
No Uncertain Sound
Reformed Doctrine and Life



Copyright © 2017 Reformed Forum

All rights reserved. No part of this book may be used or reproduced in any manner 
whatsoever without written permission except in the case of brief quotations embodied 
in critical articles and reviews. 

Reformed Forum 
P. O. Box 27422 
Philadelphia, PA 19118 
www.reformedforum.org

Scripture quotations are from the ESV® Bible (The Holy Bible, English Standard Ver-
sion®), copyright © 2001 by Crossway, a publishing ministry of Good News Publishers. 
Used by permission. All rights reserved.

ISBN: 978  -0-9987487-0-2 (paperback) 
 978-0-9987487-1-9 (ebook)



 ESV English Standard Version Bible
 KJV King James Version Bible
 WCF Westminster Confession of Faith
 WJE The Works of Jonathan Edwards 
 WSC Westminster Shorter Catechism
 WLC Westminster Larger Catechism
 WTJ The Westminster Theological Journal

Abbreviations



Contents

Abbreviations .....................................................................................v

Introduction .......................................................................................1

The Roots of Reformed Forum ...........................................................5
Camden M. Bucey

Jesus in the Old Testament: The History of Apostolic Imagination  
or the History of Special Revelation? ................................................10

Lane G. Tipton

Biblical and Systematic Theology......................................................24
Camden M. Bucey

Union with Christ and the Ordo Salutis ............................................32
Jeffrey C. Waddington

Worship, Covenant, and Eschatology ...............................................51
Glen J. Clary

Citizens of Heaven, Strangers on Earth ............................................67
James J. Cassidy

Reformed Covenantal Apologetics ....................................................78
Jeffrey C. Waddington

Suggested Reading List .....................................................................94

About the Authors ..........................................................................103

Scripture Index ...............................................................................106



1

Introduction

Reformed Forum exists to assist the church in her call to dis-
cipleship. We serve the church by communicating the riches of 
our theological tradition and advancing it according to our con-

fessional boundaries through in-depth research and scholarly discourse. 
We occupy a narrow niche within the Christian church, and this book 
serves as a manifesto of sorts. There are many faithful Christian orga-
nizations committed to advancing the gospel, yet we are distinct, and 
we desire to issue a clear call—no uncertain sound—to those with ears 
to hear.

We believe that the Word of God, which is contained in the inerrant 
and infallible Scriptures of the Old and New Testaments, is the ultimate 
authority for faith and practice. We also subscribe to the Westminster 
Confession of Faith and Catechisms as our secondary standards. These 
standards contain the system of doctrine shared by our churches. While 
we stand upon Scripture first, and this confessional tradition second, 
the chapters ahead establish Reformed Forum’s unique timbre, a dis-
tinct theological voice. Reformed Forum is neither mainline nor evan-
gelical; Reformed Forum is confessionally Reformed and Presbyterian. 

1

Him we proclaim, warning everyone and teaching everyone with all wisdom, that we may 
present everyone mature in Christ. —Colossians 1:28 esv

For if the trumpet give an uncertain sound, who shall prepare himself to the battle? So 
likewise you, except ye utter by the tongue words easy to be understood, how shall it be known 
what is spoken? for ye shall speak into the air. —1 Corinthians 14:8–9 kjv
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As Calvinists, we believe one must be regenerated, that is, “born again,” 
to be saved. We unite our hearts and voices with evangelicals who con-
fess that salvation is strictly by grace alone through faith alone in Jesus 
Christ alone. But “evangelicalism,” especially since the 1940s, has ad-
vocated for other beliefs. Charlie Dennison, former historian for the 
Orthodox Presbyterian Church, expresses our conviction well,

Some have had trouble understanding the aversion that others have 
to evangelicalism. They have been unable to accept the conclusion 
of Cornelius Van Til and others that evangelicalism, as a system, is 
Arminian. They have been unable to accept the criticism that mod-
ern evangelicalism’s view of regeneration is subjective, incapable of 
rising above a personal experience of sin and grace to the level of 
the covenant and the federal headship of Adam and Christ. Further, 
they have been unable to accept the growing historical and social 
evidence that contemporary evangelicalism is worldly, individualistic, 
and adolescent, craving acceptance and desperately wanting to make 
an impact.1

We desire to be faithful to Christ and to be good stewards of the re-
sources and opportunities he has provided. While we desire to see his 
kingdom advance in this world, our sole aim is to please him rather 
than gain broad acceptance from the culture. Dennison continues,

Modern practical theology, however, has moved in a man-centered 
direction, having adopted a worldly agenda for remedial goals and 
perceivable gains. Growth and year-end statistics have become gods. 
Christian maturity is confused with the mastery of methods, mana-
gerial skills, and the ability to cope. Modern practical theology triv-
ializes the biblical vision by exalting incidental matters to the level 
of greatest concern. This is usually done, sometimes unwittingly, 
through a blend of social sciences, religious technology, and commer-
cialism. In its more tragic expressions, it is ridiculous.2

Reformed Forum supports the church by providing resources. While we 
are privy to new methods of communication and publication, we rec-
ognize that Jesus Christ builds his church primarily through the ordi-

1.  Charles G. Dennison, “Some Thoughts about Our Identity” in History for a Pil-
grim People: The Historical Writings of Charles G. Dennison, ed. Danny E. Olinger and 
David K. Thompson (Willow Grove, Penn.: The Committee for the Historian of the 
Orthodox Presbyterian Church, 2002), 204.

2.  Ibid., 205–206.
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nary means of grace: the ministries of the Word, sacrament, and prayer. 
There are no “new measures” to guarantee the advancement of the king-
dom, no other recipes to make disciples. This book is our attempt to set 
forth the salient features of our Reformed identity.

Lane G. Tipton establishes our redemptive-historical approach to the 
Scriptures with an essay on Jesus in the Old Testament. He demon-
strates that the Scriptures of the Old Testament presuppose a progres-
sive, organic, revelation of the Messiah in promise form that gives way 
to eschatological fulfillment in the humiliation and exaltation of Je-
sus Christ. Christ is not an afterthought. The church must receive the 
Christ who is truly revealed in the Scriptures of the Old and New Tes-
taments by the supernatural agency of the Spirit. He speaks powerfully 
in Scripture as a revelational record of the history of special revelation.

Camden M. Bucey builds upon Tipton’s work by demonstrating 
our belief in the relationship between biblical and systematic theology. 
These two disciplines inform and regulate one another. While both are 
based on exegetical theology, systematic theology organizes the teach-
ing of Scripture topically while biblical theology studies Scripture as it 
progressively unfolds. We believe a true Reformed theologian must not 
only be systematic but also biblical-theological.

Jeffrey C. Waddington addresses the doctrine of salvation with his 
chapter on union with Christ and the ordo salutis. Nothing is more 
significant about a Christian than the fact that he is united to Christ. 
The good news is that the triune God has brought us into a blessed 
relationship, a covenantal communion bond with him through his Son. 
We have every Spiritual blessing in the heavenly places in Christ (Eph 
1:3). In accord with that glorious truth, Glen J. Clary reminds us that 
Reformed theology is not merely intellectual. It has bearing upon our 
practice. We were created to glorify and enjoy God forever, and there-
fore Reformed theology must be directed toward worship. Further-
more, God has instructed us how to worship. By following his Word, 
we experience his grace and grow ever closer to him.

Our identity is hidden away with Christ in God. Yet Jesus calls us 
to be salt and light in the world. As such, we are separatist though not 
isolationist.3 James J. Cassidy explains this existence. We are citizens of 

3. Here we employ language adopted by Rev. John P. Galbraith, former General 
Secretary for the Committee on Home Missions and Church Extension as well as the 
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heaven and not of this world. We are pilgrims traveling through the wil-
derness unto the Promised Land, our eternal rest in the New Heavens 
and New Earth. Cassidy develops an ecclesiology and ethic of heaven-
ly-mindedness. We are in a war, but “we do not wrestle against flesh and 
blood, but against the rulers, against the authorities, against the cosmic 
powers over this present darkness, against the spiritual forces of evil in 
the heavenly places” (Eph 6:12). As such, we fight not with the weapons 
of this world, but with the weapons of Christ’s heavenly kingdom.

Jeffrey C. Waddington directs us in this fight with a concluding 
chapter about Reformed apologetics. Peter says we must always be pre-
pared to make a defense to anyone who asks you for a reason for the 
hope that is in us (1 Pet 3:15). Paul says we are to take every thought 
captive to the obedience of Christ (2 Cor 10:5). There is no neutrality. 
We defend the faith on the basis of the self-attesting Word of God. We 
seek to share the uncompromised message of Christ crucified and raised 
for sinners. We hope this book will facilitate the spread of this message. 
As more people read it and study these matters closely, we pray that 
Christ would enlist more soldiers in our churches to fight the good fight 
of the faith (1 Tim 6:12).

Committee on Foreign Missions of the Orthodox Presbyterian Church. Rev. Galbraith 
labored for years to establish ecumenical relationships across denominational bound-
aries. We advocate cooperation among Christians and strong ecumenical relations 
wherever the confessional standards of churches permit. Nonetheless, our eccesiastical 
identity is not bound up with a continuing church. Listen to our audio documentary 
on Rev. Galbraith at http://reformedforum.org/ctc441.
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Camden M. Bucey

The Roots of  
Reformed Forum

My personal history loosely parallels the experience of many 
early “fundamentalists,” including J. Gresham Machen, who 
left the mainline Presbyterian Church in the United States 

of America to form what would become the Orthodox Presbyterian 
Church in 1936. In his battle with theological liberalism, Machen came 
to an awareness that he could no longer support his own denomination. 
His ecclesiastical home for many years had changed, and Machen and 
his strong convictions were no longer welcome.

I was raised in the same rural church as my father and grandmother 
in Stillman Valley, a small town in northern Illinois. We have deep roots 
there. When I was born, Kishwaukee Community Presbyterian Church 
was a member of the United Presbyterian Church in the United States 
of America. In 1983, it merged with the southern Presbyterian Church 
in the United States (PCUS) to form the Presbyterian Church (USA), 
the mainline church we know today. My local church was conservative 
on many fronts, holding to the inspiration, inerrancy, and infallibility 
of the Scriptures. I heard the gospel of grace each Lord’s Day. Still, I was 
not catechized nor was I conversant with the doctrines of grace, even 

2
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though my pastor was a five-point Calvinist.

From Evangelical to Reformed

During my undergraduate studies at Bradley University, in Peoria, Il-
linois, I became involved with Campus Crusade for Christ. Amid this 
formative time, I studied my Bible and was exposed to a wide range of 
theological positions. I had never heard of an earthly millennial king-
dom or a rapture, and I had no idea what to make of them. Despite 
growing up in the church, I had no doctrinal framework to help me 
understand and evaluate these claims. I also came into explicit contact 
with Calvinist soteriology. The first time I heard that salvation ulti-
mately depends on God’s sovereign choice rather than man’s free will, I 
was vehemently (and loudly) opposed. But over the months and years I 
started to grow in my understanding. As I continued to read and study 
the Bible, I was changing. 

I started attending Bethany Baptist Church in Peoria, and I heard 
the gospel clearly there. The pastoral staff faithfully taught the doctrines 
of grace and preached well-crafted expository sermons. The church had 
a heart for the Bible and discipleship. At Bethany I met Chris Jenkins, 
who served as the family pastor. He was also a PhD student at Trini-
ty Evangelical Divinity School in Deerfield, Illinois, some three hours 
away. On days when he didn’t have class, I often met with Chris to 
discuss theology. Chris introduced me to the apologetics of Cornelius 
Van Til. I was hooked. After learning that Van Til taught at Westmin-
ster Theological Seminary in Philadelphia, I discovered the school’s 
pre-seminary reading list and dedicated my nights and weekends for 
the next few years.

While I could meet with Chris occasionally, he was busy with pasto-
ral ministry, PhD studies, and a young family. He was more than gen-
erous with his time and patient with an eager neophyte. Still, I yearned 
for more opportunities to discuss theology. I wanted a regular discus-
sion group. I could talk theology all night. Chris ran Sola Gratia Minis-
tries, a collection of online resources at solagratia.org. I began working 
on the website, developing a rudimentary content management system 
and formatting articles for the site. We also started a blog, which was 
a relatively new thing, especially in the world of Reformed theology.
Chris and I quickly realized it would be beneficial to have other people 
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contribute to the blog. We did not know who to ask, so we blindly 
emailed Bill Edgar, Professor of Apologetics at Westminster Theological 
Seminary. He gave us the names of two PhD students who might be 
interested in the project: Sebastian Heck and Jeff Waddington. Jeff and 
Sebastian wrote several articles for the site, and we started to gain more 
traction in the online community. While I did not realize it at the time, 
I was developing a relationship that would extend well beyond a blog.

Throughout this time, I sensed the Lord calling me to gospel min-
istry. After taking a few distance courses, I decided to begin studying 
full-time at Westminster Theological Seminary. In the spring of 2007, 
my wife, Erica, and I visited Philadelphia to find an apartment. I called 
Jeff to let him know I would be in town, and he invited me to a meeting 
of the Das & Kees Society,1 a student group that would gather to discuss 
books and articles in the tradition of Machen and Van Til. This time 
they planned to gather at Dr. Lane Tipton’s house. I had never heard 
of him; nevertheless, I thought it would be great to meet Jeff in person 
and spend some time with other people from Westminster. We dis-
cussed Van Til’s apologetic, and I felt so energized. This was the kind of 
theological discussion I had been yearning for all those years in Peoria.

That summer, Erica and I moved to Philadelphia. She began working 
at the Sunday Breakfast Rescue Mission while I took up with summer 
Hebrew. We joined Calvary Orthodox Presbyterian Church in Glen-
side, Pennsylvania and began developing many friendships with people 
at church and at the seminary. It was soon thereafter that Jeff intro-
duced me to Jim Cassidy, a minister at Calvary OPC in Ringoes, New 
Jersey and a PhD student at the seminary.

From Castle Church to Reformed Forum

It is debatable when the podcast was invented. By 2005, the idea of 
enclosing mp3 files in an RSS feed was catching on in the tech com-
munity. I had been listening to podcasts for a couple of years, well be-
fore Apple started supporting podcasts with iTunes (and years before 
smart phones). I had to download the mp3 from the website and then 
manually transfer the file to my iPod using a USB cable. Rudimentary 

1.  Das and Kees (pronounced “case”) were the nicknames of J. Gresham Machen 
and Cornelius Van Til, respectively.
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software existed for automating the download portion, but the syncing 
was always a hassle. It was less than ideal, but I did it every morning and 
listened to podcasts like This Week in Tech and sermons from Desiring 
God.

After a semester at Westminster, my tech side started to fuse with my 
theological side. I began thinking how much I enjoyed the frequent and 
stimulating theological conversations. I also realized other people did 
not have these opportunities. I was one of those people while living in 
Peoria. And so I approached Jeff and Jim about recording our conver-
sations and releasing them as a podcast. We had no significant barriers 
to overcome. As a guitar player, I already owned some recording gear 
that could be used for podcasting. We just needed to select a topic and 
schedule a recording. Our first recording was a discussion on the New 
Testament’s use of the Old Testament. I recorded from home, while Jim 
and Jeff connected over Skype. Our second recording covered building 
a theological library. It lasted for over two hours, and I decided to split 
it into two parts. I didn’t know what I was doing with the editing soft-
ware, and it took me longer to edit than it took for us to record. A few 
months later we recorded an episode on Van Til’s theology from a bed-
room in Jeff’s old apartment in Wyndmoor, Pennsylvania. To appropri-
ate Peter Steiner’s famous New Yorker cartoon, when you’re a podcaster, 
no one knows you’re recording from a closet.2

From day one, we settled on the name Christ the Center for our flag-
ship program, but if you listen to those early recordings, you will hear 
us mention CastleChurch.org. This was a domain name I owned from 
a previous project. It was an homage to the Schloßkirche in Witten-
berg where Luther nailed his ninety-five theses. Regrettably, the name 
was confusing, and several people thought we were a church. In 2008 
we changed our name to Reformed Forum and purchased our domain 
ReformedForum.org. With the help of our friend James Sweet, we in-
corporated under the new name on April 1, 2010, and were recognized 
as a 501(c)(3) tax-exempt non-profit organization by the IRS several 
months later.3 While we continued to work on a shoestring budget and 
had very little production experience, the Lord blessed our efforts.

2.  Steiner’s panel shows a dog on a computer, explaining to another that, “On the 
Internet, no one knows you’re a dog.” The New Yorker, July 5, 1993.

3.  The irony of incorporating on April Fool’s Day is not lost upon us.
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In 2008, Jeff co-edited Resurrection and Eschatology: Theology in Ser-
vice of the Church: Essays in Honor of Richard B. Gaffin, Jr.1 with Lane 
Tipton. On our twenty-second episode, released June 20, 2008, we 
welcomed Lane as our first guest to speak about the festschrift. Other 
guests would follow shortly thereafter, including Lane Keister (ep. 23), 
Gary Johnson (ep. 24), R. Scott Clark (ep. 27), Ligon Duncan (ep. 28), 
and Derek Thomas (ep. 29). As the months went by, word spread and 
more people listened. We started adding panelists. Nick Batzig joined 
us in June 2008 for episode 21 and James Dolezal joined nearly a month 
later in episode 24. Glen Clary first appeared as a guest on episode 75 
(June 26, 2009). Jared Oliphint and Jonathan Brack participated in an 
entertaining episode 100 (December 11, 2009) in which we debated 
paedobaptism with our friend Bob LaRocca. As more people began to 
contribute, we added new programs, including Reformed Media Review 
and Philosophy for Theologians. Though we were growing and more peo-
ple were involved, we always sought to remain true to our identity.

1.  Lane G. Tipton and Jeffrey C. Waddington, Resurrection and Eschatology: Theol-
ogy in Service of the Church: Essays in Honor of Richard B. Gaffin, Jr. (Phillipsburg, N.J.: 
P&R Publishing, 2008).
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is that the grammar and history of the Old Testament Scriptures are 
a function of the history of special revelation—a progressive and his-
torical revelation that has the Son of God as its central subject matter 
that moves toward realization in the death and resurrection of Jesus 
Christ. As such, the grammar and history presented in the Old Tes-
tament Scriptures is a Christ-centered and Christ-focused history of 
special revelation.

To put the matter a bit differently, it is not “bare” or exclusively 
human grammar and history that is contained in the Old Testament. 
It is rather a revelational record of the history of special revelation that 
has the triune God as its author and Christ as its central subject matter. 
Thus, whatever we say about grammatical-historical interpretation and 
ascertaining the historical context and human authorial intention of a 
given Old Testament passage, we must situate the grammatical-histor-
ical method in the more basic category of the history of special revela-
tion.

The basic thesis of this brief essay is that the Scriptures of the Old 
Testament presuppose a progressive, organic, revelation of the Mes-
siah in promise form that gives way to eschatological fulfillment in 
the humiliation and exaltation of Jesus Christ. In order to make clear 
the theological and hermeneutical assumptions that make possible a 
Christ-centered (Christocentric) and Christ-directed (Christotelic) Old 
Testament, we will examine in survey form a number of biblical texts 
and seek to relate these texts to formulations within the confessional-
ly Reformed tradition. With these basic, introductory observations in 
place, let us examine the methodological assumptions that render intel-
ligible a robust Christ-centered understanding of the Old Testament, 
particularly in light of recent proposals that depart from a through-go-
ing Christ-centered understanding of the Old Testament.

Critical or Historicist Christotelic Methodology

In order to move toward a positive presentation of a biblical, reformed 
view of Christ in the Old Testament, it will prove instructive to explore 
what, from a biblical perspective, is an inadequate and, in fact, deviant 
approach that seeks to relate Christ to the Old Testament Scriptures. 
That approach can be found in the work of Peter Enns. Enns’ species 
of Christotelism represents a fundamental departure from the historic 


