as
he would have it to be; when the transcript came to be compared with
the great original, it was found to be exact, no errata in it, not one
misplaced stroke. Good, for it answers the end of its creation, and is
fit for the purpose for which it was designed. Good, for it is serviceable
to man, whom God had appointed lord of the visible creation. Good,
for it is all for God’s glory; there is that in the whole visible creation
which is a demonstration of God’s being and perfections, and which
tends to beget, in the soul of man, a religious regard to him and ven-
eration of him. 2. It was very good. Of each day’s work (except the
second) it was said that it was good, but now, it is very good. For, (1.)
Now man was made, who was the chief of the ways of God, who was
designed to be the visible image of the Creator’s glory and the mouth
of the creation in his praises. (2.) Now all was made; every part was
good, but all together very good. The glory and goodness, the beauty
and harmony, of God’s works, both of providence and grace, as this of
creation, will best appear when they are perfected. When the top-
stone is brought forth we shall cry, Grace, grace, unto it, Zec. 4:7.
Therefore judge nothing before the time.

III. The time when this work was concluded: The evening and
the morning were the sixth day; so that in six days God made the
world. We are not to think but that God could have made the world in
an instant. He said that, Let there be light, and there was light,
could have said, “Let there be a world,” and there would have been a
world, in a moment, in the twinkling of an eye, as at the resurrec-
tion, 1 Co. 15:52. But he did it in six days, that he might show himself
a free-agent, doing his own work both in his own way and in his own
time,—that his wisdom, power, and goodness, might appear to us,
and be meditated upon by us, the more distinctly,—and that he
might set us an example of working six days and resting the seventh;
it is therefore made the reason of the fourth commandment. So
much would the sabbath conduce to the keeping up of religion in the
world that God had an eye to it in the timing of his creation. And now,
as God reviewed his work, let us review our meditations upon it, and
we shall find them very lame and defective, and our praises low and
flat; let us therefore stir up ourselves, and all that is within us, to
worship him that made the heaven, earth, and sea, and the foun-
tains of waters, according to the tenour of the everlasting gospel,
which is preached to every nation, Rev. 14:6, 7. All his works, in all
places of his dominion, do bless him; and, therefore, bless thou the
Lord, O my soul!

CHAPTER 2
This chapter is an appendix to the history of the creation, more particu-
larly explaining and enlarging upon that part of the history which re-
lates immediately to man, the favourite of this lower world. We have in
it, I. The institution and sanctification of the sabbath, which was made
for man, to further his holiness and comfort (v. 1–3). II. A more partic-
ular account of man’s creation, as the centre and summary of the whole
work (v. 1–7). III. A description of the garden of Eden, and the placing
of man in it under the obligations of a law and covenant (v. 8–17).
IV. The creation of the woman, her marriage to the man, and the institu-
tion of the ordinance of marriage (v. 18, etc.).

Verses 1–3
We have here, I. The settlement of the kingdom of nature, in

God’s resting from the work of creation, v. 1, 2. Here observe, 1. The
creatures made both in heaven and earth are the hosts or armies of
them, which denotes them to be numerous, but marshalled, disci-
plined, and under command. How great is the sum of them! And yet
every one knows and keeps his place. God uses them as his hosts for
the defence of his people and the destruction of his enemies; for he is
the Lord of hosts, of all these hosts, Dan. 4:35. 2. The heavens and the
earth are finished pieces, and so are all the creatures in them. So per-
fect is God’s work that nothing can be added to it nor taken from it,
Eccl. 3:14. God that began to build showed himself well able to fin-
ish. 3. After the end of the first six days God ceased from all works of
creation. He has so ended his work as that though, in his providence,
he worketh hitherto (Jn. 5:17), preserving and governing all the
creatures, and particularly forming the spirit of man within him,
yet he does not make any new species of creatures. In miracles, he
has controlled and overruled nature, but never changed its settled
course, nor repealed nor added to any of its establishments. 4. The
eternal God, though infinitely happy in the enjoyment of himself, yet
took a satisfaction in the work of his own hands. He did not rest, as
one weary, but as one well-pleased with the instances of his own
goodness and the manifestations of his own glory.

II. The commencement of the kingdom of grace, in the sanctifi-
cation of the sabbath day, v. 3. He rested on that day, and took a com-
placency in his creatures, and then sanctified it, and appointed us,
on that day, to rest and take a complacency in the Creator; and his
rest is, in the fourth commandment, made a reason for ours, after six
days’ labour. Observe, 1. The solemn observance of one day in seven,
as a day of holy rest and holy work, to God’s honour, is the indispens-
able duty of all those to whom God has revealed his holy sabbaths. 2.
The way of sabbath-sanctification is the good old way, Jer. 6:16. Sab-
baths are as ancient as the world; and I see no reason to doubt that
the sabbath, being now instituted in innocency, was religiously ob-
served by the people of God throughout the patriarchal age. 3. The
sabbath of the Lord is truly honourable, and we have reason to hon-
our it—honour it for the sake of its antiquity, its great Author, the
sanctification of the first sabbath by the holy God himself, and by our
first parents in innocency, in obedience to him. 4. The sabbath day is
a blessed day, for God blessed it, and that which he blesses is blessed
indeed. God has put an honour upon it, has appointed us, on that
day, to bless him, and has promised, on that day, to meet us and bless
us. 5. The sabbath day is a holy day, for God has sanctified it. He has
separated and distinguished it from the rest of the days of the week,
and he has consecrated it and set it apart to himself and his own ser-
vice and honour. Though it is commonly taken for granted that the
Christian sabbath we observe, reckoning from the creation, is not the
seventh but the first day of the week, yet being a seventh day, and we
in it, celebrating the rest of God the Son, and the finishing of the
work of our redemption, we may and ought to act faith upon this
original institution of the sabbath day, and to commemorate the
work of creation, to the honour of the great Creator, who is therefore
worthy to receive, on that day, blessing, and honour, and praise, from
all religious assemblies.

Verses 4–7
In these verses, I. Here is a name given to the Creator which we

have not yet met with, and that is Jehovah—the LORD, in capital let-
ters, which are constantly used in our English translation to inti-
mate that in the original it is Jehovah. All along, in the first chapter,
he was called Elohim—a God of power; but now Jehovah Elo-
him—a God of power and perfection, a finishing God. As we find
him known by his name Jehovah when he appeared to perform what
he had promised (Ex. 6:3), so now we have him known by that name,
when he had perfected what he had begun. Jehovah is that great and
incommunicable name of God which denotes his having his being of
himself, and his giving being to all things; fitly therefore is he called
by that name now that heaven and earth are finished.

II. Further notice taken of the production of plants and herbs, be-
cause they were made and appointed to be food for man, v. 5, 6. Here
observe, 1. The earth did not bring forth its fruits of itself, by any in-
nate virtue of its own but purely by the almighty power of God, which
formed every plant and every herb before it grew in the earth. Thus
grace in the soul, that plant of renown, grows not of itself in nature’s
soil, but is the work of God’s own hands. 2. Rain also is the gift of
God; it came not till the Lord God caused it to rain. If rain be
wanted, it is God that withholds it; if rain come plentifully in its sea-
son, it is God that sends it; if it come in a distinguishing way, it is God
that causeth it to rain upon one city and not upon another, Amos
4:7. 3. Though God, ordinarily, works by means, yet he is not tied to
them, but when he pleases he can do his own work without them. As
the plants were produced before the sun was made, so they were be-
fore there was either rain to water the earth or man to till it. There-
fore though we must not tempt God in the neglect of means, yet we
must trust God in the want of means. 4. Some way or other God will
take care to water the plants that are of his own planting. Though as
yet there was no rain, God made a mist equivalent to a shower, and
with it watered the whole face of the ground. Thus he chose to fulfil
his purpose by the weakest means, that the excellency of the power
might be of God. Divine grace descends like a mist, or silent dew, and
waters the church without noise, Deu. 32:2.

III. A more particular account of the creation of man, v. 7. Man is
a little world, consisting of heaven and earth, soul and body. Now
here we have an account of the origin of both and the putting of both
together: let us seriously consider it, and say, to our Creator’s praise,
We are fearfully and wonderfully made, Ps. 139:14. Elihu, in the
patriarchal age, refers to this history when he says (Job 33:6), I also
am formed out of the clay, and (v. 4), The breath of the Almighty
hath given me life, and (ch. 32:8), There is a spirit in man. Ob-
serve then,

1. The mean origin, and yet the curious structure, of the body of
man. (1.) The matter was despicable. He was made of the dust of the
ground, a very unlikely thing to make a man of; but the same infi-
nite power that made the world of nothing made man, its master-
piece, of next to nothing. He was made of the dust, the small dust,
such as is upon the surface of the earth. Probably, not dry dust, but
dust moistened with the mist that went up, v. 6. He was not made of
gold-dust, powder of pearl, or diamond dust, but common dust, dust
of the ground. Hence he is said to be of the earth, choikos—dusty,
1 Co. 15:47. And we also are of the earth, for we are his offspring, and
of the same mould. So near an affinity is there between the earth and
our earthly parents that our mother’s womb, out of which we were
born, is called the earth (Ps. 139:15), and the earth, in which we
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