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“It’s a dangerous business, Frodo, going out your door. You 
step onto the road, and if you don’t keep your feet, there’s no 

knowing where you might be swept off to.”
—J. R. R. Tolkien, THE LORD OF THE RINGS
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PREFACE

Skepticism 101

We’re not in Sunday school anymore, Dorothy.
This is 9:15, Monday-Wednesday-Friday, sandwiched 

between a short night’s sleep and your 10:30 college algebra, 
with little more than a gobbled-down granola bar to help pre-
pare you for what’s coming next this morning.

David and Goliath can’t help you here. If you expect to keep 
your head above water in this class, you’ll need a lot more than 
Noah’s ark—and certainly more than the catchy lyrics from 
a three-chord worship song you learned at church last week. 
You’re about to face a religion professor who’s actually better 
at arguing your case for the validity of Christian faith than you 
are. And when his spiritually shocking lectures start turning 
into assignments for thousand-word papers and midterm exams, 
he won’t be taking your favorite Bible verse for an answer.

What will you do then?
More disturbingly, who will you be then . . . when all this 

is over?
Because even if you sit in the back, trying hard not to believe 

what’s coming out of his mouth, that doesn’t mean you won’t be 
led to wonder if what you always thought to be true was just a 



TRUTH MATTERSxvi

narrow, sentimental way of looking at things. Just because you 
feel strong in your faith today doesn’t mean you can’t be con-
vinced he’s making good sense, given the right conditions and 
the wrong conclusions. Exposed to enough doubts, anyone can 
be swayed in the subtle direction of disbelief, choosing to live 
out what your instructor would call a more sensible, less gullible 
life.

Students, meet Dr. Bart Ehrman, one of the leading voices 
attacking the reliability of the Christian faith, and many others 
like him who teach about early Christianity in various locales 
around the country. And prepare to say good-bye to what you 
always thought about God and the Bible. 

Whether or not you’ve spent much time in your life wrestling 
with religious questions, it’s time you started thinking beyond 
the five loaves and two fish of biblical faith—not just because 
you need to know but because your life may one day depend on 
realizing how solid the ground beneath your Christian beliefs 
actually is. What do you do when the Bible goes from being the 
answer to being the question? How can you discuss its contents 
when its contents are being questioned as made up or having 
nothing to do with what really happened? How can you begin to 
develop a confident faith in such a confusing world?

Oh, and one other reason: because the Bart Ehrmans of this 
world are waiting for you. Whether you attend college or not, 
his philosophy is popular in our culture, and it will undermine 
your faith as a Christian if you are not prepared. 
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Ehrman is really one sharp guy. No doubt about that. You 
may have seen him on prime-time television, breezily banter-
ing with the likes of Jon Stewart and Stephen Colbert. You may 
have read or heard about his growing number of New York Times 
best-selling books, covering the subjects of biblical authenticity 
and the existence of Jesus. You may have seen one or more of his 
debate performances against scholars who oppose his agnostic 
views. Or honestly, perhaps you’ve never heard of him at all.

But that’s OK because this book is not about Bart Ehrman. 
This book is about God and his truth in a changing world and 
shifting culture. It is about you and your experience with your 
own personal assortment of skeptical voices and authority fig-
ures. And there’s a good chance you will face the same questions 
and arguments that have thrust Ehrman into the cultural jet 
stream of Christian doubt. That’s why we’ve decided to arrange 
this book loosely around the issues he is popularizing and per-
petuating through his teaching and writing. 

He claims, for example, that the gospel is not really based on 
what Jesus said or taught to his disciples but gradually evolved 
and emerged as simply the loudest, majority voice during the 
first few centuries of the Christian era. By seizing the politi-
cal and religious high ground and declaring its writings as holy 
Scripture, Christianity shut down the healthy voices of diversity 
and strong-armed them into silence.

The Bible was put together to suit an agenda.
He maintains that many of the claims of the New Testament 

were fabricated and not actually written by the traditional 
authors to which they are ascribed.

The Bible is basically a forgery.
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He claims that the copying process which preserved the 
writings of Scripture throughout the early centuries AD has left 
the surviving manuscripts with so many errors and discrepan-
cies—some accidental, some intentional—that we can place no 
degree of confidence in our ability to determine what the origi-
nal documents actually said.

Your Bible doesn’t contain the real words of God after all.
He claims Scripture is so shot through with contradictions, 

competing theologies, and unclear time lines of what happened 
when, we’d be crazy to think we can trust it to give us authorita-
tive, accurate information about its core claims.

The Bible can’t seem to keep its own story straight.
He states that Christ’s disciples believed something miracu-

lous happened to the crucified Jesus, but we really cannot know 
for certain that what they claim is historical fact.

The whole basis of Christianity is in question.
More important than everything else, he claims the so-

called God behind this whole charade is hardly worthy of his 
compassionate or all-powerful reputation, not when we sweep an 
objective radar across the world, picking up more signals of pain 
and suffering in the human experience than we can even begin 
to explain or process.

God doesn’t care. Maybe God isn’t even there.
It’s all a scheme. All a sham. All smoke and mirrors. No 

truth, just misplaced, ultimately empty hopefulness.
Try waking up to the smell of that coffee three mornings 

a week across campus, and being someone who learned most of 
what you know about Jesus from a character in a Mel Gibson 
movie, or by being pretty sure you feel God in your heart when 
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you pray a certain way or listen to Christian music while you’re 
running.

Nothing wrong, obviously, in coloring your life with 
popular, faith-based influences like these. But this low level of 
biblical knowledge simply won’t cut it in your college religion 
classes. And not when the questions of life grow too complex to 
be answered anymore with crayons and church scissors, or with 
campouts and weekend retreats.

If you still want to be standing upright when the pillars of 
your faith are rocked repeatedly back and forth, when every-
thing you’ve believed about God and the Bible is called into 
mocking question—two or three periods a week, for a full hour 
at a time—then you desperately need the information you’re 
about to read. You don’t need to cower like Ehrman’s description 
of other baby-faced students in his classes who “cover their ears 
and hum loudly so that they don’t have to hear anything that 
might cause them to doubt their cherished belief.”1

Trust us, your “cherished belief” can stack up to his doubts. 
With your eyes and your ears wide open.

So this is not a personal attack, but it is a personal cause. 
And if you’ll read on, we believe you’ll enjoy being able to coun-
ter some of these bold, disbelieving assertions with your own 
brand of boldness and confidence. You’ll discover the kind of 
biblical background, answers, and thinking skills that can give 
you a calm, reasoned strength in the midst of skeptical sarcasm 
and attack.

These things matter. The truth stands up. And you’re smart 
to be here in this book right now rather than wherever else you 
could be . . . because knowing what you believe and why you 
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believe it can add an element of real courage to your heart of 
Christian faith and love.

The first to state his case seems right until  
another comes and cross-examines him.

Proverbs 18:17



1

1

The Skeptical Mystique
What Makes Unbelief So Terribly Believable?

I suppose at the end of the day I simply trust human intelli-
gence. Anyone should be able to see whether a point of view is 
plausible or absurd, whether a historical claim has merit or is 
pure fantasy driven by an ideological or theological desire for 

a certain set of answers to be right.
—Bart Ehrman1

[Love] rejoices in the truth.
—Paul the apostle (1 Cor. 13:6)

By the time Bart Ehrman emerged from Princeton Seminary 
with his master of divinity and Ph.D. degrees, he was no lon-

ger the fundamentalist Christian he believed himself to be when 
he entered Moody Bible Institute as an undergrad. Nor was he 
the revised evangelical version he had become while complet-
ing his bachelor’s work at Wheaton College, another respected 
Christian school in the Chicago area.
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Instead, during his years of postgraduate study, he did what 
he claims few other conservative Christians are willing to do: 
plow head first into the biblical evidence, letting it take him 
wherever it leads rather than forcing it to conform to his own 
preconceived biases and assumptions. He maintains that if the 
rest of us were prepared to do this, we would come to the same, 
inescapable conclusions he did. We would realize from a com-
bination of hard proof and missing links that the Bible cannot 
really be trusted, no matter how badly we may wish it to be true. 
And we would see all our nice little well-meaning Christian 
beliefs for the childish notions they really are.

Ehrman lost his faith after engaging in enough of these 
scholarly skirmishes. And he’s been filching it from unsuspect-
ing students ever since.

What is it, though, that makes his voice so credible? What 
turns a full-time religion professor (University of North 
Carolina, with an adjunct professorship at Duke University) into 
an academic rock star? How has he succeeded at moving hun-
dreds of thousands of books—four titles on the New York Times 
list in the last nine years2—when most other treatises on biblical 
history and hypothesis succeed at little more than curing their 
readers’ insomnia?

What is he selling that so many people are buying?
And what can you learn from the answers to these questions, 

in hopes that you won’t be drawn into the same fog of doubt and 
skepticism?

Here are four general, introductory observations, as well 
as some practical heads-up and takeaways, to help you see why 
skeptical professors succeed at making short work of so many 
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students—and why you don’t need to be one of them. Not all of 
these tactics are wrong or underhanded in themselves, but you 
still need to be aware of them because they can easily be turned 
into points of entry to shape the way you receive information, 
giving doubt a softer, more agreeable place to land.

When You Put It That Way . . .

First, they speak your language. Ehrman, for example, comes 
at you with a story—very compelling—of how he gravitated 
toward Christian belief as a needy teenager, not far distant from 
the age and life experience of his college students. But his youth-
ful, emotional zeal could only hold him for so long. What the 
church had done temporarily to satisfy his adolescent insecuri-
ties, he eventually found satisfied by academia and intellectual 
pursuits, until suddenly—finally—life began to make a lot more 
sense. Doubts that he had shushed away during his more faith-
infused moments would no longer stay quiet. Of course the Bible 
is a man-made document, he reasoned. Of course God can’t be 
who the Bible claims him to be. Of course a man can’t come back 
from the dead. Of course there shouldn’t be such a vast difference 
between the version of reality the Bible paints and the one that 
swirls around us every day down here where we can see it and 
live it and smell it.

He’s not the only one, obviously, who experienced an agnos-
tic epiphany during one of these wrestling matches, what he 
might call a head-clearing breath of intellectual honesty. But 
unlike the crusty, hardened image of the stereotypical skeptic, 
Ehrman doesn’t come off as cold, angry, and argumentative. In 
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fact, he’s not above being surprisingly charming and vulnerable, 
admitting that he occasionally wakes up in a cold sweat in the 
middle of the night, panicked at the prospect that perhaps he is 
wrong, perhaps hell is real, and perhaps he and others who’ve 
jettisoned their Christian faith midstream are in for some big 
trouble down the line.3

He went on to do some personal grappling in his life with 
the issue of suffering and tragedy, struggling as many of us do 
to understand where God is when we’re hurting, when it seems 
he could do something about it if he wanted to. Who among us 
hasn’t tried to square how a good God can seem to so quietly, 
callously stand by while his creation is falling apart—while forty 
people plunge to their deaths in a freak bridge collapse in China, 
while a young single woman is raped along a wooded jogging 
trail in Pennsylvania, while children are shot in their class-
rooms in Connecticut by a gun-wielding lunatic, or tornadoes 
in Oklahoma devastate two elementary schools?

Good questions. Worth asking.
Most of us expect philosophical and doctrinal debates to 

occur within the stuffy air of intangible theories or amid the 
noisy clash of talking heads, picket signs, and television cameras. 
But wrap these same kinds of proceedings in the warm cloth 
and colors of a moving, personal story line, and the whole mood 
of the room changes. Guards and defenses come down. Now 
people are listening. Sympathizing. Laughing. Perhaps even 
nodding along, despite their confused, questioning disagree-
ment inside.

They at least see where this person is coming from. Today 
we meet more people who have a story about how God let them 
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down. Their faith was shaken to the core, and they are left with 
pain and doubt.

Again, not that there’s anything wrong with stepping out 
from behind the curtain of ideas to let your audience look into 
your eyes, hear your story, and see you as a real person. But an 
appealing narrative does not negate the role of truth as being the 
ultimate arbiter between competing lines of thought. Whether 
the engaging speaker is an agnostic New Testament professor 
or a tattooed guest pastor speaking every night of the week at 
church youth camp, the same standards of listening for truth 
still apply, no matter how much you may like the guy personally 
or feel he gets you.

It’s not how they say it; it’s what they’re saying.

I Didn’t Know That

Second, they know you’ve probably never contemplated these 
ideas before. The average person, even the average college stu-
dent who’s spent their whole life in church, hasn’t invested a 
lot of time dwelling on the Bible’s origins or scouring the his-
tory pages of Christianity. They know only (or at least mainly) 
what their personal experiences with God have been like, but 
these alone are enough to leave them feeling fairly well versed 
in what’s most important about Christian faith. More than 
economics class or speech class, they come into this class with a 
range of deep, familiar understandings and memories about God 
that lead them to believe they’ve probably covered most of this 
material already when they were kids in vacation Bible school.
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What a shock when the popsicles their new professor serves 
up don’t taste like those at all. 

So for many this person becomes (like Ehrman) the witty 
tour guide, showing them around some fields of subject matter 
loaded with new sights and sounds and far more fascinating on 
the inside than they typically appear from the outside. You’ll get 
no argument from us on that.

The problem is that the tour guide—who correctly pre-
sumes his tour group probably doesn’t have the foggiest idea 
what they’re looking at—is in the enviable position of being 
able to choose the places you visit and what he wants to high-
light about each one. As a result his rhetoric and interpretations 
of religious material all too often conceal a lot more than they 
reveal. And few if any in the classroom know enough to know 
the difference.

One of the things you really notice in Ehrman’s writings, 
for example—if you’re looking carefully—is that he rarely 
acknowledges counterarguments to his own positions. His 
treatments of issues are usually far more one-sided than the real 
discussion that’s taking place out here in the broader arena of 
religious scholarship.

He might take you, for example, into an interesting exhibit 
on biblical manuscripts and artifacts, unveiling a world of 
scribes and ancient parchments. But he’ll only show you enough 
evidence to help back up his claim that our modern-day Bibles 
can’t possibly be based on the original words of Scripture—if 
this is the shoddy method for how God handed down his holy 
words to us.4 He apparently assumes that simply by raising ques-
tions he’s giving you the only answers you should be willing to 
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accept. Not so. Saying that the Bible could contain errors is a 
long way from proving it does. Just because a person says some-
thing might be true doesn’t necessarily mean it is.

But that’s how it’s done in many college classrooms, where 
seats on the Skeptical Biblical Tour bus head out every hour on 
the hour. They know it’s probably your first time going. They 
know they can fill up the whole class period pointing out all 
kinds of reasons for you not to trust the Bible. They also know 
the tour booklet you’re carrying (the textbook they’ve chosen) 
will back them up on everything they’re saying and showing 
you. And if you don’t have any real foundation in disputing or 
dealing with the various biblical or theological topics they’re 
raising, you’re likely to think, well . . . , This guy sure sounds pretty 
convincing to me.

But they know better. They know that whether writing a 
book or presenting a paper or lecturing in a college class, any 
work of scholarship should set out to defend its position against 
the best of all opposing positions. Instead of hoping nobody looks 
over and says, “Hey, if what you’re saying is true, then what do 
you make of that—over there?” A fair-minded tour guide will want 
to take you around to all the exhibits, making sure you hear what 
everybody else is saying (even their critics), convinced that his or 
her arguments are stout enough to lick those of any challenger.

If you’re only hearing one side of the story or a narrow 
selection of sides—especially when the presenter knows you’re 
perhaps completely new to the line of study he’s bringing up—
then you need to wonder why he’s not telling you what he’s not 
telling you, and how come he’s so careful not to show you the 
rest.



TRUTH MATTERS8

My Thoughts Exactly

Third, they comfort and confirm an air of disbelief. You prob-
ably don’t need any convincing that we live in an age when about 
the only belief you’ll be frowned upon for having is one that 
doesn’t allow for complete diversity, in which everyone’s chosen 
ways lead ultimately to truth. Their truth. 

A recent Harvard graduate, quoted in D. A. Carson’s book 
The Intolerance of Tolerance, made this point in a speech deliv-
ered at commencement: “They tell us it’s heresy to suggest the 
superiority of some value, fantasy to believe in moral argument, 
slavery to submit to a judgment sounder than our own. The 
freedom of our day is freedom to devote ourselves to any values we 
please, on the mere condition that we do not believe them to be true.”5

You might want to read that again. It’s quite profound.
Most people today have bought into the tolerance mind-set 

entirely. They feel inherently resistant to the exclusive truth 
claims of Christianity—such as belief in Jesus as being the only 
means of salvation—and they’ll lap up what anybody says that 
reinforces their own personal decision to depart from their 
religious upbringing or to procure an open-minded reputation. 

Tolerance has become such a god in our culture that not 
to have it is heresy. The effect is that tolerance swallows up 
truth, negating any need to search for things that might offend 
or challenge our preferences. It conveniently avoids the notion 
that certain things might just apply to all of us, no matter who 
we are or what we believe. It is a comfortable place to be, for 
it challenges nothing but truth, but it may also be a dangerous 
home to inhabit.
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So when someone injects his or her brand of skeptical sar-
casm into the discussion, they are speaking to a friendly court. 
They sound reasonable, especially now that you’re out on your 
own, out from under your parents’ eye and expectations. They 
know that you probably don’t need to take too many more steps 
down the ladder of doubt before they convince you not only that 
Christianity is merely one choice among many but that it’s not 
really a viable option of belief at all. As Ehrman himself ulti-
mately concluded: “I don’t ‘know’ if there is a God; but I think 
that if there is one, he certainly isn’t the one proclaimed by the 
Judeo-Christian tradition.”6

Your friends or a professor share these same sentiments. 
And if so, they will want you to know that it is OK to doubt 

your faith. They will question why you are still trying to hang 
on to your shaken Christian beliefs, and you may find that they 
will throw the alleged weight of the entire academic community 
behind their arguments, as Ehrman does in the opening chapter 
of Jesus, Interrupted: “All of my closest friends (and next-to-
closest friends) in the guild of New Testament studies agree with 
most of my historical views of the New Testament, the historical 
Jesus, the development of the Christian faith, and other similar 
issues. We may disagree on this point or that (in fact we do—we 
are, after all, scholars), but we all agree on the historical methods 
and the basic conclusions they lead to.”7

Everybody else agrees with me.
Everybody? Really?
They’d like you to believe that among people who really 

know what they’re talking about, the skeptical viewpoint toward 
the reliability of the Bible, the claims of Jesus, and the existence 
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of God is standard fare. They want you to think that what 
they’re presenting as enlightened conclusions are the accepted 
baseline, the boiler plate. “We all agree.” All of us. 

But no matter what anybody says, we promise you that those 
who hold such views are not the only people doing serious work 
in biblical studies. 

Of all the ATS-accredited seminaries in the 
United States, the top ten largest seminaries 
are all evangelical. These seminaries represent 
thousands and thousands of students, and hun-
dreds and hundreds of professors. If virtually 
all seminary professors agree with Ehrman, 
then who are these professors teaching at the 
ten largest US seminaries? Apparently the 
only schools that count in Ehrman’s analysis 
of modern seminaries are the ones that already 
agree with him. It is not so difficult to prove 
your views are mainstream when you get to 
decide what is mainstream.8

Fact: Plenty of credible scholars have looked at the same 
arguments your professor may be making and arrived at far 
different conclusions. You are not as alone as some would have 
you think.

But their bullying tactics wield a distinct psychological edge 
over the nineteen-year-old business or nursing majors who only 
came into this classroom to round out their electives or (in some 
cases, at some schools) fulfill a course requirement.
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How about this: What if we lay down the broad brushes 
for a second and try a finer approach? Why don’t we let a full, 
firsthand look at the data and a fair representation of the wide 
scope of opinions help determine what a person ought to believe 
on these subjects, rather than the assumed infallibility of the 
learned establishment?

Guys like Ehrman are actually being cleverly contradictory 
when they dismiss those in the academy whose careful research 
has led them to trust the biblical record. On the one hand, 
they say that logic and evidence are the only things that should 
count—let the best arguments win. But then they suggest there’s 
really no argument to be had, that anyone who disagrees with 
them is shamelessly biased, and that scholars of their persuasion 
are the only ones looking at the evidence objectively.9

You can agree with them, or you can be wrong. 
You can be right, or you can be bullheaded and backward. 

Which will it be?
Be sure to pick up on this kind of dismissiveness. It’s code 

for their trying to outflank your competing view, based on noth-
ing other than their opinion.

You’ve Gotta Have Faith

Finally, they reinforce the view that faith is at odds with reason. 
Much of their appeal depends on the common misunderstand-
ing of what faith means—even what it means to many people 
who have been brought up in the church.

Most people in our culture choose to pocket away the con-
cept of faith as a mere personal preference, neither expecting 
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nor requiring it to be grounded in reason, logic, and historical 
realities. Faith is just something you accept. It doesn’t need to be 
burdened with making rational sense. It just . . . 

Is.
Because I believe it to be.
The church in large part has become fairly complicit with 

this misconception. The idea of seeking to support Christian 
belief with left-brain analysis is seen as suspect at worst, unnec-
essary at best. Church is a place for us to feel, to move, to act, to 
sing, not so much to connect the dots between faith and intel-
lect. Bring in too much thinking and theology at a high enough 
level, and you’re doing more the work of the seminary than the 
local congregation. That’s how a lot of believers see it, whether 
they’ll come right out and say it or not.

Faith, however, does not need to be blind. Believing in 
Christ and accepting the Bible as his true Word is not automatic 
anti-intellectualism. The Bible doesn’t ask us to adopt a BLIND 
faith but a REASONED faith—a faith that can honestly ask the 
hard questions and then go out in search of real, measurable, 
credible answers.

Did you get that? You sure?
If we’ve caught your mind wandering, you’re forgiven. It’s 

OK. But please come back and pay attention to this point. This 
is a no-skim zone. Crucially important.

Reasoned faith is a good thing. An attainable thing.
Paul the apostle sure thought so. When he made his case 

to the Corinthians for the reliability of Jesus’ resurrection, he 
didn’t tell them to accept this key doctrine of the church just 
because he said so. He first referred to written documentation: 
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“That Christ died for our sins according to the Scriptures, that He 
was buried, that He was raised on the third day according to the 
Scriptures” (1 Cor. 15:3–4, italics added).

Then Paul backed up his claim with eyewitness testimony, 
saying that Jesus “appeared to Cephas, then to the Twelve. Then 
He appeared to over 500 brothers at one time; most of them are 
still alive” (vv. 5–6). 

He even went further than that. Paul conceded that if his 
assertions about the resurrection of Christ didn’t hold water, 
“then our proclamation is without foundation, and so is your 
faith” (v. 14). In other words, If you can give me no proof whatsoever 
that Jesus did what he said he did, then you really have no reason to 
believe in him.

How’s that for giving verifiable proof a seat at the faith 
table?

That’s why Paul’s comment that “most” of the eyewitnesses 
to Jesus’ life, death, and resurrection were “still alive” is so 
impressive. It’s one thing for him to say the risen Christ was 
seen by a bunch of people who could never be confronted or 
challenged to their face, whose story could never be interviewed 
for inconsistencies. It’s quite another to dare someone to go find 
somebody who was actually there: Ask them whatever you want! 
See if they don’t tell you the same thing! Paul wasn’t afraid of 
people following up the evidence. In fact, he encouraged this kind 
of historical investigation.

The Bible was written with the assumption that we are the 
rational and spiritual beings God made us to be, giving us the 
created dignity of marrying our belief with reason. Christian 
faith is true not only because we really want to believe it but 
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also because the truth it believes is the most plausible of all 
explanations.

Faith is reasonable—whether they want you to know it or not. 
Authors, speakers, and professors like Bart Ehrman are 

banking on the assumption that if you find their appeals to 
reason stimulating—which we hope you do—you won’t feel like 
you can bring your faith along when you go exploring out there. 
They want you to believe that faith can only play within safe, 
churchy cloisters where it doesn’t need to validate itself against 
anything other than itself. They’ve created an artificial, scholarly 
boundary beyond which faith is not strong enough to travel, 
where it surely will be torn to shreds in the harsh outposts of 
reality. If you want to go out into the raw, intellectual elements 
where they’re going (and what choice do you really have since 
they’ll be giving you a letter grade for it?), you’ll need to leave 
your faith behind, someplace safe.

Our main contention with the critics of Christianity is not 
that they’re making historical accusations against orthodox 
Christian faith. That’s fine. Our problem is that their arguments 
are simply not the best ones, the most likely ones, the most rea-
sonable ones. And yet their skeptical views are allowed to absorb 
nearly all the oxygen in the average classroom discussion, if not 
every breath of it.

Faith and reason—even the presence of tough, legiti-
mate questions—can all be friends on the side of authentic 
Christianity. And any religion professor who isn’t willing to 
accommodate a believer’s right to explore truth in the same 
fields of study as everyone else is surely hiding some insecurity 
somewhere.
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Coming Up

No one—conservative or liberal, Christian or agnostic—
can prove the Bible is true (or not true) with 100 percent cer-
tainty. To say otherwise is to raise a false standard on both sides. 
The process of tracing a historical path that stretches back more 
than two thousand years is far too ancient and complex to turn 
every question into an open-and-shut case . . . not just on the 
Bible but on anything with such an advanced age attached to it. 
There’s no CSI lab in the world where all debate on these mat-
ters can be sewn up in sixty minutes of prime-time police work.

But there are reasonable answers to be had that consistently 
correspond to the beliefs of Christian faith. 

And if someone like Bart Ehrman can package these schol-
arly topics on a national bestseller scale with such skill and per-
suasion for a skeptical audience, there’s no reason why someone 
like you shouldn’t enjoy the same kind of accessible treatment 
to the same material from a solidly Christian viewpoint. That’s 
why we’ve written this book. And that’s what we hope you’ll 
come away with.

You’re likely doing a lot of important things in your spiri-
tual life—reading your Bible, praying, participating in your 
church, serving in ministry, guarding your heart, striving for 
purity, doing your best work every day as a steward of your gifts 
and talents and resources. But gaining a grasp on the historical 
defense of Christianity is important too. And believe it or not, 
it’s a skill you can pursue with the same burst of spiritual zeal as 
all the other things that make following Christ such an adven-
turous lifestyle. 
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So with this goal in sight, we invite you into a rugged treat-
ment of the harder stuff—the headier stuff—knowing you can 
take it, and knowing you’ll feel a lot more capable of holding 
your own next time the tough questions start flying. Questions 
like . . .

• Was Christianity just made up?
• Is the Bible full of irresolvable contradictions?
• Is God incapable of keeping us from suffering?
• What gives the Bible any authority or credibility?
• How can we know what it says if we don’t have any 

originals?
• Have the biblical documents been forged to look more 

authentic?
• Why weren’t other books included that were just as 

valuable?

How’d you like not to be afraid of answering stuff like that, 
or at least be able to spot some of the subtler holes in a skeptical 
argument, whether it lands on your school desk, sparks a discus-
sion in your dorm room, or lies strewn about the dark alleys of 
your own doubts?

Wouldn’t you like that?
And wouldn’t right now be a good time to get started?
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Discussion Questions

1. What are some doubts or critiques you’ve heard about 
the Bible and Christianity?

2. What is the difference between blind and reasoned 
faith?

3. How would you go about pursuing a reasoned faith?


